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1.0INTRODUCTION

This course introduces the students to some ofréla/ant concepts used in gender
philosophy, the method and relevance of gendepgdbjihy, ontological issues in gender

philosophy, epistemology in gender philosophy ahits in gender philosophy.

Gender inequality as you may have already knowthesunequal treatment of the sexes
with respect to the allocation of rights and oppoities. To reverse issues of gender
inequality, the feminist struggle has canvassed dgender equality through gender
mainstreaming. Whereas the feminist struggle refetbe efforts to combat all manners
of misrepresentation, subjugation and marginalkiratiof the female sex; gender
mainstreaming simply means giving equal opportasitto both sexes as a way of
forestalling the imbalance of the marginalizatidnone sex especially with respect to

work, education, ownership of property and otheil/tégal rights.

However, feminists have been able to show thatighes of women, their inventions and
contributions have been largely excluded from hiséd documents and narratives. In
order to correct this imbalance, feminists havepaeld the method of including the
contributions of women that were neglected as waelldebunking points of view in

historical treatises and documents that misreptetben nature of the woman. Gender

philosophy is one of the results of this approach

Gender Philosophy addresses the problem of gemaguality from a philosophical
perspective. One way it does this is by introdudintgp philosophy, the contributions,
inventions and thoughts of women (past or presdintakes into cognizance, women'’s

experiences as victims of subjugation, misrepregiemt and marginalization. This is why



Gender philosophy is more or less feminist phildgopecause it borders on the issues
discussed in feminist metaphysics, feminist episieqgy, feminist political philosophy,

feminist ethics and feminist philosophy of scieaoel technology.

One can say that Gender Philosophy is about tHegaghical responses of women and
professional feminists to the problems of gendegumality, sexism, marginalization,

women subjugation and misrepresentation and ot#sres bordering on the unequal
distribution of rights and privileges on accountsakially misconstrued prejudices and
stereotypes; and how philosophy should be doneespect to the achievement of the

feminist struggle.
What you will learn in this Course

In this course, the students will learn the meguroh some relevant concepts in gender
philosophy as well as the method and relevancesofigr philosophy. Students will also
learn ontological issues in gender and feministogophy, gender epistemology as well

as ethics in gender philosophy.
Cour se aims/obj ectives
In order to achieve the primary aim of this coutsefollowing objectives have been set:

¢ To understand some of the relevant concepts ineggrtdlosophy
¢ To examine the method and relevance of gendergaploy

¢ To examine some of the ontological issues in GeRtidosophy
¢ To examine what constitutes epistemology in GeRidlosophy

e To examine what ethics in Gender philosophy isladut.

Working through this Cour se

For maximum efficiency, effectiveness and produti in this course, students are
required to have a copy of the course guide, maimse material, download the videos

and podcast, and the necessary materials for thise. These will serve as a study guide
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and preparation before lectures. Additionally, stud are required to be actively
involved in forum discussion and facilitation.

Course materials

The course materials that will be used for the seumclude texts and reference materials
as used in this work, as well as instruction matershowing the different classifications
of gender philosophy and aspects of feminist pbpby. other instructional materials

that is deemed fit can be adopted by the courserkacfor effective teaching.
Study Units

This course has 21 units which are structured 5ntoodules. Each module comprises 4-

5sub-units as follows:

Module 1: Understanding the Meaning of Some Relevant Concepts in Gender
Philosophy

Unit 1. The concept of gender, feminism and sexism

Unit 2: Sex, Sex Roles and Gender Roles

Unit 3: The concept of patriarchy, androcentrisrd @ynocentrism and androgyny
Unit 4: Transgender and sexuality

M odule 2: Under standing the M ethod and Relevance of Gender Philosophy

Unit 1. The Relationship between Feminism and Rlopdy

Unit 2: Branches of Feminist/Gender Philosophy

Unit 3: On the Question of Method in Gender Phifasp

Unit 4. The Relevance of Feminist/Gender Philosophy

Module 3: Ontological Issuesin Gender and Feminist Philosophy

Unit 1: Some Basic Questions in Gender/Feminisologty



Unit 2: The Nature of the Woman and the issue afdginy in Gender Philosophy
Unit 3: Argument from Essence and Difference

Unit 4: Sex and Gender: On Being and Becoming

Unit 5: Gender Mainstreaming

Module 4: Gender Epistemol ogy
Unit 1. Gender Epistemology as a branch of Genddosophy

Unit 2: Some Basic Questions asked in Gender Epidteyy
Unit 3: Objectives of Gender Epistemology

Unit 4. Approaches to Gender Epistemology

Unit 5: Classification of Gender Epistemology

Module 5: Ethicsin Gender Philosophy
Unit 1: Introducing Feminist Ethics in Gender Phidphy or Feminist Ethics

Unit 2: Objectives of Feminist Ethics in GenderlB$ophy
Unit 3: Development of Feminist Ethics

Unit 4: Approaches to Feminist Ethics in Gendeldduphy
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Module 1:

Define the concept of feminism

The student is expected to explain that feminisnbath the intellectual and
political struggle against gender inequality theg enanifested as the injustices of
women misrepresentation, women marginalization, wammsubjugation or
generally the denial of equal rights to women oroaat of their sex.

The student can also say that it is the fightglemder equality for both sexes. But
since women have been the most disadvantaged ingasss, the term have been
used frequently for struggles for social justices fvomen or against social
injustices meted to women or others that have biestitutionalized within
respective societies. Additional marks should baraed for at least one example
mentioned

The student can as well mention that feminism sflegy against sexism and
androcentricism especially in the allocation ofemlrights and opportunities that
makes any of the sexes disadvantaged

Define the concepts Patriar chy, Androcentrism, Gynocentrism and Androgyny

The student is expected to at least mention thataRzhy is a social situation of
male domination over women such that limits theaspmities that women get to
have to fulfil their natural potentials

The students should also mention that feminist hesesl the concept to describe
the domination of fathers over their daughtersphuosgls over their wives as well
as men over women generally.

The student should define androcentrism as thalspsenomena of presenting
realities and points of view strictly from men’srpgective.

Whereas, Gynocentrism should be explained as tteenpt to enthrone women'’s
perspectives in much the same way as androcentrism

Student are expected to mention that this conceptimtroduced by feminists to
name the presentation of realities or points ofwiem both male and females
perspectives rather from male perspectives alamdrgaentric) or women’s
perspective alone (Gynocentrism).



Differentiate between sex and gender, sex roles and gender roles

e The student should be able to explain that the epinsex’ names the biological
features and characteristics that define, difféagmtor distinguish the male from
the female. Actually, the distinction between tlexes as a matter of biology is
anchored on the differences in chromosomes, anattimynones, the general
reproductive system and other physiological traitd aspects

e The student should explain that gender is what dbeeties make of sexual
differences especially the kind of roles that asgigned to the sexes and the norms
that norms that govern the behavioural expectatidricese sexes within cultural
contexts.

e The student should explain that sex roles are piokd roles, while gender roles
are social roles assigned by a given society tcées.

What does transgender and sexuality mean?

e The student is expected to explain that transgeislére gender chosen by the
individual, different from the one that comes witinth. And that it often comes
with or without surgical and hormonal transformatiaf bodies.

¢ Also, that people who engage in the transformatidntheir sex are called
Transwomen or Transmen depending on who is involgettanswoman is one
whose sex “was” originally male but has been sonawitransformed” by the
transgender technology. She is otherwise regardédale to female” (MTF). A
transman is one who was born a woman but has bveasférmed through the
same technology. They are also called “female tie{&TM)

e The student is expected to explain that sexuabfers to one's preferences in
fulfilling sexual desires; it also hames one's eamatl involvement and fantasy in
a variety of long-term or short-term intimate redaships.

¢ Homosexuality, heterosexuality and bisexuality $tidne cited as examples.

Module 2:

Briefly Discuss the Relationship between Feminism and Gender Philosophy
e The student should be able to explain that femingsthe struggle against gender-
related injustices or gender inequality which takifgerent forms such as the
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denial of equal opportunities, the denial of certaights, the relegation of
feminine perspectives or the woman’s perspectivd ao on. But gender
philosophy is the introduction of these into phdphical discussions using
feminist methods such as adding of women, addingvafnen’s perspectives,
adding of women'’s inventions and contributions &} as Victimologies.

Discuss briefly, the Branches of Feminist/Gender Philosophy

e The student should mention that the branches ofnismphilosophy include:
feminist metaphysics that discusses ontologicaleésssuch as the nature of the
woman; Gender epistemology that discusses thetitadi questions of feminist
philosophy; Feminist ethics that discuss what meretion means within the
perspective of the ontology of the woman as welbther fields such as feminist
political philosophy and philosophy of science &chnology

What M ethods are used in Gender Philosophy?

e The student should mention that the method usegemder philosophy include:
adding women, adding the contributions of womeraraging for androcentric
misgivings about women in historical documents s, adding the standpoints
of women and their contributions as well as Victiogies, that is the testimonies
of women as victims of injustice.

How isGender Philosophy Relevant?

e The student should explain that Gender philosoghseievant because it shows
how the feminist struggles plays out even in thg plilosophy is done: including
what is discussed in philosophy, what should beudised, what was presented
wrongly in philosophy about women, how this can dmrected or has been
corrected et cetera.

Module 3:

What are the basic questionsin Gender/Feminist Ontology?

e The student should list the following:

e Are there peculiar metaphysical assumptions orepat of thought that
feminists and feminist philosophers should chaleeagendorse?

¢ Have metaphysical claims of present and past piplesrs about what the
nature of the woman is supported sexism; if so how?
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e To what extent are our philosophical frameworksmological worldviews for
understanding the world distorting reality in trense that they privilege men
or are disadvantageous to women?

¢ What is the relationship between the social world the natural world; is our
construction of the social world a necessary réfiacof the natural world?

Discuss the Nature of the Woman and the issue of Misogyny in Philosophy

e The student should discuss some of the androcemtisrepresentation of the
woman in Aristotle’s metaphysics and politics, Rseeu’s sex-tool definition of
the woman as seen in the course material and ptssible examples not captured
there.

What is the Argument from Essence and Difference?

e The student should explain that the argument fresemce names the approach to
argue for the equality of the sexes on groundsah&uman beings have the same
essence of rationality and as such male and feamaléo be given equal rights and
opportunities.

e The student should explain that this is used byirfsthto emphasize that the
equality of sexes and the equality of rights angdasjunities does not mean that
the differentness of the female sex especially éhberdering on biology are
suppressed. For instance, such differentness dede® grant women maternity
leave after childbirth as arguing that they showt be granted such leave on the
premise that all should be treated equally is bahgman.

Briefly discuss Sex and Gender on Being and Becoming

e The student should explain that the binary conoaptif sex has been challenged
by events such as natural instances of hermapbraditd how this makes it
difficult for one to say whether what makes a won@amoman is strictly her
anatomy at birth or what she has become eitheotinlization or by surgery.

e Students who can use the example of transgendénesning to back up their
arguments should have more marks

Module 4

Explain Gender Epistemology as a branch of Gender Philosophy
e The student should explain that Gender epistemolddfers slightly from
traditional epistemology because the underlyinghmes$ for gender epistemology
are basically the approaches of feminism and fesnhphilosophy generally, and
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also because the questions investigated in genkitwspphy differs from the
traditional epistemological questions we are used t

What are the Basic Questionsin Gender Epistemology?

e The student should mention the following as thddgsestions asked in Gender
epistemology:

o To what extent have dominant perspectives in apistegy particularly
those concerning the body and mind seemed comgebecause they
conform to male or masculine perception, interast$ values?

o Do dominant practices and conceptions in philosoping in science
generally reflect androcentric perspectives? If yesild these be changed,
improved?

o Do they reflect women’s standpoints and interests?

o What is the relationship between objective and gezd perspectives in
epistemology? (philosophy.ucsd.edu)

Objectives of Gender Epistemology

e The student should mention the following as theedfyes of gender
epistemology:

Introducing feminist ideologies into epistemology.

Introducing the results, view-points, opinions tbame from researches carried out
by female scholars into philosophy and academiggeireral.

Showing how the introduction of feminist ideologigbe results of women's
research and the view-points and opinions of woiném theoretical knowledge
and science has generated new questions, newdhleoril new methods.

Showing how feminist conceptualization and congtomc of gender has

contributed to the development and the transfoonatf what we regard as
knowledge, how we acquire it and justify it.

What are the Approaches to Gender Epistemology?

e The student should mention the following as the repphes to gender
epistemology

e Gender Structure Approach.
e Gender Symbolism Approach.
¢ Androcentrism Approach.
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e Sexism Approach
Namethe Classification of Gender Epistemology?
The student should mention the following as thesifacation of Gender epistemology

e Feminist Empiricism
e Standpoint Epistemology
e Feminist Postmodernism

Module 5:
What is Ethicsin Gender Philosophy all about?

e The student should be able to explain #thics in gender philosophy is feminist
ethics which is a model of ethics developed from plerspective or experience of
the woman especially as it concerns what the wotheaks of herself, who she
feels she is, what she thinks are her obligationker loved ones and what her
expectations are from those she cares for. Femgtisics as developed by
professional female of feminist scholars tend narichor morality on the abstract
understanding of justice but in the practical ustierding of care which is what is
needed to bring about practical justice.

What ar e the Objectives of Feminist Ethicsin Gender Philosophy?

e The student should be able to explain that thectibgs of ethics in gender
philosophy include: (i) to articulate moral critiegiof actions as well as practices
that sustain female subordination. (ii) to preseriinorally justifiable ways of
resisting actions and practices that lead to tegtirtionalization and continuity of
female subordination (iii) to explore and put fordianorally desirable alternatives
that will promote women's emancipation

What are the Approaches to Feminist Ethicsin Gender Philosophy?

The student should be able to mention the follovdaghe approaches to ethics in gender
philosophy:

Care-Focused Feminist Ethics
Status-Focused Feminist Ethics
Liberal Feminist Approach

Radical Feminist Approach
Marxist/Socialist Feminist Approaches

14



e Multi-Cultural Feminist Approach
¢ Global Feminist and Post-Colonial Feminist Apprasch
e Ecofeminist Approach

Presentation Schedule

This course has two presentations: One at the midflithe semester and the other
towards the end of the semester. At the beginnihghe semester, each student
undertaking this course will be assigned a topidhsy course facilitator, which will be
made available in due time, for individual preséotes during forum discussions. Each
presenter has 15 minutes (10 minutes for presentaind 5 minutes for questions and
answer). On the other hand, students will be diidey the course facilitator into
different groups. Each group is expected to comewitp a topic to work on and to
submit same topic to the facilitator via the recoemebed medium. Both attract 5% of
your total marks.

Note: Students are required to submit both pap&rsthe recommended medium for
further examination and grading. Both attract 5%afr total marks.

In addition to the discussion from presentatiom& bther papers are required in this
course. The paper should not exceed 6pages anddshou be less than 5 pages
(including references), typewritten in 12 fonts,uble line spacing and Times New
Roman. The preferred reference is MLA Edition you can download a copy online).
The paper topics will be made available in due tiech carries 10% of the total marks.

To avoid plagiarism, students should use the faligwlinks to test run their papers
before submission.

e http:plagiarism.org
e http:www.library.arizona.edu/help/tutorials/plagsan/index.html

Finally, all students taking this course MUST td#le final exam which attracts 70%
of the total marks.

How to get Most out of thisCourse
For students to get the most out of this courskshieemust:

e Have 75% of attendance through active participationboth forum discussions
and facilitation

¢ Read each topic in the course materials befoeehieing treated in the class;

e Submit every assignment as when due; failure teadwill attract a penalty;
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e Discuss and share ideas among his/her peers; thikelp in understanding the
course more; Download videos, podcasts and sumwfagyoup discussions for
personal consumption; Attempt each self-assessmegatcises in the main
material. Take the final exam;

e Approach the course facilitator when having anyllehge with the course.

Facilitators/Tutors/Tutorials

This course operates a learner-centered onlinditédicin. To support the student’'s
learning process, the course facilitator will, oimgfoduce each topic under discussion;
two, open floor for discussion. Each student iseexgd to read the course materials, as
well as other related literatures, and raise aitissues which she/he shall bring forth in
the forum discussion for further dissection; threemmarizes forum discussion; four,
upload materials, videos and podcasts to the foffive; disseminate information via
email and SMS if need be.
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THE MAIN COURSE

MODULE 1: UNDERSTANDING THE MEANING OF SOME RELEVANT
CONCEPTSIN GENDER PHILOSOPHY

Unit 1: Clarification of Some Relevant Conceptsin Gender Philosophy

1.0 INTRODUCTION
2.0 OBJECTIVES
3.0 MAIN CONTENTS

3.1.1 Gender, Feminism and Sexism
3.1.2 Sex, gender, Sex Roles and Gender Roles
3.1.3 Patriarchy, Androcentrism and Gynocentrism and Agginy

3.1.4 Transgender and Sexuality

4.0 CONCLUSION

5.0 SUMMARY

6.0 TUTOR MARKED ASSIGNMENT
7.0 REFERENCES.

1.0 INTRODUCTION

This unit attempts a clarification of some of tlemcepts used in philosophy of Gender as
well as in feminist philosophy such as Gender, fesnl, sexism, patriarchy,
androcentrism and Gynocentrism, androgyny, sex,rekes, gender roles, transgender,

and sexuality
20 OBJECTIVES
This unit will help students to:

1. Understand the concepts of gender, feminism anidreex
2. Understand the concepts of patriarchy, androcentriSynocentrism

and Androgyny
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Differentiate between sex, sex roles and gendesrol

Understand the meaning of transgender and sexuality

3MAIN CONTENT

3.1.1 The Concept of Gender, Feminism and Sexism
Gender

“Gender’ is one of the most frequently used coteep feminism and feminist
philosophy. Many controversies often arise amortpksas with regard to the meaning of
the concept 'gender’. These controversies revalgand the way in which different
persons understand the relation between the caaémiender and sex. Whereas one
need to go into detailed expositions of the disanejes that exist with respect to the use
of these two terms; we may as well settle in thiskafor Pearson's definition. According
to Pearson, gender refers to “those social, cujtaral psychological traits that are linked
to males and females through particular social exigt. Pearson avers that whereas
“sex” makes us male and female; “gender” makes asculine or feminine; whereas sex
is a status because one is born with it, genderaimed (2009:4). For Anderson, gender
is what societies make of sexual differences, ifferdnt roles that are assigned to these
sexes, the customs and norms 'governing' the balvali expectations of these two
sexes, the meanings that are assigned to the raftionan” and “woman” as well as the
things associated with them on account of theiuakgharacteristics (sec. 1.3).

Feminism

According to Valerie Bryson (2003:12), the term feism first came into use in English
during the 1880s, and it was used to name the teacaf equal legal rights for women.
In the eighteenth-century Europe, women were netrgiequal legal rights with men;
there was a gross marginalization of women on aucod their sex, due to certain
prejudices bordering on the inferiority of the fdemaex to the male sex. The term comes
from a French wordeminisme which was coined by Charles Fourier. According to
Mesembe Edet (2009: 49), modern feminism arose stsuggle by women to liberate
themselves from the fetters of forced motherhoadrid themselves of the evils of
sexism, to gain an equal share of economic andigadlpower and to acquire full control
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over their bodies and destinies. Feminism generailyocates for gender equality as
against gender inequality and for the liberationmaimen from all kinds of oppression
and marginalization. Judith Lorber in her bd@&nder Inequality: Feminist Theories and
Politics observes that,

Feminism is a social movement whose basic goaljisléy between women and
men. In many times and places in the past, peagle Insisted that women and
men have similar capabilities and have tried tddpethe social position of all

women, as well as the status of disadvantaged A®man organized movement,
modern feminism arose in the nineteenth centuiBurope, America, and Japan in
response to the great inequalities between thd kghauses of women and men
citizens (2010:2).

Lorber's foregoing observation supports the pasitiat feminism is a reaction opposing
an age-long practice of gender inequality that fieaté mostly as the subordination,
subjugation and the marginalization of the femar. $Gender inequality is therefore a
social problem, a social injustice, which feminisedieve ought to be discontinued. Some
feminists argue that biological inequalities in fammbeings neither constitutes a
justification for the treatment of certain humarnings as sub-human nor justifies the
denial of certain human beings fundamental andl| leiggts. Due to the feminist
struggle, gender inequality is gradually being ate@ in many countries of the world as
a problem that needs to be addressed. Some cauh#ie taken the issue very seriously
while others, especially the third world countriesve not taken the issue too seriously.
Today, in many countries of the world, equal oppoities are given to women to serve
in different sectors like the entertainment indgstmilitary and paramilitary, politics,
education et cetera. But the situation is not #reeswithin the religious institutions.
Whereas, there are intellectual arguments thatritee the subordination and
marginalization of women on account of their sexaa®cial vice, it has not been easy to
bring about a collective political will to halt #hivice in all aspects of human society.
Feminists have pointed out that one reason for ithihe long history of the practice.
Another reason is that from pre-historic times, huonmsocieties have always been
phallocentric, that is, have always been contrdilganen. Indeed, the problem of gender
inequality has a very long history dating back ie brigin of human society, coupled
with the fact that from the outset of antiquityligimus doctrines have helped to establish
the second sex status of women. Many orthodox iogligg and sects can hardly
disentangle from androcentric misgivings with redp® the allocation of leadership
responsibilities to the sexes. Imagine what thecdats response will be if women of the
Catholic fold were to launch a protest calling foe abolition of the rules that prevent
women from being ordained into holy orders; or wirety happen if female Muslims
launched a protest calling for women to be allowederve as heads of mosques or as
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Imams. We cannot find a place in the church wheee and women are treated as being
on equal footing. There is in the church, a consimove to downplay the spiritual and
physical gifts of women, their works and their rsiny; more so, that these practices are
based on false ideologies that have been construotgustify male domination and
female marginalization.

It is difficult to reconcile the exclusion of womdrom leadership and evangelical
roles in religious institutions with the reality tife presence and participation of women
in other institutions of the society. Oluwagbemédia does not think that the exclusion
and marginalization of women from leadership andngelical roles in the church is a
true reflection of the mind of God. Gender educai®needed to reverse these practices;
gender education must work on men and women tolerthbm perceive each other in
the way God sees them, namely, in a complementauyyally harmonized way. Gender
education must critique cultures and traditionsthie light of scripture; it must also
highlight the complementary indebtedness of thesds each other and not to dismiss
either as inconsequential, inessential and disixdsisa

Generally, feminism has been developed in twoctivas, the intellectual and the
political. To the intellectual direction belong aflublic debates (oral or written)
symposiums, national and internal conferences, cemimmés, scholarly articles in
journals and texts et cetera, which theorize thatgractices of discrimination against
females on account of their sex, their unequatrmeat in the society, their oppression by
males, their marginalization by phallocentric stmjgcal systems, their subjugation and
androcentric definitions or the misrepresentatiohsheir feminity and womanhood, all
constitute saocial evils or injustice against thedée sex. To the intellectual direction also
belong the different theories of gender equalitijjoln are most often described as the
classifications of feminism. To the political diten belong all governmental policies
and decisions aimed at curbing gender imbalanceugfir gender mainstreaming, the
abolishment of oppressive rules and customs thadtitote violations to women's rights
and freedom. Thus, both the intellectual and palitidimensions play a major role in
explicating what feminism is about. This means ttatcorrect gender imbalance,
academics, religious leaders and politicians muskwand in hand because theory and
praxis must be complemented across all fields astitutions of the society.

Sexism

Sexism can be defined as a theory that holds thatsex is superior to the other or that
one sex is inferior to the other. Among feministtens, the term has been used to name
the theory or belief that the female sex is infeti@ the male sex. In the book The
Sociology of Gender: Theoretical Perspectives ammnifist Frameworks, Pearson
observes that sexism thrives on the belief thabbioally, women are weaker and men
are stronger such that biological inequalities dafly necessitate and justify gender
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inequality (2009:3). Biological inequalities are shoften cited by anti-feminists as the
reason why the female sex is inferior to the makeand should be thus treated.

3.1.2 Sex, Gender, Sex Roles and Gender Roles
Sex

Sex is a concept that names the biological unicgeeeé human persons indicating their
natural reproductive abilities they were born with. other words, the concept ‘sex’
names the biological features and characterighiat define, differentiate or distinguish
the male from the female. Actually, the distinctibatween the sexes as a matter of
biology is anchored on the differences in chromosgnanatomy, hormones, the general
reproductive system and other physiological traitsl aspects. It should be noted that
although classically, the concept sex is undersfomtt a binary perspective, that is, as
naming, male or female; there are contemporary memgiis against sexual binarism,
consequent upon the references to intersexed b@diéemaphrodites) and transgender.

Gender

What is your understanding of the term, ‘gender'@n&ally, people tend to reason
gender to mean sex of male and female. Whereaslegeafers to the masculinity and
feminity of the generic man.

Sex Roles and Gender Roles

Feminist arguments have been very beneficial incthagfication of the concepts of 'sex
roles' and 'gender roles'. Many persons includiolgolars often use these concepts
wrongly; they mistake gender roles for sex roled #men base their theory of the
inequality of the sexes on such misconceived dé&fims. To say, for instance, that it is in
the nature of the woman to be a domestic workemrisamount to saying that domestic
duties are meant for women because they are woBwdrthe logical implication of the
latter statement will be that women are domestitkers because domestic work is in the
nature of the female sex and not that domestic i@k gender role. But however, the
truth is that the reverse is the case. Domesti&vgonot an essential definitive feature of
the female sex. Expertise in domestic duties cdmydgarning and socialization; and as
such even the male can attain such expertise aiigipncy if exposed from birth to the
same learning procedures and conditions of soat#biz that girl-children are subjected
to. The problem of gender inequality arises mases, as a result of the misconception
that “sex roles” and “gender roles” are one andsidwme thing; but the truth is that they
are not synonyms. Sex roles are exclusively unaquenatural to the sexes such as child-
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conception, child-birth, and breastfeeding for fe@eaThese are the only things that the
man cannot do because it is definitive to the mabfrthe female who is fertile. Child-
begetting is for the males who are also fertilel &ims is what the female cannot do
because she does not have the male genitals.

Gender roles are basically the inventions ef sbciety and are not definitive to the
sexes in the way many cultures tend to present.tReminstance, some will say that it is
a taboo for the man to cook in the kitchen so tmaking becomes the gender-role of the
woman. However, this does not mean that males tasouk if they want to or should
not cook at all, or that the ability to cook is uratly exclusive to women because they
are females. Thus, gender roles are not sexuaatayen The roles that societies assign to
females can as well be undertaken by males andotbe societies assign to males can
also be undertaken by females. Therefore, gentles ame not sex roles. Gender roles are
the society's construction and as such everyoberis to learn how to behave as a man
or as a woman according to specific and peculiataras that vary from time to time and
from place to place. Feminists argue that sincedgenoles are created by the society,
gender inequality can as well be checked by todsgytsety especially by re-defining
stereotyped roles and assigning such roles to sexkes in a way that does not breed
sexism. It is in this direction that the woman eanwell be assigned the responsibility of
overseeing the affairs of the state as a politéite holder for instance, and the man can
as well prepare meals for the family in the absesrgeresence of the wife. Indeed, it is
in the assignment of social roles based on abdity qualification and not on some
misconstrued prejudices bordering on sex and geth@dérfeminism has arisen to fight
female subordination, exclusion and marginalizationthe workforce. So, using the
words of Haralambos and Holborn, we can say thainfism announces a movement
towards the revolution of “socio-biological”’ defiiin, sexual division of labour and the
social construction of gender roles (2008: 90-@2Jact, this revolution has long begun.

3.1.3 The Concept of Patriarchy, Androcentrism and Gynocentrism
Patriarchy

The term “Patriarchy” names a system of male-dotionastructured on monogamous
and polygamous marriages. Some feminists have drtha patriarchy is the cause of
women's economic woes as well as their dependemoeen. Patriarchy is also regarded
by many feminists as the source of women's subjugahnarginalization and oppression.
Many female feminists hold the view that human eties from the outset of antiquity
have been phallocentric because men's decisions@mnas have always prevailed most
times without considerations for women's feelingpjnions and perspectives. Some
feminists argue that rules governing marriages ha&en made to favour males and
women, subordinate. Such patriarchal subordinatixtends to daughters who are not
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often allowed by their fathers to make their peeaecisions about their careers. For
some feminists, except patriarchy is destroyed gemaquality and the subordination of
women will not end; for some others still, the onay to do that is to collapse
capitalism; for some others, women should repladegrchy with matriarchy. All these
are proposals reflecting different schools of thdug the struggle against gender
inequality, female subordination and oppression.

Androcentrism, Gynocentrism and Androgyny

Androcentrism is a term used to name male-centes=dand the superiority of men over
women or the sexist suppression of the contribstiamd stand-points of women.
Feminists often argue that because of the agewagtice of gender inequality, many
male-centered norms have been handed down fronrajemeto generation such that
they now appear in modern times as customary pgmadiof thought and criteria of
judgement, or as norms guiding gendered-relatech\detr and expectations. Many
feminists accuse modern society of not subjectomes of these androcentric norms to
critical examination so as to test their truth afgectivity. Some of these gendered-
related norms are often misconceived as basiciptescof nature, even when this is not
the case. For example, the idea or belief that emans biological nature makes her
unsuitable for certain public and political rolesan androcentric idea. Androcentrism
portrays the world from the perspectives of menairmanner that undermines the
perspectives of women.

Gynocentrism on the other hand, refers to thetipmof depicting the world from
the perspectives of women, or in relation to femialerests, emotions and values.
Androgyny names both male and female perspectiaggér 1983: 86). Androgyny was
proposed by early radical feminists in the earlg &3 the ideal for gender equality.
However, in recent times, some radical feministgehdeviated from this commitment
arguing that it does not resolve issues borderimghe biological constitution of both
men and women.

3.1.4 Transgender and Sexuality
Transgender

In recent times, we do observe that some persengistr unhappy with the sex they are
born with. There are some who were born as gutsaish they could become boys, and
there are others who were born as boys but wish ¢bald become girls. In feminist-
discourses, scholars often make use of the termsdender. According to Lorber,
transgender is a gender chosen by the individud; different from the one that comes
with birth (2010: 16). It often comes with or witlto surgical and hormonal

23



transformation of bodies (16). People who engagghéntransformation of their sex are
called Transwomen or Transmen depending on whovslved. A transwoman is one
whose sex “was” originally male but has been sonawhransformed” by the
transgender technology. “She” is otherwise regarded'male to female” (MTF). A
transman is one who “was” born a woman but has besrsformed through the same
technology. They are also called “female to makerN1) (Lorber 2020:16).

In the West, it is a common phenomenon that ceitalividuals decide to “change”
their sex. They do this either by opting for theraduction of hormones or by carrying
out surgery to replace genitals and mammary gladdaever, transgender technology at
the moment does not make a transwoman have thddee@oductive system: ovaries,
fallopian tube and the uterus; just as it does make a transman have testicles and
spermatozoa. Some have raised the criticism thaget who engage in transgender
practices (that is, both patient and doctors) aselpologically sick; others simply argue
that they crave to show that evolution is a facsdfnce, and also that science proves
that the beliefs we hold about the creation ofdbres as a fixed biological nature has
been faulted. These are matters for serious delJatmsgender engineering is not
common in Africa, not merely because of the scaroit absence of the technology in
many parts of Africa, but because African societtedturally do not support any
alteration in their natural understanding of theese This does not mean that we do not
have gays or transgendered persons living in Afticé that it is predominantly scarce to
see Africans in Africa wishing to undergo transgemdngineering. Nevertheless, with
the growing trend of globalization, one may notligt rule out the possibility that this
trend may soon find footings even in Africa.

Sexuality

This refers to one's preferences in fulfilling salxdesires; it also names one's emotional
involvement and fantasy in a variety of long-ternsbort-term intimate relationships.
Homosexuality, heterosexuality and bisexuality #ie common terms used by
feminists to announce an individual's sexual oatah (Lorber 2010:16). Some consider
homosexuality and bisexuality as sexual disordexd as immoral. Someone who is
bisexual has inclinations to heterosexual and hemed activities at the same time.
These sexual orientations are relevant issues tninfst discourse because some
arguments border on them. For instance, some fetwifdentify gay marriage and the
legal recognition of the gay people as genuinetsigihat need to be respected, protected
and preserved by legislation. They accuse societiied deny citizens who are
homosexuals, the right to marriage and freedonxpfession and association, as holding
unto rigid systems of thought that is typical tplallocentric society. There are others
whose choice of preference in fulfilling lustful silees is bestiality; and who get so
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emotionally and intimately attached to pet anim&ler example, a woman was bold
enough to arrange a “nuptial” ceremony betweenamer her pet dog. Some feminists
may want to justify this as the freedom to expresg's sexuality. However, such a
justification is alien to traditional ethics. Sadause of such practices, we may want to
extend the use of the term “Sexuality” beyond whatber has articulated to include
other intimate preferences like bestiality, whisha hard fact indicating the extent to
which human beings can go in order to expressuusiésires. Besides the issue that
some feminists reject the definition of sexuality @ binarism, Virginia Held observes
that a number of radical feminists believe thatusdéiky and the way it is socially
constructed is the deepest cause of women's sagostd#us (2002: 159). The latter idea
is reminiscent of feminists that attack conventlomaarriages because they are
heterosexually defined and imposed on all evenethwho are not heterosexual in
orientation.

The concepts that have been clarified in this nedue key concepts that occur
frequently in discourses on gender philosophy oriffiést philosophy. Nevertheless they
are not the only feminist-related terms used is ttwurse guide. Other terms used within

the course guide are also explained within theedstin which they are used. _ - -| Commented [A1]: This is a typographical error.
77777777 Nevertheless, the writer of the course content has co-
authored a book on feminist philosophy, which has been
4.0 CONCLUSON properly cited in the references. These were her words from
the said book. But this has been corrected as pointed out

In this unit, we have defined the meaning of festmi sexism, patriarchy, androcentrism
and Gynocentrism, androgyny, sex, gender, sex asesgender roles, transgender, and
sexuality

50 SUMMARY

Feminism arose as a struggle against the oppressi@arginalization and
misrepresentation of what womanhood is about byhallgcentric society that
have been characterized by sexism and androcamtratices on women.

As a result of this what is actually a gender twds been mistakenly presented as a
sex role. The only roles that are to be undersasodexual are those having to do
with biological definitions, while those that ateetconstructs of different societies
are gender roles.

Women have suffered greatly because some rolesabald have rather helped
them achieve their natural potentials have beefredeghem because of the sexist
view that such roles belong only to males.

These concepts defined in this module feature &etiy in discourses on the
philosophy of gender.
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6.0 TUTOR MARKED -ASSIGNMENT

. Define the concept of feminism and sexism

. Define the concept of patriarchy, androcentric &yhocentric and
androgyny

. Differentiate between sex and gender, sex rolegander roles

. What does transgender and sexuality mean?
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MODULE 2: UNDERSTANDING THE METHOD AND RELEVANCE OF
GENDER PHILOSOPHY

Unit 2: THE METHOD AND RELEVANCE OF GENDER PHILOSOPHY

1.0 INTRODUCTION
2.0 LEARNING OBJECTIVES
3.0 MAIN CONTENTS

3..1 The Relationship between Feminism and Philosophy
3..2 Branches of Gender Philosophy

3..3 On the Question of Method in Feminist/Gender Plojbs/
3..4 The Relevance of Feminist/Gender Philosophy

3 CONCLUSION

4 SUMMARY

5 TUTOR MARKED ASSIGNMENT
6 REFERENCES.

1.0 INTRODUCTION

Philosophy of Gender is quite different from Gen&tudies because Philosophy of
Gender adopts a philosophical approach to Gendistieckissues. Of course there are
other approaches such as the sociological, thécaljnthe psychological and so on.

However, as it concerns feminist philosophy, thadge related issues that have been
deliberately discussed are those that border onemand the female sex due to the very
long history of marginalization and subjugation plallocentric human societies of

different historical periods that institutionalizaddrocentric biases in the distribution of
rights and resources. In this unit, we examine riationship between feminism and

philosophy that leads to Philosophy of gender, wedattempt a history of philosophy

from a feminist perspective, the branches of pbjpbs/ from a feminist perspective, the

method and the relevance of feminist/gender philbgo

20 INTENDED LEARNING OUTCOMES
This unit will help students to:
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2.1 Understand the relationship between Feminism aildsgphy

2.2 Know the branches of Feminist/Gender philosophy
2.3 Become familiar with the method of Gender/Femipistosophy
2.4 Discuss the relevance of Feminist/Gender philosophy

3MAIN CONTENTS

3.2.1 The Relationship between Feminism and Philosophy

Feminism tackles gender inequality, which is masidd in different forms such as
sexism, androcentrism, female oppression, femabgugation, female marginalization
and other aspects of gender bias. Philosophy kasydong history with a wide range of
problems, some of which have been periodical atrst perennial. Some of these
problems have bordered on the question of firstgipies of being, substance, cause and
effect, the nature and essence of things, the aatiithe human person, the nature and
function of human society et cetera. Philosophy Ibesn defined by many persons in
different ways. We shall not go into such detadseh What we wish to establish here is
that whatever stands as a philosophical ideologgperculation is simply an attempt to
respond to unique problems of human existentiabsibns or about the universe. Even
speculations about the existence or non-existeh¢god is aimed at explaining better,
the meaning of human life, the origin and destififfumankind as well as the origin and
future of the universe at large. For instances itften said that ancient Greek philosophy
began with “wonder' about the co-existence of unity diversity, change and
permanence, order and chaos in the universe aed pthblems of this sort.

The different epochs of Western philosophy haveld just as the focus on
philosophical problems has continually alternatestween those bordering on the
universe and those bordering on human existentight®ns. In recent times much
emphasis has been placed on “problem-solving phploies”. For some professional
philosophers, this has become the current critesfaoing philosophy, thereby calling to
guestion the significance of archaic philosophgéculations of the classics like those
of Plato and Aristotle to current day-to-day exii@ problems in varying cultural
settings and indigenous autonomies. Some of tls@thassthat can be drawn from the long
history of Western philosophy, has been the retimathat human existential problems
and the things human beings really wonder about bysimilar over generations;
moreover, human existential problems do not rerttersame, they evolve from place to
place and from time to time. In this documentedylbistory of philosophy in the West,
as Grimshaw and Fricker observes, we see a hd$krefit men of ideas” but women
seem to be absent (2002:552). Does this mean tlaatew never wrote anything
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philosophical or did not speculate about the ursgeor about human existential
problems? What could explain the absence or sgaofitvomen in the list of historic
philosophical gurus other than an age-long pract€eandrocentrism especially in
documenting the contributions of earlier thinkefgZording to Grimshaw and Fricker,
feminist philosophy arose when women started magom philosophy, many of them
were shocked that what male philosophers had wrdtgout women were riddled with
sexism and misogyny (2002:552). In the light of feeinist struggle, many feminist
authors (mostly women) have seen the need to ¢otiese misconceived prejudices
about the female sex in the philosophies of outstepmale philosophers.

It is a very common feature in the discipline bflpsophy for philosophy itself to
become its own problem. Grimshaw and Fricker tryet@licate one instance that
supports this by arguing that philosophy over thilermia has been unjust to women.
They observe that it is shocking that philosophyoltpurports to be searching for truth
has been blind for all these hundreds of centudese truth of the injustice of women
oppression, subjugation and marginalization; anat th is disheartening that some
philosophers who were supposed to be holders d¢f mnd wisdom rather spoke in
favour of the falsehood of the inferiority of th@man's intellect and proceeded to justify
same. The exclusion and marginalization of womeostribution to philosophy in
philosophy, is a problem of philosophy that hasnbesused by the way philosophy has
been done for many centuries. In the attempt tda@xmow feminist philosophy relates
to feminism Grimshaw and Fricker (2002: 571-574kesthe following observations:

1. Feminist philosophy is concerned with correctinge thvrong
impression that philosophy is a discipline in whishwoman cannot do
exceedingly well as if male philosophers have sopentellectual abilities
than females.

2. Feminist philosophy seeks to break all formal leasrito the
independent study of philosophy by women, whicharchored on some
misconstrued arguments that being a woman andaspbher is problematic.

3. Feminist philosophy seeks to expunge from philoyaghsexist and
misogynist definitions of the human nature; anglsting that women are not
inferior to men and are not less capable of reasatirtue.

4. Feminist philosophy kicks against the constant ¢eecg in
philosophical theories to move towards differentnfe of binaries and
thought-patterns presented in terms of genderethotbmies. Examples
include man-woman, culture-nature, reason-emotionnd-body, public-
private, production-reproduction et cetera. Grimshend Fricker aver that
although these binaries do not always take the dame, there is always a
hierarchical interpretation of such binaries esglgcithose having to do with
gender.
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5. Philosophical books by women are often not inclughethe shelves
labeled “philosophy”. They are placed under “genderdies” or “women
studies”. Feminist philosophies advocate thatphéstice needs to be stopped.

6. Feminist philosophy proposes that philosophicaliingshould reject
“false universalism”, because no philosophy is ersally binding and
applicable (2002: 571-574).

Grimshaw and Fricker's expositions helps us unaedsthat Gender philosophy seeks to
point out sexist and misogynist misconceptionshie works of earlier philosophers that
have been passed on as philosophy; and to suggedéigsensitive and gender-friendly
concepts to replace those that are sexist and at@nygespecially to the female sex.

3.2.2 Branches of Feminist/Gender Philosophy

There are different branches of philosophy, namdigtaphysics, Ethics, Epistemology,

Political Philosophy, Logic et cetera. How do thésanches of philosophy relate with

feminism? It is specifically the introduction oftlieminist consciousness into the method
of doing philosophy in general, watching out foxise pronouncements and rejecting
them in the face of an emerging new world ordet thainderscored by an increasing
revolution against female subordination, femalgugdtion and women marginalization.

The relation between feminism and the branchesibddgophy anchors on a very simple
logic, namely, that gender inequality and andratenpronouncements should be

expunged from philosophy if the latter must ret#ie objective of a discipline that

searches for truth, wisdom and justice.

Feminist Epistemology

Epistemology is a branch of philosophy concernetth wuestions about the nature, types
and processes of knowledge, what can be known, trtht entails, and so on. Feminist
epistemology turns a critical eye towards fishing sexist sentiments or implications
that may be available in philosophical literatuned aother documented edifices on
epistemology. It introduces into epistemology digses on questions such as those
bordering on knowledge from women's perspectivestandpoint and the theoretical
contributions of women.

Feminist Ethics

Feminist Ethics, Ethics is a branch of philosophattis concerned with what is right or
wrong, morally permissible or impermissible; as wa$ what constitutes or should
constitute the standard or standards of the mgrafihuman volitions. Feminist ethics is
concerned with questions like whether men and woheare, or should have the same
moral experience; or whether they have, or showdehdifferent moral experience.
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Feminist ethics also proposes ethics of care asssacy for addressing injustice in the
society. Feminist ethicists investigate whether racentric misgivings have been
imbedded in conventional ethical theories; ance#,yshould be revised.

Feminist Metaphysics

Metaphysics is concerned with a critical invesiigatand reflection on the nature and
essence of things. Whether we include spirituadghior not as objects of inquiry depend
on which school of thought in metaphysics we argalldo. This observation arises
because some approach metaphysics from the classidascholastic tradition, while
others especially those influenced by German pbidby approach metaphysics from the
perspective that conceives it as ontology. Femimstaphysics is concerned with the
nature and essence of the female sex and withuestign of whether the female sex, as
a human person, has been misrepresented as bamg witure inferior to that of the
male. Feminist metaphysics therefore seeks to addratriarchic and sexist definitions
of womanhood as well as the misconceptions bordayimthe nature of the female sex as
a human person.

Feminist Political Philosophy

Political philosophy is a branch of philosophy tlsatoncerned with the question of what
constitutes good governance and good citizenshig. dlso possible to find in political

philosophy, attempts to state what particular foofn government is acceptable or
preferable. Feminist political philosophy is notncerned with the question of which
form of government is best for the female sex i gbciety; rather, it is concerned with
how society should be structured to eradicate gemuality. It kicks against the

oppression, marginalization and exclusion of worfrem politics and decision-making

processes on grounds of their sex. At the same fineacourages equaled participation
of women with males in politics, work, educatiordahe general civil life.

Other Areas of Feminist/Gender Philosophy

The logic is the same for feminist philosophy ofesce and technology, feminist
philosophy of environment, feminist philosophy oéligion et cetera. Feminist
philosophy is all about the drive to fish out s¢ppositions, statements and undertones
in philosophical speculations and to expunge therthé face of the growing awareness
of the long history of injustice against the femséex as well as to register the positions
of women on different philosophical issues. Authdmsthese areas of philosophy
generally try to show the sexist ideologies andggihcrasies that have been documented
as philosophy and also to offer suggestions asote they can be redressed especially
with respect to the use of preferable concepts shppress patriarchic undertones and
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convey ideas that do not directly and indirectlpiynthat the female sex is a second sex.
Going through all the articles ihhe Cambridge Companion to Feminism in Philosophy
as edited by Miranda Fricker and Jennifer Hornginge discovers as we have tried to
show in the foregoing, that feminist philosophy senply bringing feminism into
philosophy. For instance, Susan James and Naonen@uhis articles present feminist
philosophy of mind as “Feminism in Philosophy ofrndf (2000: 29, 49). Similarly,
Jennifer Hornsby presents feminist philosophy ofjleage with the caption “Feminism
in Philosophy of Language” (2000: 87). Sally Haglan does the same for feminist
metaphysics (2000:107) while Rae Langton and MizalRdcker do the same for feminist
epistemology (2000: 127, 146). Alison Wylie doee #ame for feminist philosophy of
science (2000:166); Diemut Bubeck does the samdeiminist political philosophy,
while Marilyn Friedman and Alison Jaggar do the sdfior feminist ethics (2000:205,
225). There is therefore a clear indication thanynarofessional authors in the field
understand feminist philosophy as bringing femintsrbear on some traditional fields of
philosophy. It does not matter which topic or peauphilosophical problem is the point
of focus in each branch of philosophy. Neverthelashat is quite problematic in
presenting feminist philosophy in this way is timabst authors do not clearly indicate
which branch of feminism is foundational to thenegentations especially given that
feminism has instances of extremism as explicayetthé radical female supremacists.

Not all problems in philosophy are relevant acroemplex, cultural and human
existential circumstances. Philosophy has beensadciy some non-professionals in
Nigeria to be a very dry and non-productive disolthat hardly contributes to the
immediate socio-political and socio-economic prafde This is because of the way
philosophy is done especially in tertiary instituis. If we accept that the marginalization
and subjugation of women is a social injusticentine should understand this to be a
problem for philosophical discourse. And truly, c@nthis problem also affects Nigerian
women, philosophical apologetics against thesetigesc would definitely make more
meaning to those who are victims of such injustideerefore, philosophy-literatures on
the plights of women or on how the injustice agaw®men should be avoided is
important and would be of great relevance to womeigeria.

3.2.30n the Question of Method in Gender Philosophy

“Is there a Feminist Method?” is the title of Hawgis article in Feminism and
Methodology (1996: 1-15). In this article, Hardingentions that it is difficult to find a
satisfactory answer to question whether theredistnctive feminist method because the
issue of feminist method involves different appioes that are often interchanged
(1996:2). The first of these approaches is thathlgsonceives method as the techniques
for gathering evidence; the second has to do witthodology, which pursues research
by adopting a theoretical framework or backgroumebty; while the third has to do with
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theories of knowledge and justification or justfiory strategies (1996:2). However,
Harding observes that feminist researchers ugbrakt approaches.

Although Harding writes from the backgrounfl smciology, we can say that the
foregoing approaches she mentions are also chasticteo feminist philosophy. If we
understand method to mean the techniques of gatheviidence, then in applying this to
feminist philosophy-researches, the question arseswhat does feminist philosophy
gather evidence about? The feminist philosopher mespond to this question by
observing that the feminist-philosopher-researcfa¢hers evidence that support the truth
of such practices like the oppression of women, ierginalization of women, the
subjugation of women, sexism, androcentrism. Grhtibat the latter practices have a
long history, the feminist-philosopher-researchan @ngage in a critical analysis and
critique of history as well as in the examinatiorr@-examination/re-assessment of ideas
documented in historical literatures, to bring a@bé truth of gender bias. Feminist
philosophers would also have to critically expord analyze ongoing practices and also
expose the justifications that have been giversfimh practices. This means that feminist
philosophers should deal with all kinds of factatthoint to the truth of gender inequality
as well as the documented or undocumented atteabpke justification of the activities
that explicate it. But this gives the impressioattthere is both an empirical and social
dimension to feminist philosophy.

By looking backwards into history and into histati and philosophical literatures,
feminist-philosophy-researchers have noticed thamen have been underrepresented
and that their intellectual and theoretical conttibns have been grossly excluded from
historical documentations or have been gravely maliged. It is for this reason that one
of the approaches that feminist philosophers taa#gpt is what is commonly regarded
as the method of “adding women”. This involves smglout historical documents that
contain the contributions of women for the purpo$editing and re-editing the history
books especially those that concern the histodeaklopments of philosophy, so that the
contributions of women that were left out couldibheuded. Another way is to gather the
contributions of women in recent times and add therhe current ongoing processes of
documentation. This approach includes interviewfimmale celebrities, academic gurus
and other women that have excelled in public offiemd positions of leadership and
documenting their ideas as it concerns the politiey make or made, as well as their
subjective philosophies that drive or drove theto making such policies (Oluwagbemi-
Jacob, Egbai & Abakedi, 2018).

Concerning methodology, feminist philosophers ardliat feminist philosophical
theories should be further developed. One way ofglthis is to adopt feminist theories
as background theories for researches in philosogfgminist philosophers also argue
that feminist theories propounded by women or bgfgasional female philosophers
should as well be adopted as background theorre$@arches in philosophy. Feminist
philosophy can grow if scholars turn a critical eyther to a constructive or destructive
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criticism of works by professional feminist philgdeers. Some professional female
philosophers argue that even though male femitigbgophers can understandably join
in the development of feminist philosophy, but tieatributions of women have a way of
carrying the 'woman's identity' in a manner in viahicomen can easily appreciate. In this
regard, methodology in feminist philosophy is abdbe application of feminist
ideologies towards the attempt to resolve socickgproblems bordering on gender
inequality. Concerning the approach bordering ceotatical inquiry and justification,
feminist philosophy encourages that we should gsktemological questions such as
“can a woman know”; “how does a woman know”; “how Women approach questions
bordering on knowledge or sources of knowledget?isla common feature among
feminist philosophers to debate about the critiigustifying claims made about issues
of gender inequality and women oppression that tierent forms such as domestic
violence, sexual molestation, rape, and other vic®me method that feminist
philosophers can adopt is what Harding calls Viotimgies (1996:5). Victimologies as a
feminist method involves seeking out surviving witg of gender-related oppressions
such as those we have already mentioned, andnigedirratives of their personal ordeals
as authentic sources of knowledge or as evideBmsdes the issue of getting firsthand
information from this category of persons, the rodttof victimology also involves
including the positions, points of view and standfo of victims of oppression with
respect to how to tackle such social vices. It asolves including them in the political
procedures and processes aimed at identifying pexfmes of gendered-related vices as
well as identifying victims for documentation pugas. It is believed that those with
similar experiences are better communicators argperators than those without such
similar experiences. For instance, a victim of rapeo understands the ordeals involved
in being raped and who has undergone some formsyéhmlogical rehabilitation, is
better positioned to assist other victims of ragtone who has had no such experience.
Some radical feminists have used this argumentoiot put that generally men, even
those who are feminists, do not really have an maptal knowledge of what female
oppression feels like; where it bites and how itchies. Using women's experiences as
resources for social analysis is therefore onehefrhethods available to the feminist
philosopher. Speaking from the perspective of tlenan, arguing from the perspective
of the woman has thus become a key feature in dlrenfst struggle against gender
inequality. From the foregoing, what seems to besistent is that feminist philosophy
validates the approach of positivism and naturdligistemology both from an empirical
and social perspective (Oluwagbemi-Jacob, Egbai &, 2018).

34



3.2.4The Relevance of Feminist/Gender Philosophy

We have earlier mentioned that many Feminists havgued that an age-long
phallocentric society is to be blamed for an agelopractice of subjugation,
marginalization, and oppression of women becauskedf sex. Madubuchi Dukor is also
one of those who hold the position that the issligemder inequality has a very long
history, making it one of the oldest sociologicabliems that human civilizations over
the millennia have ignored or failed to checkmdekor agrees that there is need to
restructure gender roles in the society to addyessler inequality, that there should be a
kind of re-orientation against sexist misgivingscerning the female sex so as to create
a just society in which women can become full pgrtints in the march for progress
(1998: 91). But he also notes that this does netmtleat since men have for long been in
the political scene, they should just give way vi@men just because they are women.
Rather, there should be a fair competition betwtbertwo sexes (1998: 91). Contrary to
what some anti-feminist philosophers think, the paign against gender inequality, or
for gender equality, has not been left for womemal It is interesting to know that male
philosophers like Plato and Marx Engels and mahgrmst are among those whose works
have ideas that underscore pro-feminist stancew@jbemi-Jacob, Egbai&Abakedi,
2018).

Among anti-feminist philosophers in Nigerian unsiges, there is the tendency to
treat scholarly works on feminist philosophy wiilsdhin or outright lack of interest. One
of the reasons for this is what we call an androt@commitment’ towards discrediting
what is invented or produced by a woman or whatevdefending the rights of women.
Another reason is that some persons think femimésenpostmodern concept naming all
manners of extremist positions proffered by fematesadically take over the society
from males to bring to fruition certain aspiratiswech as: the destruction of conventional
marriage and the enthronement of matriarchy. Whedire are different schools of thought
on feminism, some with reasonable propositions ah¢hncements towards curbing the
problem of sexism. Therefore, not all the femisishools of thought are about the idea of
women achieving male subjugation or the replacenvérpatriarchy with matriarchy
(Oluwagbemi-Jacob, Egbai&Abakedi, 2018).

One of the greatest obstacles to the growth ofirfistn philosophy in Nigerian
universities is the unwillingness of professiondlilgsophers who are predominantly
males, to delve into this area. Even the femalem#ielves have been groomed to reason
that since philosophers over the classical, metewh modern periods have been males;
therefore, if one must do philosophy or write abplilosophers, one has to concentrate
on male philosophers (some of whom have justiffezldecond-sex theory). This kind of
mentality is going on even as we have many praessifemale philosophers in Nigeria
and outside Nigeria, some of whom are making tbeitributions to the development of
the field of philosophy. Some professional womeilgslophers in Nigeria are not even
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helping matters as they give the impression theit tinajor task as co-professionals is to
reflect on, and teach the ideologies of celebraede philosophers in the History of
Western philosophy. The pace at which many femaiéogophers in Europe and the
United States are emerging as prominent contrisutor the growth of feminist
philosophy is commendable. But the situation isthetsame for Africa. For instance, in
talking about African philosophy, all we hear ane hames of male-philosophers such
as: Placide Tempels, Mbiti, Wiredu, Bodunrin, Kagariloutondiji, Theophilus Okere,
Emmanuel Edeh, Pantaleon Iroegbu, Innocent Asondurany more. We hardly hear of
any female African philosopher being included i tist of those now regarded as
classical philosophers of African philosophy (Olgkemi-Jacob, Egbai &Abakedi,
2018). This view can be disputed because we now duwole Sophie, Ebun Oduwole
and Bolatito Lanre Abass

What this points to is that African philosophyaiseady reproducing the feature of
the marginalization of women and their contribusipand this is simply because men
have been at the helm of affairs. The differentosth of thought in African philosophy
hardly reflect the recognition of the contributianfsAfrican women. For instance, if one
considers the arguments of 'sage philosophy, d@eeowers that the language of the
proponents of sage philosophy gives the impresdianthe supposed sages were males.
We often hear of 'wise men' in African folkloreseavwhere there were women,
discourses about wise women sages hardly surféie tfEnd has to be corrected. And if
professional African male philosophers are notimglito make this correction or are non-
challant about this issue, then the onus falls imfiegsional female philosophers to rise
up to the challenge. Why should professional fen@idosophers in Nigeria remain
unresponsive to the systematic exclusion of womem the development of philosophy
in Africa? We can say that this is because manyehg women who are professional
philosophers have been schooled in a system whale domination and androcentrism
has coloured what has been handed down as hidtiitézatures of philosophy and also
because of the failure to take the bull by the hdtevertheless, female professional
philosophers in Nigeria are doing their best wibards to contributing scholarly articles
on many philosophical issues including feminismt Bwe challenge has been that the
scholarly inputs of professional female philosogheare often wrongly categorized under
gender studies because of the absence of femhilespphy as a philosophical branch of
its own (Oluwagbemi-Jacob, Egbai&Abakedi, 2018).

To change the scenario of the underrepresentafitine philosophical contributions
of women, professional women philosophers in Neyarnd in Africa, need to make their
own original contributions to philosophy. One waytd carry out a critical re-assessment
of the ideologies of past philosophers; another gatp study the philosophical works
written by women who are in the academic line esgligcthose who are professional
philosophers. Professional female philosophers needome out with indigenous
philosophical systems, ideologies, theories anchatet Students of philosophy need to
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study feminist philosophy to get attuned to theerea@evelopments in this field. Feminist
philosophy needs to be included in the curriculuinpbilosophy in all Nigerian
Universities, public and private. This will make demgraduate-students, graduate-
students and lecturers to carryout research indtea. Gender inequality is not only a
social problem, it is also a philosophical problgrat is waxing stronger and stronger in
both developed and developing countries. The faitorinclude feminist philosophy in
the curriculum of philosophy in Nigerian universgiis regrettable, as students who are
future professionals remain ignorant about the ldgveents in this field; and about the
increasing number of female professional philosoph®luwagbemi-Jacob, Egbai &
Abakedi, 2018).

Philosophy cannot be static because the problemity which philosophy is
concerned, are not always static but dynamic, ¢wolary and sometimes revolutionary.
Philosophy should be used to solve human probléi. is how its relevance to the
Nigerian people and the justification for its ingilon in the list of courses in the
humanities can be shown. If philosophy cannot aseisproffering solutions to the
problems that immediately affect us as a natioentits relevance will be put into
guestion. Since female marginalization, female wydiion, female oppression and
gender inequality constitute social problems to tmmtemporary Nigerian society,
Nigerian philosophers need to focus on how thesblpms can be addressed. Since
feminist philosophy is about these categories objams, it is all the more important for
both lecturers and students of philosophy. Any etgdihat oppresses women and denies
them the opportunity to be fully human because theywomen is still very far from
social justice. On his working visit to Kenya, thest African American president of the
United States, Barack Obama stressed that Afrinaheadly achieve the development it
so desires if she does not protect and respeatghts of women. The gender-equality
gospel is therefore a key factor for socio-econodewelopment and social justice in
democratic systems of government. The earlier,eaéze this as a people, the better we
will be in the nearest future (Oluwagbemi-Jacolh& gk Abakedi, 2018).

4. CONCLUSON

This unit discussed the relationship between fesmnand Philosophy, the history of
philosophy from a feminist perspective, the brascbiefeminist/gender philosophy, the
method of feminist philosophy, and the relevanctepofinist philosophy.
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5. SUMMARY

As a reaction to gender inequality in the documigom of history and in the discussion
of historical ideas, feminist scholarship have adjthat the way gender philosophy
should go is by reexamining old documentationsish ut sexist and androcentric
misrepresentations of the nature women and theléese, to include the achievements
of women and their views/innovations as well asrte@ndpoint and positionality as the
immediate victims of such large scale systems pfegsion and marginalization

6. TUTOR MARKED ASSIGNMENT

. Discuss the relationship between Feminism and &inilloy

. Name and discuss briefly, the branches of Gendeifist
Philosophy

. Discuss the Feminist Method used in Feminist/GeRtidosophy

. How is Gender/ Feminist philosophy relevant?
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MODULE 3: ONTOLOGICAL ISSUESIN GENDER AND FEMINIST
PHILOSOPHY

Unit 3: Metaphysicsin Gender Philosophy

1.0 INTRODUCTION
2.0 OBJECTIVES
3.0 MAIN CONTENTS

3.3.1 Some Basic Questions in Gender/Feminist Ontology

3.3.2 The Nature of the Woman and the issue of Misogyn®Rhilosophy

3.3.3 Argument from Essence
3.3.4 Argument from Difference

3.3.5 Sex and Gender on Being and Becoming

4 CONCLUSION

5 SUMMARY

6 TUTOR MARKED ASSIGNMENT

7 REFERENCES/FURTHER READING.
3.0 INTRODUCTION

The question of the nature of the woman has beéensively discussed. Questions
bordering on biology, ontology, sociology and psylolgy as it concerns the feminist
approach has been attempted by many feminist ash@énce this is a work on gender
philosophy, this unit focuses on some of the bastological questions asked in feminist
ontology, the issue of misogyny in western phildsops it concerns the woman’s nature,
arguments against gender inequality based on Essamowvell as arguments against
gender uniqueness based on difference. It shoulshdbed that these issue may be
presented under different topics in other worksGamder studies. One reason for this is
that different authors try to make discourses mahevo the issues in their respective
contexts. But this unit tries to capture in a vierigf way some of those issues.

20 OBJECTIVES
This unit will help students to:

2.1 Some Basic Questions in Feminist Ontology
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2.2 The Nature of the Woman and the issue Misogyny iend&r

Philosophy
2.3 Argument from Essence
2.4 Argument from Difference
2.5 Sex and Gender on Being and Becoming

3.3.1 Some Basic Questionsin Gender/Feminist Ontology
The following are some of the questions askednmriét/gender ontology

. Are there peculiar metaphysical assumptions orepat of thought
that feminists and feminist philosophers shouldlehge or endorse?

. Have metaphysical claims of present and past piplosrs about
what the nature of the woman is supported sexitsg, ihow?

. To what extent are our philosophical frameworks ootological
worldviews for understanding the world distortirgglity in the sense that they
privilege men or are disadvantageous to women?

. What is the relationship between the social word éhe natural
world; is our construction of the social world acessary reflection of the
natural world?

The questions numbered 1 to 4 can be further suimethinto two basic inquiries (i)
whether the history of philosophy past and predeve instances where sexism was or
has been mistaken for truth or (ii) whether it mrect or wrong to describe social
normative principles necessarily as natural prilesipr essences.

3.2.2 The Nature of the Woman and the issue of Misogyny in Gender Philosophy

Misogyny in Metaphysics can be seen to be the atahdgroblem of feminist
metaphysics. Many metaphysicians have had sometbisgy about the origin, nature
and definition of womanhood. Some have justified slubordination and subjugation of
the female sex by presupposing that there is songetibout the woman's nature which
necessitates her subordination by males. The tdskooecting sexist claims in
metaphysics can only come after reading what lraa@dy been postulated, theorized and
documented. Some of our very much celebrated piplisal geniuses were guilty of the
anti-feminist stance because they had played sotes in justifying the subjugation and
marginalization of women.

In his Phaedoand Meno, Plato did not say whether there is inequalityhie soul-
abilities of the human person as a male or as alfeniNevertheless, his misogynist
position appears in hiRepublic where he mentions that the female members of the

41



guardian class are not to be elected as kingsreubaserve as servants of the state with
the principal duty of making babies for the maliesl of the guardian class; and that
women of the guardian class are to be exempted frmmogamous marriages for no
particular woman of this class is to be entitled ey particular man (1974:79).
According to Mukherjee and Ramaswamy, Plato labandoned this line of argument to
support monogamy in his work The Laws (1999: 42kelLother members of the
guardian class, Plato averred that women are texeenpted from the possession of
private property. Thus, Plato is specific aboutgbgr-role of women in the guardian class
but he does not assign the exercise of politicgh@ity to them as a gender role. Some
scholars describe Plato as a feminist because \ergam for women to be part of the
guardian class; however, this position is not shdrg everyone because somehow, he
excluded women from the main business of kingsHiyis is a pointer to an early attempt
at a philosophical proposal for the marginalizataomd exclusion of women from key
political offices. Plato's idea of marginalizatios further aggravated by his student
Aristotle. Plato did well to attempt a general diion of the human person, stating his
position about ultimate origin of the human persasra cosmic entity with a pre-existent
soul that is destined unto eternity as well aslim#ations and strengths. Nevertheless,
androcentric mindset beclouded his viewpoint, whaame to the question of who can
serve as the general ruler of the state. Wometetireut by Plato and what appears to be
the reason he offers is the sex role of reprodaoctio

Kristin Sampson (2005) in her critique of Platwietaphor of birth in the Timaeus,
she observes that Plato's idea of describing thimggse cosmos as copies of the ideas in
the world of form creates room for the treatmentlofigs in the cosmos as feminine,
which is reminiscent of the traditional metaphor ddscribing nature as a woman.
Sampson observes:

The copies are defective because of this necesgmge, which in the
Timaeus is portrayed as a feminine figure. | wijse that the metaphor of
copying opens up certain ways of thinking abouthbéamd procreation and
excludes others, and that this metaphor excludestian of two different
fundamental principles...l further wish to argue tlRlato's philosophy
necessitates a conception of the feminine — i@.ntlother — as an ideally
empty space, devoid of any properties of its owypcBnnecting space and
the mother through the image he presents in Tim&dat weaves the
concept of space into a pattern of sexual diffeee@r maybe it is the other
way around: Maybe it is sexual difference that isdeled after the model
of a certain concept of space (19).

Sampson's position is that space is presented dtp B the Timaeus as a somewhat
female receptacle in the sense that like the ineperthings it houses, she is also
imperfect. That she is the one hindering the siityleof the copies to their father the
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forms that gives birth to them (2005:0). In othards, while she is a necessary condition
for the material things, at the same time she prisvithe material things from being like

the forms (20). Similar arguments about the fenimigtus of nature as given by

Sampson border around Plato's concept of (Gé)dtik and time (2005: 20-27).

A comprehensive list of Aristotle’s work is camdrby Jonathan Barnes ifhe
Cambridge Companion of Aristot(@-9). His embracive interest in science, astropom
poetry, philosophy et cetera makes him a fathedmobst all the current ramifications of
epistemological disciplines. Mukherjee and Ramasyalrserve that his most famous
books arePolitics, Nicomachean Ethicand theEudaemian Ethic{1953: 96). In an
attempt to distinguish human beings from the arsmalristotle in the Metaphysics
observes that man by nature is a rational animabkB). In the Politics we can identify
two definitive qualities of man as proposed by foike. These definitive qualities are
sociability and self-insufficiency. For Aristotlehe human being is by nature self-
insufficient and because of this self-insufficientye must live in a natural community
and living in a natural community entail living Wih the political situation of the ruler
and the ruled. Aristotle observes in the first bawkhis Politics that this ruler-ruled
situation can be despotic or constitutional. tasstitutional when this relationship exists
among equals — freemen and freewomen such as hisshad wives or between Kings
and citizens. It is despotic when it involves thaster and the slave because the slave and
the master are not equals. The master is a frerciivhereas the slave is not a free
citizen.

In his bookMetaphysicsAristotle identifies rationality as the definiévessence of the
human being. In his Politics, he repeats this bgridvg that rationality is an essential
quality of the soul that distinguishes the humamdpdrom the animals and the plants
(Mukherjee and Ramaswamy 106). In the latter pafrtss Politics, he proposes gender
inequality even in the practice of virtue or justicetween men and women because he
considers men as having a superior deliberativenat faculty to women (Politics Bk.1
XIl). He also proposes a natural inequality amoaman beings generally with respect to
the faculties and abilities of the soul. For Artlgpeven though constitutional rule ought
to exist between the husband and the wife becdiesedre free persons; the wife must
necessarily be ruled by her husband for her owe.sHfe idea of the woman's inequality
to the man as a wife, and the idea of the womanmliy to the man as freepersons,
amounts to a contradiction that Aristotle may na¢danoticed.

The rationalization given by Aristotle for the énifority of the woman to the man is
that the woman is naturally and biologically detered by some limitations that
necessitate her subordination and subservienc@gaman. One of these limitations,
according to Aristotle, is the absence of authoiitythe woman's rational deliberative
faculty (Politics, Bk.1. XIlI). McClelland in summarizing the firstobk of Aristotle's
Politics observes that:
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Aristotle ... discusses the forms of relationshipjch naturally occur in a
household on the basis of the possessions of irtefthe capacity to direct
one's own life and so the life of others). ...freenin whom the directive
faculty naturally rules over others, including wsvébecause the directive
faculty, which exists in women, is inoperative s having no reason are
ruled as tools or beasts of burden (1996:57).

In her article “Feminism in Ancient Philosophy”, I#@a Lovibond captures
Aristotle's logic of presentation in the Politicea succinct way that reveals his intention
to present a logically consistent philosophicalotiyeof human nature and the state. We
shall simply highlight how this logic of presentaii goes in a summary-manner as
follows:

. In the Politics (1253a20-25) and de Anima (412bQR-ZAristotle
holds that the essence of a thing is to be idextifiith its function as part of an
organic whole. This is because nature does nothingin (Pol. 1256b21), that
is, there is a purpose to everything in nature ihowd 2000:12). Therefore, in
order to understand a thing, we must first find iitiltimate purpose.

. Nature is hierarchical in the division of purpose things; some
things are just meant to serve the purpose of stasrin serving as food (Pol.
125b15-20). For instance, animals that are lowdhénhierarchy are by nature to
serve human beings as food. In this way, there isatural principle of
domination by the one who is higher.

. On the basis of (ii), it is therefore only natutlaat the things higher
in the hierarchy must dominate or rule the ones$ #ma lower. This principle
should also exist in human society both in the gigvhousehold and in the
public.

. The household is analogous to the natural worlst 88 some things
are higher and dominate over the lower ones, sostomuld it be in the
household. Those that have greater responsibildies consequently greater
authority are to rule and dominate over the otlieat are under them. In the
household, nature's hierarchy must be allowedKe itz effect. The males have
greater responsibilities and are therefore to amé dominate the females for it
is the natural function of the males to dominatd are, while it is the natural
function of the females to be ruled and dominatgdh® males for their own
good (2000:12-13).

. According to Lovibond's reading of On the Generatad Animals,
Aristotle observes that in sexual reproduction'twaly’ comes from the female
while the 'soul’ comes from the male; that the nialéhe proximate motive
cause, to which belong the logos and the form. &Sthe logos and the form is
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more divine and better than matter, and since mogkuction this comes from
the males; then wherever possible and so far aslppesthe male is superior to
the female (13).

From the foregoing, there is a conscious effoppreserve biological inequality from
an androcentric perspective and mistaking sociaqulity for natural inequality.
Aristotle thought that biological inequalities waratural definitions necessitating social
inequality in the assignment of gender roles. Sediscover that Aristotle started off in
his Metaphysics to define human beings as ratian&hals but only ended up in the
Politics to assign an inferior rational deliberatifaculty to women, and presumed that
this was a natural definitive feature of womanhotitkir functional essence and the
reason for which they should be ruled, marginaliaed subjugated in the society. Of
course, it is not only women that are affectedhis tlerogatory social construction of
gender by Aristotle. Some males were also seeragisidi no deliberative rationality at
all, namely, those born as slaves. Lovibond thromare light to this observation as
follows:

When Aristotle opines that we should look upon fém@ale state as being
as it were a deformity, though one which occurghim ordinary course of
nature, he lends his authority to what has prowwdarkably a durable
conception of the female animal, qua female, asdieke. And this
supposed defectiveness is as much psychologigahyscal, for we read
in Politics | (1260a10ff.) that 'All these persdfireeman and slave, male
and female, adult and child] possess in commordifierent parts of the
soul [namely, the rational/ruling and the irratibnded elements]; but they
possess them in different ways. The slave is éntivéhout the faculty of
deliberation; the female indeed possesses it,rbat form which remains
inconclusive [akuron, lacking in authority]; andcifildren also possess it,
it is only in an immature form (13).

So, it is quite clear in the Palitics that by ingatiion, the definition of the human person
as a rational animal does not apply to all clasgégsiman beings or in the same degree.
Aristotle thus opines that not all human beings delberatively rational after all, and
that some human beings are more rational thanttiee

In his treatise on slaves, Aristotle acknowledtpes slaves by birth bred their kind.
The implication of this is that slaves had wived athildren who were also slaves.
Therefore, it is not logically out of place to sthat they were both male and female
slaves who were slaves by nature. And if as he stades by birth had not deliberative
faculty at all, and that males have superior deditiee faculties than females; then it is
not clear what the status of a male slave in caimeaevith a female slave is, over the
issue of absence of deliberative faculty. One melky vahether it is plausible to ask if
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there is a variation of degree in the lack of thiculty between male slaves and female
slaves. But what is most likely is the existencenales with deliberative faculties higher
than women as well as male slaves, with no deliberdaculties at all. There are also

women with deliberative faculties inferior to thoséthe males that are not slaves by
birth, at the same time there are women (slavets) mo deliberative faculties at all. This

was a very dangerous philosophical position, wiidstotle may not have thought about

because he was a product of the culture of his éimhis philosophical prowess could
not lift him beyond cultural presuppositions tharer sexist.

Aristotle's definition of womanhood along misogstrperspectives therefore points
to the fact that even he himself did not recogritzzt he was a slave to the cultural
ambivalences of a male-controlled society at theetiA feminist once said: “If Aristotle
were to return to the world now, he will weep fas ignorance; he will see educated
women competing in all ramifications of societdk leven where he had warned they
should not be allowed to go”.

In the Politics, after declaring the woman to be physically artibrally inferior to
the man, Aristotle goes ahead to claim that the aromproper place in the society is in
the home, controlled by her husband (www.consttutirg). Thus, the role of the
woman in the society is summarized by the notiorhafisehold keeping and it is in
respect to the latter that Aristotle avers thatwlenan should be educated and trained
only in gymnastics and domestic arts to enablenferage the household, bear and raise
children and remain obedient and pleasing to hesbénd (Politics Bk. 3.
www.constitution.org). For Aristotle, arts like mehe or gymnastics are practiced for
the sake of the patient, so, it is for the sakéhefwoman and the household that training
in gymnastics and domestic arts should be undertakPolitics Bk. 3.
www.constitution.org). Aristotle argues that bottxss are constitutionally equal only
with respect to the legal status of being free With respect to anything natural and
biological, the females are inferior. So, whahtuout as his theory of legal freedom for
the woman is ironically being free only in the sensf not being a slave but in
subservience to the bondage imposed on her byrenghal and phallocentric system.
Aristotle's reduction of the role of women to theukehold or to their husband's homes
implies that the woman is a political animal oniyhier husband's home. Female politics
in Aristotle's Aristocracy is in other words, a sabvient-domestic politics of being ruled
by her husband. Outside the home, Aristotle obseimethe Politics that the woman
should remain silent for her silence in the socigtyer glory (Bk.1. chap.1).

Therefore, the central argument in the philosomiyAristotle concerning the
relationship between the human nature and the stdteat of gender inequality. As we
have made effort to explain in this section, Atitcargued extensively to show that
nature is filled with inequalities and as such etaman nature expresses inequalities.
Hence, within humankind, inequality is a naturahpiple. Reading through Aristotle's
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Politics, we can draw out certain positions that are inoplig Aristotle's propositions on
the nature of women and their role in the society:

. Males are biologically, mentally and essentiallpestior to females.
In view of this natural superiority, females are hgture destined to be
ruled and dominated by men. Thus, biological inégués a reflection of
inequality in essence, which serves as a basigh®rrationalization of
female subjugation.

. Married women must out of natural necessity be druby their
husbands and must remain absolutely obedient tom.th&omen are
naturally destined for a monogamous home in thestdte.

. Citizenship is meant for the most superior kindhainan beings.
Males are naturally superior to the females. Hernbey are the only
qualified sex for citizenship. Women, who are firsinferior to males
generally as well as to their husbands cannot itotesthe citizenship class
for in their natural inferiority to the males, thean neither act justly,
virtuously or courageously like the males.

. Since they cannot be citizens or are not fit taitieens, they cannot
rule any city-state, community or village. In othveords, they cannot hold
political offices. Hence, they are not qualified bgture to compete with
the males with respect to civil services rendernadide the home. In other
words, women are by nature unfit to be civil setsaor politicians.

. Since their inferior mental status cannot guarantee equal
competition with the males, with respect to virtarecourage, then women
are not fit to defend their city-states. In otheards, women cannot join the
army or police or other paramilitary establishments

. The ultimate reason therefore for a woman's exigtés child rearing
and the satisfaction of a patriarchal monarch fatteer of the home.
. Women should be educated in gymnastics and domeassionly for

the purpose of satisfying matrimonial roles. Hengemen must have an
inferior kind of education befitting their socioliogl status of subservience
to the males. Such education is therefore notifedabour market.

. In a nutshell, women must glorify themselves in duxiety by
remaining quiet and staying off legislative, judiciand executive
deliberations and decisions.).

Dorothy Ucheaga observes that Aristotle's posisorantamount to the denial of women
basic political rights such as the right to votel &e voted for as well as the denial of the
right to be part of the decision-making processt thlaape the patterns of society
(2005:41). What this logically implies is that foinstance, on Aristotle's
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recommendations, women should not be elected iy folitical offices like the
Presidency, the House of Representatives or that&em even be appointed to serve as
public officers. For Aristotle, women are not boto rule but to be ruled in all
ramifications of authority by men. In short, Mukjeer and Ramaswamy summarize it all;
that according to Aristotle, the woman's rightfldqe in the society is in her husband's or
marital monogamous home (2005:41).

Discourse on female participation in politics erdily seen to be a dominant feature
of the philosophies of the medieval age and othedlieval schools of thought. However,
some of those who attempted to say something abheutature and function of women
followed in the classical tradition of conceivingomen as the second sex, and on this
ground, are naturally bound for chauvinistic maadjration and subjugation.

According to Osborne, Aquinas sees the male'sralexof begetting as a peculiar
ability that the male has which the female doeshaste. This ability he calls the power
of generation (1979: 69). According to Joan Chettism the bookWomen Ministry and
the Church,Aquinas defined the woman as a misbegotten m&@éo(16). If Chittiser
reading of Aquinas is correct, then Aquinas woukl ¢aying that the woman is a
biological defect. This position is actually asedrby Reuther in her bodktroducing
Redemption in Christian FeminisiReuther avers that Aquinas taught that the fermate
is biologically defective and lacks the fullnesshoiman nature; and because of this, she
has to be ruled by the male since her conditionawndler incapable of exercising public
leadership in the church or in the state (33). @chrthat during Aquinas' time, the
science of biology was not as fully developed ashaee it today; one can understand
why it was possible that speculations about thareatf the sexes that were scientifically
proven could pass as knowledge. But if we may asiat is the fullness of the human
nature that is in the male and not in the female®ahly, whatever is meant by the
fullness of human nature is a metaphysical claiat tannot be investigated by science.
But if this has anything to do with human anatottgn the question will arise whether
there is any part of the human body that carriedualiness of the human nature that is in
the male but not in the female. Besides the diffees of the reproductive organs, one
wonders whether there is any organ in the maleishat in the female. Even if we look
at it from the perspective of the soul, what gutaris there that we can establish an
essential difference between male-soul and fen@alé-sr does it mean that sex-binary
extend to the soul?

One of the modern philosophers that dealt a datiag blow on the female sex
was John Locke. Locke made the proposition thatrihe is naturally stronger and abler
than the woman. It is not clear on what groundskedtad based his theory of inequality.
It is not also clear whether Locke was talking dlibie strength of muscular abilities or
of perseverance or in the management of temperanoerémotions or in the endurance
of suffering et cetera. But what stands as a déoogadefinition on the nature of
womanhood is his position that the woman was cutsedhe Supreme Being at the
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beginning of anthropological order, to be dominadged ruled by the man (209). In one
of his books Two Treatises of Civil Governmethibcke avers that the woman consents to
the man's domination by marital contract, whiclgimtes ultimately as a curse placed
on womanhood by God (1960:209-210). In other waltts woman has a pre-established
destiny of male domination especially wheneverdgdes to go into a marital contract
by consent. What this means is that any woman sehdesires to enter into marriage
must make up her mind to accept the man's domimatio

The idea of a sex cursed by God is a metaphysiaah indicating that the female
sex has a natural function that arises from a saeral curse. This represents Locke's
attempt to distinguish the definitive nature of thale sex from the female sex. There are
as many implications as there can be of defining tlature of the female sex as
essentially cursed. One who applies this mindset s#bject women to all kinds of
inhuman treatment and abuse. This is one of theagamthat Locke's philosophy has
done to the dignity of womanhood. Feminist metapsydss concerned with an
apologetics against such positions in metaphy3ieere is no reason why the definition
of the female sex as a cursed sex should be pegsent the table of what philosophy
must offer to the human society for the resolutdbrexistential problems and for social
justice to prevail in the society.

In hisEmile Rousseau made a lot of statements that can beltsas anti-feminist.
But we are particularly drawn to a metaphysicahproncement that is anti-feminist and
very much annoying and derogatory, which sees thman as a tool for the man's sexual
delight and pleasure. Mukherjee and Ramaswamy qRotisseau as observing thus:

Woman is specifically made for man's delight. Ifrmia his turn ought to
be pleasing in her eyes, the necessity is lesqititgéa woman is made to
please and to be in subjection to man, she oughiate herself pleasing in
his eyes and not provoke him to anger (1999: 231).

This observation reduces womanhood to a tool fomn'sneappeasement, sexual
gratification. And in this respect, her place ig grivate space of the home (Mukherjee
and Ramaswamy 1999: 252). One can imagine whatpkcations of this remark are
for women in the society. It can give rise to sede, prostitution, sex-slavery, rape,
child molestation et cetera.

3.3.3 Argument from Essence and Difference

Different authors and scholars have used the corafepssentialism in different ways.
Some authors use the concept to name the pragfidentinists to argue that both the
male and female sex have the same essence, igahse¢, they are equal by virtue of
belonging to a specific organic class, which wd baimankind (rather than mankind
because feminist metaphysicians frown at the useeoffatter concept to name the human

49



race). Other authors use the concept of essentidlisname the presupposition that
feminist struggles have a common form because tbblgms of women are similar

across the globe. For instance, they argue tleatlifferent branches of feminism have a
unique form, namely, the liberation of women fromdeocentric oppression and undue
suffrage. These perspectives of explaining esdesmtiain feminist metaphysics has

logical implications for feminism. For instance fthose who regard essentialism as
naming the sameness or oneness of “nature” betwe#eas and females; the feminist
theory that arises out of the logic of essentialsm be represented as follows:

. In nature, the male and female are equal; theybare equal, they
have one nature, which distinguishes them fromraihamal species.
. On the premise of the equality of the sexes orhenpresupposition

of their possession of one nature, the followiagnihist claims are anchored:
(i) that human rights and civil privileges should shared equally; (ii) that
opportunities to civil and public service, educafioself-empowerment,

politics and decision-making processes, shouldistglolited equally between
the sexes; (iii) that undue marginalization andjsgdtion of the female sex
and the favoritism of the male sex in the familyhwiespect to ownership of
property, right to ancestral and parental inhedéapersonal opinion et cetera,
should cease. (iv) Therefore, that gender roleghm society should be

constructed along the basis of the natural equiaétween males and females.

For others who regard essentialism as naming ttiguaness of the form of all
feminist struggles against women oppression; the#b implication for feminism is that
for instance, what is good for “white women” is@lgood for “black women”. In other
words, that social justice understood as the hglingender inequality in all its possible
ramifications of need and interest, should not wkelany category of women in the
world. More so, women who feel they are strugglagginst one kind of sexist practices
and marginalization are not to be found promotinme other forms of sexist practices
and marginalization either from the angle of tigml, classism, racism, fanaticism and
selfishly motivated interests and greed for wedtime and power. Indeed, the logic of
the essentialists is simple: the natural equalitthe sexes should be the foundation for
the equal treatment of the sexes in the societyedlsas the yardstick for condemning
and correcting all kinds of sexism, gender biasdge inequality. On the other hand, the
natural equality of all women should also be théolmgical foundation for the equal
treatment of women by their fellow women irrespestof race, tongue, class, status,
position, religion, country, culture et cetera.

Differentialism holds that in the struggle agaigstder inequality and gender bias,
there is no need to suppress the reality of théerdifices between the sexes; these
differences, which are mostly biological, are raat should be regarded as such. Like
essentialism, Differentialism also has conflictisghools of thought. There are those
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whose principal thesis is that the sexes are rigtusiad biologically different and so
gender roles should reflect this difference butiiway that reflects division of labour,
which does not disadvantage women. This view offebéhtialism was predominant
during the period of the first wave when few ferataistarted the struggle against women
suffrage. It is best described by some strandsibafrdl feminism and the historical
materialism of the Marxists. For instance, it isgible to find scholars who argue for the
division of labour in the sense that the sexes altarnate or take turns in performing
peculiar gender roles without nullifying the fabiat they are naturally different. Many
feminists use the family as the stronghold for thisory. They argue that in the family,
the husband should take turns to cook, and caterhiitdren, such that no particular sets
of gender roles within the home should be resefoedny of the sexes. This category of
feminists argues that even the children should raindd in this way such that no
particular gender role should be assigned to onky af the sexes even as they may have
biological differences.

The other version of Differentialism holds thag¢ ttifferences between the sexes are
not necessarily perceived as natural inequalibasas biological uniqueness that do not
in any way suggest the superiority of the malehtofemale. Nevertheless, the proponents
of this version argue that the ascription of genddes should be done in direct
consideration of the biological differences of tman. In this regard, certain
privileges, especially those having to do with maitg, should be brought into constant
consideration when apportioning gender roles thrat af a civic or political kind.
However, the consideration of women's biologicdfedences in the construction of
gender should not be misrepresented as naturalatiggs upon which to anchor gender
inequality and the marginalization and subjugatibthe female sex.

Feminist theories of essentialism and Differergial have been foundational to
feminist conceptions of the woman's nature and Heakcorresponding significance for
the development of feminist political theory. Otlieminist theories of the human nature
that arise from essentialism and Differentialisrolude: abstract individualism, formal
equality, biological determinism and historical ev@lism. Essentialism in feminist
metaphysics evokes arguments bordering on the igoesif the origins. Feminist
metaphysicians often denounce the androcentrigpirgtion of Differentialism as a
formal essence established by the masculine Gdteabeginning of anthropological
order in the cosmos. Of course, arguments for gradhat these two schools of thought
often overlap. As we have earlier mentioned, theill more to do with respect to the
development of feminist metaphysics. It is the aesif pro-feminist metaphysicians that
metaphysics in contemporary times should embraesethissues. But the immediate
consequence this would have for metaphysics isctmeplementary interplay of the
ontological tradition and the scholastic traditiarhich some academics are unwilling to
compromise.
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3.3.4 Sex and Gender: On Being and Becoming

In the history and development of Western metapisygivo major ways of describing
the nature of a thing has been predominant. Hereameregard them as two logical
approaches to the description and explanation ef éksence of a thing. The first
approach is that which presupposes that the nafuaehing is already in the being, that
is, is already fixed at its inception. In other d®r what a thing is or will become is
already in its being such that growth and develognoaly displays the manifestation of
what was already in the thing. This logical apploa@s greatly used by Aristotle and his
followers. The second is that which holds that tlagure of a thing will only be made
manifested after a period of development. In otWwerds, a thing has to grow and
develop into its essence. A thing has to becomd wishould be by a process of growth
or development. The former is regarded as “beingtl @he latter is regarded as
“becoming” and this explains the debate betweenghand becoming.

Asta Sveinsdottir observes in her article in thaok Feminist Metaphysics, the
distinction between sex and gender started withritreduction of Simone de Beauvoir's
book the Second Sex into the academic scene (48pn® de Beauvoir's bookhe
Second Serxplicates the patronage of the second approathdéfines or explains the
female sex from the ontological perspective of bgiog. One of de Beauvoir's most
famous claims, which have remained fundamental he discourse on feminist
metaphysics, was that “One is not born, but ratteromes a woman” (Second Sex
1953:267). The philosophical significance of de Bear's statement is that what the
society understands as the essence of the wonrast ibere at birth rather, she has to
become it through socialization. This introducess titnsion between the interpretation of
essence as being and essence as becoming or winaayveather call essence as learnt.
In claiming that one is not born a woman, Beauvaiis not suggesting that one is not
born with the female reproductive parts, but thatstmoften it is the society that
determines what actually constitutes the differenibetween the man and the woman.
But this does not mean that such definitions areirah and objective. Philosophical
problems often arise from questions about the ogtobf sex and gender. Some of these
guestions include:

Is sex or gender an idea or an object?
Is sex or gender a social construct?

Is sex or gender inter-relational?

Is sex or gender a kind of dualism?

Another of Beauvoir's famous claim in the Second iSe“'He' is the subject, 'He' is the
Absolute; She' is the other” (xxviii). For Beauvoilifferentiating between sex and
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gender was aimed at arguing against the view theiak reality was determined by

natural reality. As Aristotle had averred, the dion of labour between men and women
and the inequality that accrued from that divistad been thought to have a natural
justification from biology. Aristotle had raisedethargument that women's biological
features justified women's place and function mgbciety as the inferior sex. Beauvoir's
point of argument was that this cannot be dond;hfdogical facts were brute fact that
could not be used as a basis for the normativetignesf how society ought to be

organized.

The failure of Aristotle's supposed essence of ammood to stand the test of time
has awoken feminist philosophers to the realizattiat what we call sex and gender is to
a great extent coloured by our conceptual framesyorkich may sometimes become the
very obstacles obstructing us from getting at tgalSome of these frameworks are
cultural and to a large extent, and determinisécause they fashion us with the tools
with which we interpret our experiences of realfear instance, everyone born into the
world has to learn an already existing languagechkvhe or she must use to describe
his/her experience of the world. Our culture isrdifiere largely responsible for the
interpretive tools. Sometimes, we may forget thaatnand how we think is affected by
social forces. This was the experience of thoset®¥vieshinkers who wrongly supported
sexism. But the
truth is that sometimes the conceptual framewotk wihich we interpret the world may
become obstacles to truth. For instance, we are ttsassuming that there are only two
sexes, males and females. For those who regardsseaming an object, problems arise
as to what are the definitive anatomical constitsigifferentiating sex as an object, given
that in recent times we are gradually becoming avediintersexed bodies, that is, bodies
that show the mixture of what we call male and fenfieatures.

By intersexed bodies, what comes immelyidtemind is an hermaphrodite. Hard
as this may sound, many persons are born with thle send female genitals or other
male-female features. Sometimes, they are commaidgnamed 'she-male' or 'he-
female'. Generally, despite having two genitalsmaphrodites are commonly observed
not to have both male and female reproductive systéNe are not ruling out the
possibility of finding human hermaphrodites withngalete reproductive organs of the
both sexes. What we are rather saying is that very rare. What is common among
human hermaphrodites is the possession of maldendle genitals. Some have both
genitals, the sperm-system but without a womb awaries; while others have both
genitals with the womb and ovary-system, but withitxe sperm-system. Some that are
'she-male’ may be seen with other outward malaifestlike enlarged muscles, deep-
voice, beards and moustaches; while others thahesmale may also have mammary
glands (protruded breasts) and other feminine featlike large hips, light-voice et
cetera Using Darwin's terms, hermaphrodites coudd biologically described as
monstrosities. In meeting people, you cannot imatetly say if they are hermaphrodites
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because, we are all expected to put on clothes.tiBattruth is that, this biological
constitution poses a challenge to our classical ofagiescribing sex, and at the same
time, we cannot deny the latter as having posdigeal implications for a theory of
gender that is anchored strictly on biological ¢ibnton. In this regard, the question
arises as to how a hermaphrodite stands in anagitall interpretation of gender as
becoming, given that biological constitution is acessary consideration? This
constitutes new philosophical problems that fenhimgtaphysics brings into discourses
in metaphysics.

Despite the fact that there are evidencestefsexed bodies, many do not revise their
conceptual framework with regard to the assumptiat there are only two sexes, but
others do. The theory of sexual binarism takegfanted the position that there are only
two sexes, male and female. This is our classiesl @f reasoning about the sexes. But
instances of hermaphrodites are cited by otheevience against the theory of sexual
binarism. In this regard, the argument is raised ttature also blesses others with sexual
monism to prevent one from absolutizing the themfrgexual binarism. Others, as we
have already observed, maintain that sexual mowliges not disprove sexual binarism
because hermaphroditic constitution neither incdudterine-constitution and ovulation-
processes nor testes-constitution and sperm-prexeddevertheless, sexual binarism and
sexual monism as different manifestations of bixugé constitution, have led some
feminist metaphysicians to suppose that sex impoessarily an object but an idea, and
to suppose that sexual binarism is not necessarihatural phenomenon but a social
construct. The evidences of intersexed bodies ledeothers to revise the conceptual
framework of sexual binaries to make way for im@eational definitions and
considerations.

Some feminists have raised arguments in suppdfieoposition that it is high time
the dualistic mode of thinking that divide issuatoiconflicting poles be modified and
revised; because there are instances in naturgdiatt in the direction that the conflict
dualism creates is merely a social or individuahstouction and not necessarily a
principle of nature. This is the same line of thtmuthat feminist metaphysicians have
adopted to explain gender roles. Their argumettias since no gender role is a natural
principle of nature but the social constructionshaf society, then dualism should not be
the conceptual framework for defining sex and gendethe way that traditional
metaphysics has done. Some other feminist metaghgsihave argued that the evidence
of intersexed bodies should in a way be seen a®d geason why dualism does not best
describe the real situation of things. Their arguirie that for those who think that a
dualistic definition of sex should establish duddislefinition of gender and gender roles;
then intersexed bodies are evidences to destrdy dualistic conceptual frameworks.
There is another dimension of debate between sdéxoatism and sexual monism which
anchor their arguments on the hormonal constitubfothe sexes. In this respect, a male
is a male by virtue of the biological compositiohtestosterone while the female is a
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female by virtue of the composition of estrogeningi cases of transgender engineering,
the proponents of hormone-based sexual binarisnseptethese hormones as the
ontological definition of the sexes in the sensa they are the sole determinants. They
argue that the MTF (male to female) transition wakurally redefine and reconstitute the
sexual biology of the individual on the introductiof estrogen. In a BBC programme
broadcasted on the 11th of August, 2015, a transmoand a transman who were
interviewed narrated their experiences of the tt@msprocesses, which included both
painful and less painful surgeries, and real modifons in some parts of their anatomy
consequent upon the introduction of the chemidai tonstitute the composition of
estrogen and testosterone. For many of us whaést¢o that programme we may have
had our different reactions but for one of the dbating authors of this book, the take
home lesson that was quite glaring was the immediiects of the artificial introduction
of more hormones to a natural anatomy.

That the technology of transgender engineeringemak possible for the natural
biological composition which underlies the claskigaderstanding of sex to be altered is
bewildering. For some, it is a proof that sexualdny is not biologically closed but open.
This has logical implications for the being-becogdebate on the ontology of sex. Some
scholars have argued that it is a case disproviaggexual binarism is absolutely two-
valued; that real cases of hermaphroditic perstlasismen and transwomen, should
force us to abandon our classical dualist definitcd sex as a binary, as well as the
dualist feminine-masculine dichotomy that arisesrifrit. The philosophical implication
here is that there is more to sex than the malefferdichotomy, which in turn poses
more problems to whatever we would mean by mastulmd feminity. However, other
scholars argue that hermaphrodites and transgeéaclanology is possible because either
sex has both estrogen and testosterone as bidlagiogposites of their anatomy; that
what we biologically describe as male and femakngply a reflection of inequalities in
the biological constitution of these bio-chemicdlee argument here is that the male is a
male because there is a greater amount of testosténan estrogen, while the female has
a higher amount of estrogen than testosterone;sbhatid there be any possibility of
increasing the genetically deficient hormone ineaspn by artificial means, we would
discover that the human sex display is not an abslgirigid boundary, it can be cracked.
The definitive presence of both hormones in evegt@mical instantiation of the human
nature is cited by others in support of sexual mwoni meaning that the biological
determinants of sex are unequally distributed. Asduch, male and female distinction is
a result of nature's display of natural selectigngenetic conglomerations during the
reproductive processes of species propagation.
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4. CONCLUSION.

This unit discussed some basic questions in gdeddariist philosophy, the nature of the
woman and the issue of misogyny in gender philogpo@rgument from essence,
argument from difference

5. SUMMARY

In responding to the question of the nature ofwleenan in relation to her opportunities
and rights in the society, besides rejecting theogynist positions defended by some
philosophers, feminist philosophers have defendgdigr equality using arguments from
equality of essence for both sexes, or have deteride uniqueness of women by
encouraging women to see their biological diffeemas a plus rather than as an inferior
state for which to be exploited, molested or maaliged

6. TUTOR MARKED ASSIGNMENT
. What are the Questions asked in Feminist Ontology

. Critically discuss what misogyny means in GenddtoBbphy, using
examples from the history of western philosophy

. Briefly discuss what the argument from essence diffdrence is
about

. Using examples distinguish between Sex and Gendtrinwthe

ontological contexts of Being and Becoming
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1.0 INTRODUCTION

Gender epistemology differs slightly from traditidn epistemology because the
underlying methods for gender epistemology aredadlyi the approaches of feminism
and feminist philosophy generally, and also becdhsejuestions investigated in gender
philosophy differs from the traditional epistemats®) questions we are used to. This
unit discusses the basic questions of gender epidtgy, the objectives of gender
epistemology, the approaches and classificatiagentier epistemology.

20 OBJECTIVE

This unit will help students to:

2.1 Understand gender philosophy as a branch of phplogo
2.2 Know some of the basic questions asked in gendstegpology
2.3 Understand the objectives of gender epistemology

2.4 Know the approaches in Gender epistemology
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2.5 Know the classification of Gender epistemology
3. MAIN CONTENT
3.4.1 Gender Epistemology as a branch of Gender Philosophy

Feminist epistemology is often treated as Gendestespology in Gender Philosophy.

This is because gender issues that border on thaapation of women are mostly done
by professional feminist-philosophers. Gender epistiogy or feminist epistemology is

basically concerned with the task of finding outetifer the historical, the traditional or
even the standard theories about knowledge-atimibutknowledge-acquisition and

knowledge-justification are sexist or coloured ngacentrism.

3.4.2 Some Basic Questions asked in Gender Philosophy
Christian Wuhtrich mentions some of the questidnGender epistemology to include:
. To what extent have dominant perspectives in epistegy

particularly those concerning the body and mindrssk compelling because
they conform to male or masculine perception, egey and values?

. Do dominant practices and conceptions in philosoghg in science
generally reflect androcentric perspectives? If, yamild these be changed,
improved?

. Do they reflect women’s standpoints and interests?

. What is the relationship between objective and gesdl perspectives

in epistemology? (philosophy.ucsd.edu)

From the foregoing questions, it can be arguedt tthet gender/feminist
epistemology introduces the feminist-consciousnes discourses on epistemology in
order to expunge sexism and androcentrism or teepve anti-sexist or anti-androcentric
or what some feminists cajlynocentricperspectives in epistemology. One way of doing
this is to search the works of historical philoseggh for evidences of sexist or
androcentric bias in their presentation of epistegical issues such as knowledge
ascription, knowledge acquisition and knowledgdifieation. In trying to do so certain
guestions arise to guide research such as: (i) haveen been presented as having an
inferior epistemological experience as comparedmales? (i) Have philosophers
speculated that the women are naturally incapalfldhaving the same degree of
knowledge with males; (iii) or have women beengated to a sub-human status in the
description of how and what human beings know or kimow? Due to the realization
that gender inequality has been a very long pradtichuman history (which is still in
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vogue in different ways and places), many femimipistemologists believe that the
knowledge of others in gendered relationships odessved from researches may be
influenced by the androcentric understanding ofdgenTherefore, caution has to be
adopted to forestall further marginalization of theoretical contributions of the female
sex.

3.4.3 Objectives of Feminist Epistemol ogy

From the foregoing observations, one can say #ratnist epistemology is anchored on

the conceptualization that all ideas, methods aegugdices that enthrone or support the
rationalization or justification of female subordtion should be forestalled especially
with respect to ascribing an inferior status to¢bgnitive faculties of women, relegating

the opinions and view-points of women to a secondtatus compared to those of men,
and suppressing the individual and general corttdba of women on grounds of sexism.

More so, that extra-care should be taken when adimdpresearches to ensure that the
truth and findings of such researches are not veeigtown by sexist and androcentric
biases. Some of the objectives of feminist epistegyinclude:

Introducing feminist ideologies into epistemology.

Feminist epistemology is unique because its scopairowed down to the investigation
of how the wake of feminism has affected or shaffect our treatment of issues like
foundationalism and justification in epistemology.

Introducing the results, view-points, opinions thabme from researches carried out by
female scholars into philosophy and academics imgeal

Feminist epistemologists believe that the probldmnarmrocentrism in academics is the
product of a phallocentric society. Consequent uploa rise of feminism, many
academics believe that one way to revolutionize@rghtric academics is to ensure that
more women engage in all the available categoffiessearch in the humanities as well
as in the sciences. The argument is that if thislase, it will not only boost the
participation of women in the development of hurkaowledge through research, it will
also create rooms for women to prevent male schdfam misrepresenting facts about
the female nature or the feminine experience. iRy, it is believed that women will
be in a better position to present their opinigpsints of view, and their peculiarly
feminine dimensions of documentation and commuitnatf the results of research.

Showing how the introduction of feminist ideologiethe results of women's research

and the view-points and opinions of women into thetical knowledge and science has
generated new questions, new theories and new nuxho
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Feminist epistemologists believe that given the idamce of androcentric bias in the
way academics and researches were done over @mttine introduction of feminist
ideologies as well as the inclusion of a sufficianinber of women into the scheme of
things will definitely have a lot of significanceorf contemporary epistemology. In
philosophy for instance, the introduction of fersinideologies has generated new
philosophical problems for ethics, for metaphysfos,political philosophy et cetera. For
example in ethics, Aristotle and some other Westghilosophers had thought that
women are less virtuous because of some pecuiigtations that are natural; but today
new questions in ethics arise as to whether itoisect or wrong to regard males and
females to be essentially different or one; whetheir essential difference or essential
oneness makes them destined to have different negp@riences, with females having
the inferior experience and the males having arsupexperience. In another instance,
Aristotle had thought that natural inequalitiestifiyssocial inequalities. But with the rise
of the feminist struggle, the question arises wéiethe inequalities in the society is an
immediate effect of the inequalities of nature drether they are mere gender-related
constructions of human beings. Similar examplesstekor the other branches of
philosophy.

Showing how feminist conceptualization and consttion of gender has contributed to
the development and the transformation of what wegard as knowledge, how we
acquire it and justify it.

According to Elizabeth Anderson, feminist episteagyl investigates the influence of
socially constructed conceptions and norms of geadd gender-specific interests and
experiences on the production of knowledge; it dskw the historical exclusion of
women from theoretical inquiry has affected theediion and content of research in
fields such as anthropology, philosophy, and pskag how the use of gender
metaphors in biology has made some phenomena rabeatsthan others; how history,
economics, and medicine would change if we viewsehpmena from the standpoint of
women's rather than men's lives; how the feministement has changed our data, our
ways of describing the data, and our theories atifigrences between men and women
(1995:54).

When conducting research on feminist epistemoldipgse objectives becomes
useful in the sense that it makes it easy for #mearcher to situate the ideas of a
particular author within the contexts of the phipkical questions that feminist
epistemology is concerned with. What this meansthiat questions in feminist
epistemology can be, and is also attempted by mofegsional philosophers. In this
respect, the task of correcting the injusticesefism and androcentrism in the pursuit
and documentation of knowledge cannot be left ofty professional feminist
epistemologists or students of philosophy or fondée scholars.
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3.4.4 Approachesto Feminist Epistemology

Feminist epistemology has been approached fromerdiit perspectives. These
perspectives have been informed by the developmrmeatte in the feminist struggle over
the first, second and third waves. Anderson obseitvat these perspectives include those
that investigate gender structures, those thatstigegte gender symbolism, those that
investigate androcentrism and those that invegtigakxism (1995: 57-58).

Gender Structure Approach

Many feminist epistemologists approach the suljgcfocusing on the investigation of
gender structures, that is, on the ways in whiahdge norms structure the division of
skilled and unskilled labour in the society. In ethwords, it considers gender
structuration of intellectual, manual and servigbdur among researchers and teachers.
Feminist epistemologists who adopt this approaehoften concerned with investigating
whether the content of theories and knowledge-dahms been affected (i) by the
historical discrimination against women enteringe thciences and other fields of
theoretical research (ii) by the difficulties womeaholars and scientists have getting
their work and intellectual contributions recogmizéii) by the ways women have
changed the orientation of fields of study onceythave entered the elite ranks in
significant numbers. So, this approach focuses mswaring the question of what
difference does, or would, an equal representatiah the status of women researchers
make to theoretical inquiry and the growth of kneside.

Gender Symbolism Approach

Feminist epistemologists who adopt this approadtud on rendering explicitly
intelligible the possible implications that abouawd philosophical problems that arise
when we represent nonhuman and inanimate objectsphanomena with the gender
concepts of “masculine” and “feminine”, and thendalothem after gender ideals and
stereotypes. This approach to feminist epistemolatggmpts to answer questions like:
what difference does it make to our theories ansgtemic practices in general when we
regard theoretical inquiry itself and its subjeofsstudy as gendered phenomena; how
would the theories we propound and hold as wetllagpractices of inquiry change if we
were to alter how we conceive masculinity and fétyior cease to use such gender
symbolism in interpreting, describing or analyzkmpwledge as products of theoretical
inquiry even about inanimate objects.

Androcentrism Approach

Some studies in feminist epistemology focus on eceintrism in biology and the social
sciences as well as in cultural and literal studresninist epistemologists concerned with
this approach often argue that androcentrism oostien in the articulation of theories,
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we take males or the lives of men, or masculingydeals such that we use same to set
norms for human beings or animals, while at theestime, we ignore female differences
or regard them as deviant. Androcentrism occursnwiteenomena, whether natural or
social are viewed from the perspective of how fiéet males or generally, men's lives,
without regard to how women see them differentigl$o occurs when male activities or
predicaments are represented as the primary causégs of important changes without
also considering the roles females play in initigtor facilitating changes (Anderson 57-
1995: 58). In this respect, feminist epistemologfesusing on this approach are
preoccupied with questions like how the content tliéories can be different if
phenomena are viewed from the perspectives of wapndrow such issues are relevant
or significant to women'’s lives.

Sexism Approach

Sexism is commonly used to name situations whemens issues and natures are made
to be subordinate to those of men. In feministtepi®logy, the approach of sexism is
not different from this understanding. Feministsegmologists apply this understanding
to the question of how claims to theoretical oestific knowledge undermines women's
interests when they assert or imply that women iaferior to men or that their
subordination to men is just or justifiable; or whéhey assert or imply the
marginalization of women is properly defined byretgyped roles that are not only
natural, but also spiritually determined. Femirgpistemologists in the West that are
concerned with studies of sexism in theories, oft&plore ways in which alternative
scientific theories that meet the demands or caitef empirical adequacy preserves
women's interest in the bid to promote universalodity.

3.4.5 Classfication of Feminist/Gender Epistemology

One of the standard classifications of feministsepnology was given by Sandra
Harding. According to this classification, feminispistemology is divided into three,
namely, feminist empiricism, standpoint epistemglagd feminist postmodernism.

Feminist Empiricism

Empiricism is a school of thought in traditionalisgpmology. Professional philosophers
and students of philosophy are familiar with thepainist doctrine that emphasizes
experience and 'the sensible' as the foundatiamemretical and scientific knowledge,
and at the same time patronizes 'observation' absefvability' as the criterion of
genuine knowledge-claims. In the history of Westehilosophy, there has been a
recurring tendency among philosophers to advochi@ thuman experience of
cosmological phenomena are to be regarded as pditioms to authentic scientific
knowledge. Many epistemological theories have arif®m the worldview which

supposes that true human knowledge stands aslétiemebetween the human cognitive
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faculties and the objects and experiential phenantdrthe world. For instance, logical
positivism holds that meaning should stand as atormme mapping of words to facts.
Empiricism as a theory that upholds thigennesf the objects of knowledge has both
concrete and social dimension because while ibssiple to describe our knowledge of
the physical world as experiential, it is also foiesto describe our observations of
human actions and activities as experiential. Tloeee narrowing the conditions of
genuine scientific inquiry to what is “observed” @bservable” extends to human
actions and inactions and this is exactly the idleat feminist empiricism adopts.
Feminist empiricism preserves 'observation' andeolability’ as foundational definitive
criteria of authentic scientific inquiry. While does not oppose the focus on natural
phenomena, feminist empiricism places more emphasisthe observation and
observability of social phenomena. The reason @ is that in line with the feminist
struggle, the practice of female oppression mapltiservable but it is a social problem
because it is about human actions or inactions.

The different practices that promote female sufprare observable within human
societies, for instance, issues like female opprassfemale exclusion from politics,
women marginalization and female subordinationrexemere abstract propositions but
real social phenomena that are empirical facts rebbte within different societies.
Therefore, going by the empiricist-criterion of ebgtion and observability, feminist
empiricists maintain that issues of gender inedquakn be described as worthy issues for
genuine epistemological inquiry. They argue thatnewhere naturalized epistemology
holds that epistemology should be about naturalnpimena; in our practices of
communicating and documenting the results of rebesr about natural and social
phenomena, we should not allow sexism, androcemtaisd the ways we understand and
apply the concepts of gender to discredit our &ffor

Anderson anchors feminist epistemology on whatcdils modest empiricism and
rationality. By modest empiricism, she means “aehumethodological doctrine which
rejects a priori commitments to what the conteritewr theories and models must be”
(52). In this respect, she avers that empiricisprégniscuous in its permissible ontology
and opportunistic in its methods and models suelh #my hypothesis or method that
advances the goals of discovering and explainingeh@henomena in a way that
consistently preserves the idea that the theogek smpirical adequacy is permitted in
feminist epistemology (1995: 52). In our understaggd Anderson simply re-iterates the
empiricist dogmas of naturalized epistemology aodnects them to social and overtly-
psychological perspectives. In this way, she isthed view that real empirical and
sociological circumstances should inform our methofl doing feminist epistemology
rather than adopting a priori, certain presumptioBie argues that we should not
approach natural and social issues with gended-oggender-stereotyped mindsets.

For Anderson, even though feminist epistemologys Haoth empirical and
sociological dimensions, reason is the reflectimdogser. Reason, she believes has the
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power to change our attitudes, intentions, andtimes Through reason, we reflect on
different attitudes, intentions and practices; armdmake judgements and decision about
their morality their objective axiological value attera.

Reason as a tool of reflective endorsement isqueg by Anderson as a necessary
working complement of modest empiricism within tantext of feminist naturalized or
social epistemology. Under this functional intetption, the traditional idea of reflective
individualistic self-sufficiency that was proposeg some Western philosophers like
Descartes and Kant is rejected. Feminist epistegiyottbes not require that individuals
base the authenticity of judgements only on indiglistic patterns of reflection.

Feminist epistemologists argue that self-crit@sdessments are needed to forestall
gender bias in theoretical and scientific researd@ra inquiry. It is a common practice
among feminists and feminist philosophers alike, attack male-domination by
advocating some form of a balancing of female acteith male actors; while some
others call for the replacement of male-dominatith female-domination. The latter
idea has been adopted by critics of feminist epistegy to argue that feminist
empiricism is not able to clearly delineate theugkestatus of epistemology on grounds
of androcentric bias from the supposed non-psetatasson the grounds of gynocentric
bias. If doing science from an androcentric epistegical perspective is regarded as bad
science; does this immediately entail that doingreze from a gynocentric perspective
makes science good? Many feel that this is a par#ot feminist empiricism has not
addressed; others have argued that it is morerégtacing one problem with another
one.

Standpoint Epistemology

According to Christian Wuhtrich, standpoint epistdogy is concerned with the
“situatedness” or positionality of the epistemicbjget (philosophy.ucsd.edu). This
version of feminist epistemology holds that thengmis and stand points of women who
are oppressed or marginalized are epistemicallgmsupin the sense that they have an
experiential knowledge and can speak more authieetst about the circumstances they
experience than males who are not experiencing sitilitions and may want to criticize
or make comments from a non-situated standpointhis Tversion of feminist
epistemology demands that more attention shouldyiben to the viewpoint of the
woman who is the epistemic agent that is reallyeursbme form of marginalization or
oppression especially a kind that is sexist. Fetaince, some feminist epistemologists
have argued that in the definition of epistemolagy in the ascription of objectives and
functions to it, rooms should be created to accodat® and give priority to women's
points of view and standpoints concerning how wordefine knowledge, what women
say they know, how they actually know, what theyndih the knowledge that they have
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and also how they acquire knowledge, especiallgircumstances where androcentrism
is very influential.

Of course, standpoint epistemology is adopted myesteminist epistemologists to
argue home the position that it is women who knohatvit actually means to be a
woman; therefore, all attempts by men to define womdescribe women or
communicate their feminine beliefs and worldvievas diardly be free from androcentric
bias. The implication here is that as far as wommenthe oppressed, the subjugated, the
marginalized, women's comments, opinions, reseagshits and knowledge-claims
should be treated as superior when it comes tessthat directly concern the female sex.
Wihtrich tries to capture what looks like a summafythe different theses of the
feminist standpoint epistemology as follows:

. That being particularly situated within the socigjives women
certain epistemic privileges such as the righh&rtown opinions.

. That women are better knowers because they are wome

. Those who are oppressed have the interest andiliig 0 represent
the world from a larger perspective than those at@onot oppressed.

. That group membership is sometimes a precondittonepistemic
credibility.

Feminist Postmodernism

Feminist postmodernism embraces relativism andchign. It holds the position that a
true neutral description of the world is actualtyidusion. It tries to make room for the
observation that the social identity of the knowsudpject is not only contingent but also
unstable or unfixed. Actually, in the history anilpsophy of science, there have been
lessons learnt especially as it concerns the vélatof human knowledge and the
limitations of the human cognitive faculties. Ireteucceeding paragraphs, we highlight
and explain Christian Woihtrich's exposition of tHmsic theses of feminist
postmodernism.

. The first point that Wuhtrich raises is that fersinpostmodernism
holds that social realities are a product of oscdisive construction.

. The next point that Wuhtrich raises is that femimestmodernism
adopts the Heraclitean version of explaining trstdnicism of ideas.

. Another point that Wihtrich raises is that femingistmodernism

holds that it is actually a dangerous fiction tmkhthat we can totalize extra-
linguistic reality.
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. Finally, Wihtrich observes that for feminist posttemism, gender
identity is not universal; neither is it trans-loistal nor is it a necessity
(Wihtrich philosophy.ucsd.edu).

Feminist postmodernism is skeptical about the usaléy of the definitions we give to
gender, especially with respect to how we use ithiwi our different conceptual
frameworks. For instance, we can describe the @néeoman” from diverse
perspectives. One of the criticisms raised agdaminist postmodernism is that without
some sense of objectivity in the understanding definition of gender, it becomes
difficult for feminist epistemology to be about tkame problems. Where social realities
are not treated as objective then feminist postmmisien can hardly justify that sexism
and androcentrism is the key problem that necéssifeminist epistemology. Moreover,
by adopting the Heraclitean way of explaining teality of social phenomena; feminist
postmodernism leaves a big room for the proliferatf feminist epistemology. Under
such proliferations it will become all the morefidifilt to unify into one category.

4. CONCLUSION

This unit discussed some of the basic questiogemnder epistemology, the objectives of
gender epistemology, the approaches involved in d&enepistemology and the
classification of epistemology.

5. SUMMARY

Gender epistemology is more or less feminist epistegy which investigates gender-
related issues and the contributions of the femisiruggle to epistemology. It is an

epistemology modelled after the methods adoptedfeminist studies such as

victimology, positionality, and the perspectiveswaimen. This does not however mean
that gender epistemology should be only about woareh women’s views, excluded

men and men’s views. Rather existing literaturechdwelt more on women as a reaction
to the feminist struggle against androcentrism @adamics, history and the way
philosophy has been done.

6. TUTOR MARKED ASSIGNMENT

. Briefly explain why gender epistemology is a branélphilosophy
. What are some of the questions asked in gendeeppitogy?

. Briefly discuss the objectives of gender epistemgglo

. What are the approaches adopted in gender epigiggiol

. What are the classifications of Gender Epistemd?ogy

7. REFERENCESFURTHER READING
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~N o o b~

1.0INTRODUCTION

Feminist ethics focuses on overcoming sexism ardfogentrism in traditional and
conventional ethics. Many feminist ethicists hdld view that traditional or conventional
ethics is androcentric because it has been delafibout the contributions of women
and without the consideration of the view-pointsaafmen due to a long history of the
subordination and marginalization of women. In ttleapter dealing with feminist
metaphysics, it was established that certain Wespdrilosophers justified women
subordination and marginalization, claiming thathwem were inferior to men because of
some natural inequalities that are disadvantagéousomen. On the premise of the
latter, some of these philosophers described wasdmaving inferior moral experiences
because being morally upright entails being virgjdaut the ability to act virtuously is a
rational one. This unit discusses the objectivefenfinist ethics as a branch of gender
philosophy, the development of feminist ethics, thpproaches as well as the
classification.

20 OBJECTIVES

This unit will help students to:
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2.1 Introducing Feminist Ethics in Gender Philosophy

2.2 Objectives of Feminist Ethics in Gender Philosophy
2.3 Development of Feminist Ethics in Gender Philosophy
2.4 Classification of Feminist Ethics in Gender Phijasyp

3. MAIN CONTENT
3.5.1 Introducing Feminist Ethics

Feminist ethicists reject the sexist claims iniethas being morally wrong and
unjust; whereas some feminist ethicists are ofvtbe that such injustices should not be
found in ethics, others think women have to develogir own ethics to capture the
essence and uniqueness of being a woman. Otherstratethe moral experience of
women is not supposed to be different from thosmer; and that the moral experiences
of women have to be respected and accommodatethwithics. In this respect, feminist
ethics attempts to bring the feminism-conscious@egkthe theories of gender equality
into the way ethics is done and should be done.athecates of feminist ethics have
given different reasons why feminist ethics hasetlgyed and should be continued. The
central argument has been that traditional Westthics has been biased in the
description of the nature of the woman and in thscdption of and their moral
experiences. Feminist ethicists have leveled witis on traditional ethics. The word
‘traditional' is used here to indicate the ethidedories that have been proposed and
defended by Western philosophers, who have predortijnbeen males over the ancient,
medieval and modern periods of the history of Whastghilosophy. In this respect, we
are referring to ethical theories like natural td&ory, utilitarianism, deontological ethics
et cetera. Some of the typical criticisms that Hagen leveled against traditional Western
ethics by feminist ethicists are articulated bysAh Jaggar in her bodteminist Politics
and Human Natur€1995:530).

The first criticism that Jaggar mentions is thaiditional Western ethics neglects
women issues especially those that have to do feithinine values in private and
domestic realms as in the household and familitiings. In other words, since the
major proponents and defenders of ethical thedréa® been males, there is always the
tendency to forget how such proposals apply to wosnissues, their predicaments in the
family and in the society at large. This takes astiie next point raised by Jaggar,
namely, that traditional Western ethics denies wdmmoral agency in the sense that it
has often excluded women from the moral debates,igmored their contribution with
respect to how they define the nature of the woasawell as their positions with respect
how gender should be constructed (1995:530). Jaglgserves that such denials have
arisen because of the androcentric mindset of ratdreists that directly or indirectly

70



suppose that women are somewhat rationally infédenen. A critical assessment of the
works of Aristotle, Rousseau, Kant, Hegel and Sigthdrreud, reveals a conscious
attempt to degrade the woman's moral experiencéhersupposition of androcentric

patterns of reasoning. Another point raised by dagg that traditional Western ethics

depreciate feminine values in the sense that theyad reflect how such ethical theories
stand in relation to the reality of feminity andnfimine values. Jaggar also raises the
point that traditional Western ethics devalue wolmenoral experiences. What this

means is that besides dichotomizing the moral éspees of men and women,

traditional ethics devalue the moral experiencavofnen in comparison to the males

(1995: 530).

Therefore, what Jaggar's exposition is tryingdialelish is that men have been on the
forefront in the debate and development of Wesgdhits, and the consequence has been
the exclusion of women's contribution, their stamidp their experiences and their
values. So, the rise in feminist ethics poses sdmadlenges and problems to traditional
western ethics at least in the direction that n&tages its revision, re-assessment and re-
interpretation to accommodate the points raisefbinynist philosophers.

3.5.2 The Objectives of Feminist Ethics

According to Alison Jaggar, the objectives of feistirethics can be divided into two,
namely, the practical and the theoretical. Shebsehat practically, feminist ethics has
the following objectives: (i) to articulate moraitmues of actions as well as practices
that sustain female subordination. (ii) to preserhorally justifiable ways of resisting
actions and practices that lead to the institutisaion and continuity of female
subordination (iii) to explore and put forward mibradesirable alternatives that will
promote women's emancipation (528). Theoreticddiginist ethics aims at developing
philosophical accounts of the nature of moralityvasll as moral concepts that treat
women's moral experiences respectfully but crityc@laggar 1995: 528). However, that
feminist ethics is concerned with these objectidess not necessarily imply that other
versions of ethics that do not share these obgstve to be regarded as anti-feminist.

3.5.3 Development of Feminist Ethics

In the early modern period, scholars like Mary Wilhecraft, John Stuart Mill,
Frederick Engels and Simone de Beauvoir did welldtaw attention to the social
problem of female subordination and marginalizationEurope. Mary Wollstonecraft
lived from 1759 to 1797. Her work, A Vindication dfe Rights of Woman was
published in 1792. In this work, Mary Wollstonedrgpoke out for the rights of women
at the time. John Stuart Mill's reaction againgt tppression of women is found in his
book. The subjection of Women, which was publisired869. Frederick Engels also
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spoke against women's subordination in his book Ohigin of the Family, Private
Property and the State, which was published in 188%ong these, Simone de
Beauvoir's The Second Sex that appeared in 194%=dganore popularity and is often
referred to as one of the master pieces of the ggedidcourse in contemporary times.
Other contributors whose works have been instruateatthe development of feminism
include Catherine Beecher, Charlotte Perkins, Giliskzabeth, Cady Stanton et cetera

Wollstonecraft was concerned with questions suctihase bordering on whether
feminine traits are the products of nature or ljgler some kind of social conditions;
whether moral virtues and gender traits are detexthby the strength of one's cognitive
capacities in the way Aristotle conceived, andifwhether males and females therefore
have different moral virtues and different gendales. Wollstonecraft in her book A
Vindication of the Rights of Women held that movatue is unitary and as such men
and women are obliged to practice the same morality virtue on the grounds that
women are not less virtuous than men (105). Moreale averred that the features that
are adjudged to be biological limitations of wom@ng. being too emotional, too
hypersensitive, narcissistic et cetera), were auneagces of a long culture that deprived
women equal rights and privileges and that deniedh@n the opportunity to develop
their rational powers through education (105).

John Stuart Mill argued that the woman's moraltas not the product of
autonomous choice but rather, the product of sawallitioning and programming. He
noted that women were systematically conditionedatphallocentric society to exhibit
the peculiar feminine traits that the society desisuch as living for others, caring for
others, being generous, to submit, to yield anobiey (The Subjection of Women 32). In
this way, Mill argued that the society is wrongdictate different moral experiences for
women, which unfortunately, has to be assesseddryand not women themselves. For
Mill, both males and females are supposed to hlagesame moral experience of virtue
(32). However, other authors in the nineteenth wentthought differently. Some
proposed that males and females should have aategart equal theory of virtue, while
others proposed that females should also develgparate but unequal theory of virtue
for women in much the same way in which traditionaktern ethics had done for males.
Therefore, one can say that the arguments of Vokstraft, Mill, Engels and de
Beauvoir were somewhat instrumental to the femiaidivism that sprang up in the
1960s. Jaggar observes that during the period effitet wave, actions and practices
whose gendered dimensions hitherto had been eitiveticed or unchallenged, became
the foci of public and philosophical attention. Heists subjected these actions and
practices to moral critique with outspoken boldné3sey also developed strategies for
opposing them and proposed alternatives that nmmfsts regarded as dangerously
radical. Some of these practices included the guesg of the morality of certain issues
like abortion and contraceptives, unequal oppotiesifor women in labour and
production, politics, education, as well as theughpndrocentric portrayals of women in
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mass media over a variety of issues especially@nicerns their sexuality such as in the
cases of sexual abuse, rape, compulsory heterdggxparnography, domestic violence
et cetera.

The term “feminist ethics” came into use in the aid 80s. One of the reasons why
this concept was adopted was that it was discovémnat the traditional conceptual
frameworks of ethics that had been in vogue betlogeclimax of the feminist activism,
distorted the way in which discussions about festifgsues like abortion, pregnancy,
motherhood et cetera proceeded. The argument betteai since most of the ethical
theorists in the history of Western philosophy hbgen projected by males who have no
firsthand experience of what the moral experierfdla® woman looks like; for instance,
what it takes to undergo an abortion, what it fdildls before the abortion, during the
abortion and after the abortion, or what it feéte ko be pregnant, to carry a pregnancy
for nine months and other female matters, theyndftad to suppress the voice of women
and the emotions of women on this matters. Someanfsimethicists argue that it is
unacceptable that ethical discussions concernieggetissues should be anchored on some
abstract principles “discovered” by male ethicisttko are blind to the plights and
tribulations of women. Thus, there has been a coaotis increase in the number of
feminist writings suggesting that traditional ethiis deeply androcentric and as such
needs to be revised.

What appears to be an enduring problem in femigtisics is the question whether
women are supposed to have a different moral essppeei from men or whether they
should have the same moral experience with men.dkrdurse, feminist ethicists, as we
have already indicated, are divided on this isduehis Politics, although Aristotle
described women as being less able to exhibit idud by so doing, undervalued
women's ethical experiences; nevertheless, he&aedn as one of those who introduced
the separation of masculine ethics from feminine ethics or malkios from female
ethics. Even as many feminists reject Aristotlegi-Beminist stance as extremely
androcentric, many today have not been able tcktaeay from the dualistic mindset of
thinking that ethics should also be categorized@lbe lines of gender binary.

In the bookin a Different Voice: Psychological Theory and WateDevelopment,
Carol Gilligan sustains this dichotomy between nzald female ethics. She explains that
whereas men are most likely to act in accordan@absbract moral principles of justice,
which are equality and fairness; females are nikslyl to act in accordance to feelings
and emotions (82-90). In other words, whereas matheere to a morality of justice
where equality and fairness are the primary valtersales adhere to a morality of care.
On critical analysis, this pronouncement does mdy cetain the separation of women's
moral experiences from men's moral experiencesjustify female's moral experiences
by an appeal to non-abstract concepts.

The idea that men and women should have rdiffemoral experiences sparked a
wave of interest from feminists who were pleased fince conventional ethics is in their
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description, androcentric, women can have their ettics after all. So, many feminists
do not only like the idea that women can have tbein ethics but that in such an ethics
women's natural ways of self-expression, feeling practical exigencies should be the
emphasis. This is why some feminist ethicists psepibe “ethics of care" as a model that
should be considered and developed. Other femihat® argued that while we may
regard conventional ethics as “ethics of fairnass equality” feminist ethics should be
described as “ethics of care”. In this regard, ¢hera preservation of the binary between
male and female moral experience. Thus the “etbfctairness and equality” and the
“ethics of care” turn out to be another ideologicalention of the dualistic mode of
thought, which is common in the ontological worlglvi of the West. Of course, the call
for and development of feminist ethics is more promced in the West, and most of the
proponents of feminist ethics are women from thest\éspecially Europe and America.
It is not surprising therefore to notice elementsAéestern thought system. But on a
critical reflection, especially if we come from adkground that perceives reality as
complementary, we can say that “care” and “fairnes®quality” are not necessarily
extreme poles standing for masculine ethics andniem ethics in the way in which
some feminist ethicists want us to believe. It @nmon to see that feminists who
describe feminist ethics as “ethics of care” freglyeuse the medical profession as their
anchor base. For instance, Brenda Green in heslaith the journal Nurse & Care
applies feminist “ethics of care” to the nursingagiice (1-4). Being fair or treating
people equally and showing care can be said to amafnom the consciousness to
respect the rights and dignity of all so it does mecessarily mean that these two virtues
belong to two gender binary poles. Nevertheless,idliea of developing an ethics that
pays emphasis to the woman's practical exigen@ssopened up the issue of feminist
ethics to philosophers and non-philosophers alkiso, scholarly work on feminist
ethics has not been limited to the agitations aidamic feminists but also embraces the
agitations of non-academic feminists. This is whig icommon to see that literatures on
feminism frequently turn towards the ethical corsadion of public policies and value-
systems especially with respect to how they pres#dre genuine needs and interests of
women or how they are generally disadvantageous toeglectful of women.

3.5.4 Some Approachesto Feminist Ethicsin Gender Philosophy

Many scholars have adopted different approachdsntinist ethics in recent times. The
most common and standard approach has been tocstitgiditional Western ethics to
feminist-related critiques because most of whathaee in philosophy as ethics, have
come from Western philosophers. To a great extéig,shows that philosophers have
always speculated about problems that are the inatgeghroducts of their cultural
framework or periodical milieu. On the strengthtlafs, suffice it to mention that if all
feminist scholars were to focus on the existeqrablems that are characteristic to their
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respective cultural frameworks; we will definitehave different versions of feminist
ethics that are concerned with a diversity of peats.

Care-Focused Feminist Ethics

Care-focused feminist ethics is an approach torenethics that adopts the principle
and practice of care as the model for defining fasbiethics. This approach takes for
granted the supposition that women have a natucgdemsity to care for others because
nature bestows on them the ability to practice Wrisie as potential and actual mothers.
Although many feminist ethicists who propose thisdel of ethics do so with the belief
that it will preserve the feminine values; nevelghls, this approach to ethics can be seen
as a gynocentric approach. The reason is thataitieal examination, one can say that
feminist ethics of care is an attempt to use timeeskogic Aristotle used in justifying the
inferiority of “feminine” ethics to justify feminisethics. Aristotle thought that women's
ability to be extremely caring was not a virtueycg for him, virtue is the golden mean
between extremes. And more so, that being extrewaling is a disability that arises
from the natural or biological limitations of theoman. But the feminist-proponents of
this model of ethics rather use the idea of womeatural propensity to “care” to
underscore the strength of women and the weaknessen. This group of feminist
ethicists, argue that what the world needs is aaaee for the environment, care for one
another and care for oneself; and that if humandsewere to care for each other in the
way that mothers care for their children, theneheill be no need to look for justice and
fairness. In this respect, their thesis is thatégarecedes justice and fairness”.

Some proponents of care-focused feminist ethictudte Carol Gilligan and Nel
Nodding’s. Gilligan for instance, rejected SigmuRteud's misgivings about women,
which held that girls were inferior to boys wittspect to psychosexual development; and
that male children are faster to develop a senseenfiselves than female children. Freud
did suppose that this is what has led to men hawinge moral and legal consciousness
than women. For most care-focused ethicists likdigan, traditional ethics does not
allow society to hear the voice of women over derissues like abortion, contraceptives
et cetera. John Christman in the b&ibcial and Political Philosophy: A Contemporary
Introduction observes that women tend to think more in termsaoé and responsibility
when considering a moral problem (170). Gilligamawcted a study on women who
carried out abortion and discovered from the sttidgt women's relational ethics
revolved around three moral frames of referenceth@ over-emphasis of one's self-
interest (ii) the emphasis of the interest of ath@ii) the weaving together of one's
interest with the interest of others. Gilligan thieed that women normally make an
abortion-decision based on individual intereststloe interest of others or on the
combination of individual interest and the interesothers.
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For Gilligan, women who act in accordance to thagiple we have mentioned in
(i) are fully and properly feminist. In this waggilligan attempts to anchor her version
of care-focused feminist ethics on a teleologicaintdation that takes into consideration
both individual interests and the interest of ash&illigan is of the opinion that feminist
ethics of care requires that women adopt a morpegsnce where they judge the
morality of their action by considering the effeofssuch actions on themselves firstly as
women, and then on others. More so, women mustadig dnough and ever ready to
engage in moral discourse in defense of their mesgleriences. Gilligan argues
therefore that there is more to the woman's maxpkgence, which traditional ethics
founded on abstract principles, does not accoumt do suppresses because of
androcentrism.

Sandra Lee Bartky argues in her bdekmininity and Dominationthat the kind of
emotional work that women do in some service-oddnbccupations causes them to
suppress their own personal feelings and sentimevis when they do not feel like
doing so, just to please a phallocentric sociest fresupposes that women in such
occupations should not show their anger or pretdmalt their feelings when they are
hurt or harassed by customers. These occupatiodsdm travel-hostesses, Hotel
receptionists, waitresses, ushers and sometimédsecador large supermarket outfits.
Sandra observes that women in this kind of econ@miitings are often paid to be always
upbeat even when customers or patients, or clemetabusive, rude, nasty or even saucy.
She argues that for feminist ethics, this is am®pla of a moral experience socially
constructed for women by a phallocentric societg aich must be stopped. She also
observes that contrary to the prejudice that ngreiothers and wives develop a sense of
satisfaction and empowerment in caring for theitdchn and husbands irrespective of
the burdens they face on a daily basis; women Hytaee stressed beyond limits and
sometimes are bitter because the feeling of empoertr that arises from caring about
somebody is actually not the same as actually lgaypower. She observes that
sometimes, men may not notice how much pain therds/and actions sometimes cause
the women in their lives; that most often males ngdess about the feelings of the
women in their lives who are caring for them. Amsdsach, women's care may sometimes
amount to a collective genuflection by women to rireaffirmation of male importance
in a degree that is not reciprocated or reciprdgaitly also avers that sometimes women
sacrifice their moral integrity in the process affing for men. She gives the instance
where Teresa Stangl, the wife of Fritz Stangl,dbemmandant of Treblinka, continued in
loyal service to her husband despite the fact ligatvas sending thousands of Jews to
concentration camps, a great evil. She arguesetrat in the rendering of care to men,
women should not remain silent to the evils pergietd by their husbands and loved
ones. Thus, women should not show care at thenutti of their own identity, integrity
and even survival.
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Nel Noddings in her boolCaring: A Feminist Approach to Ethics and Moral
Educationpublished in 1984, noted that ethics of care prpeses two parties, the one
who is caring and the one who is cared for. In thextse, it is relational. True care,
according to Noddings, does not consist in prodiainone's universal love for all human
beings in the world or in supposing that care camdéstowed from afar upon individuals
in general. For instance, it is simply outside ¢fi@ics of care to suppose that a mother in
Africa can care about the children in America ie #ame degree in which she cares for
her own children. In other words, that real camguiees that we have a one-to-one or
direct encounter with specific individuals; it camnrbe bestowed from afar upon all
individuals in general. Noddings in her bobk Starting at Home: Caring and Social
Policy, extends the principles of her feminist care athito public policy. She argues
that if we are to develop social policies about terat such as homelessness, mental
illness, and education we have to learn from thpesgnce of starting at home. For it is
in the home that the origins of care have theitsoo

Fiona Robinson in her bookthics Feminist Theory and International Relations
(1999) argues that in the realm of internationkdtiens, no real progress can be made in
addressing poverty without a critical feminist ethiof care. Robinson points out that
despite all the efforts that the traditional rightssed and duty-based theorists have made
to move countries of the world to destroy the bap detween the rich and the poor,
poverty continues to increase year in year out.ifan criticizes traditional ethics as
being too abstract for the problem of poverty alaihts that we need a critical feminist
ethics of care because this will help privilegedgle to understand that unless they give
up some of their advantages by fostering certatmeic, political, and social changes,
the gap between them and those wallowing in alpjeeerty will not be reduced.

The ideas raised by Sara Ruddick in her work NtaieFhinking (1989) and Virginia
Held in her work Feminism and Moral Theory (1987 aomewhat in consonance with
those of Gilligan and Noddings. They retain theaidbat feminist ethics of care is
relational, that is, it presupposes two partiesveMilmeless, what is common between
Ruddick and Held is that the relational structufeethics of care is often not between
equals but between unequal and interdependentnger3bis inequality is often in the
direction of the care-giver being somewhat morerimied or more highly placed. They
both agree that feminist ethics should be foundegractices that best express virtue as
it concerns the moral life of the woman especiallya wife and as a mother. According
to Ruddick's feminist ethics of care, the socigtpwdd begin to place more value on
maternal practice. She avers that maternal pradiamncerned with the preservation,
growth and the acceptance of one's children suah 4bme form of moral feminine
discipline is needed at the practical level if thgmals of the preservation, fostering of
growth and general acceptance of children are subtined as peculiar maternal values.
Ruddick suggests that maternal thinking should tmeidght into public life. She argues
that if people in the public spheres begin thinkiikg mothers who are actually caring
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for children, then things like war would not be.eSargues that war entails the risk of
death, which is tantamount to destroying and cdingebut the products of maternal
practice in the sense that all that one has put pm¢serving, nurturing and training a
child is likely to be lost; and this lost entaiteking something very dear. Thus, if people
begin to apply maternal thinking, people will nagage in anything that will foster death
and the cancelation of the prospects of the futtdedd shares the idea that the true
maternal way of thinking founded on care is an B&oeparadigm that can be adopted to
redress social vices. Held's argument is that tbarebe care without justice but there
cannot be justice without care. This is becausshasxplains, without care no child will
survive and there would be no persons to respéel 7).

Status-Focused Feminist Ethics

Besides the ethics-of-care approach to feministgtiwhich we have articulated in the
previous section, there is also the status-orieféetnist approach. What appears to be
central in the ethics-of-care approach is the aspinthat care precedes justice. But for
the status-oriented approach, justice precedes. ddre status-oriented approach to
feminist ethics asks questions about what womenoerepment means in the face of
male domination and their subordination to men. phaponents of the status-oriented
approach hold the position that all systems, stnest institutions and practices that
create or sustain power differentials between theenand female sex should be
destroyed so that we can have gender equality. diffezent views or schools of thought
under this category of approach include liberal ifésh approach, radical feminist
approach, Marxist and Socialist feminist approaktulticultural feminist approach,
Global feminist approach and Ecological feminigb@ach or Ecofeminist approach.

Liberal Feminist Approach

Liberal feminists such as Wollstonecraft and Johmaf Mill held that female
subordination to males is caused by a set of sodahs and formal laws that make it
difficult for women in the public life to succeed she males. They argue that except
women have the same opportunities with men, thdly et be able to develop and
achieve their full potentials like males in diffatesocio-economic and socio-cultural
aspects. The liberal feminist approach argues tihhvad great extent, women's socio-
economic empowerment has a great deal of influemceomen's moral experiences. In
this regard, women's socio-economic statuses caatlgiinfluence the kind of moral life
they lead. But the problem is that empowermentoisequal between men and women;
most times, women tend to do care-giving jobs aghblic sphere such as receptionists,
hostesses et cetera; some of these jobs are of &tates and lesser pay as compared to
the ones males predominantly do. So, the libenalirfest approach to feminist ethics
argues that ethics should be concerned with fighfiam social justice, which in this case,
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is fighting against the institutionalization of gk inequality, before other things can
follow.

Radical Feminist Approach

The radical feminists are often described as exstsm Their major thesis is not
necessarily the restructuring of a phallocentriciety for the purpose of gender equality
but a call to women to restructure the current aloorder supposedly defined by
androcentrism, to make room for gynocentrism thdl me advantageous to females.
Women empowerment is interpreted by some radicainists as the ability to rise above
the domination of males in a radical manner thahateds rebelling against traditional
androcentric prejudices, institutions and patriaretiay of thinking. They maintain that
women should take full control of their lives arasist every form of subordination even
those that are justified by traditional ethics a@lijious ethics. Religious ethics has to do
with doctrinal codes of conduct for women as carfidoed in the various religions. Some
of these codes have been influenced by androcehisises that sometimes portray
women as the “unclean sex” that is unworthy to heligious office. Radical feminists
argue that women should disregard such ethics aridrgvhat will establish their female
autonomy. It is common to find that some radicahifésts like Sarah Lucia Hoagland
support lesbianism in her book Lesbian Ethics phigd in 1989. Other issues supported
by some radical feminists include sadomasochisnurti@n, artificial reproductive
technology and surrogacy. Radical feminists askstiores like “why should women
suffer the psychological trauma of keeping an urteérpregnancy when you could
simply get rid of it; why must women be forced imteterosexuality in allegiance to some
religious doctrines just to please males when tlseixual orient is homosexuality?
Radical feminist approach to feminist ethics pr@sothat women should develop an
ethics that justifies their right to choose theexwsality, make their choices and
preferences without any forced concomitance to akgectations of the conventional
philosophical and religious ethics we are so faniliith.

Marxist/Socialist Feminist Approaches

Marxist and Socialist feminist Approaches to ferstnethics is coloured by what
Marxist/socialist feminism propose for the resadati of the problem of female
subordination and gender inequality. Actually, thgsoups of feminists maintain that it
is very difficult or even impossible for people ¢inding women) who are oppressed
because of the capitalist socio-economic clasesysto improve their living standard.
Marxist feminism holds that the capitalist systes o be replaced before gender
inequality can be reversed and before women caorbe@s economically empowered as
the males. For them, women's low status in theespceesults from the low-status jobs
that come with little pay. Women should therefore folly involved in the role of
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production before their psyches can be transforfnath always seeing themselves as
destined for reproduction and child upbringing.

The implication of this for feminist ethics is thtéhe operating socio-economic
system determines the kind of ethics women aredtpta Socialist or Marxist approach
to feminist ethics holds that when capitalism idlagsed, and socialism is adopted,
women's moral experience will evolve to suit thedkiof life that suits socialism.
However, the Marxist/socialist approach to femimgtics does not give the impression
that the replacement of capitalism with socialisiti wiake women have a different
moral experience from males or practice differeéndk of virtues that males do not or
cannot. Their underscoring argument is simply tin& destruction of capitalism will
destroy androcentrism and the traditional ethies lias been associated with it.

Multi-Cultural Feminist Approach

Multicultural feminists fault the other versions @minism for not focusing on the
inseparability of women's oppression and margiadilim with respect to social and
cultural structures and systems such as race asd.cThey argue that women are often
victims of different kinds of oppression order ththnse that arise on account of sex; and
sometimes women are at the same time, the oppseardrthe oppressed on account of
issues like racism, apartheid, classism, fanatieiscthnepotism. According to Bell Hooks
in her book Yearning: Race, Gender and Culturaltis] women are always found as
victims of multiple jeopardy and interlocking syste of oppression (59). Multicultural
feminist approach to ethics therefore kicks agasmshe women having different moral
experiences and different practices of virtue bseaof oppressions that are racist,
classist et cetera.

For instance, in situations where society givesame women the freedom to choose
a course of action because they are indigenes aneslothers such freedom because
they are refugees or immigrants, what results a #hpeculiar group of women in the
same society will be compelled to a particular cotlethics on grounds of some kind of
social oppression. This group of women will thert geed to practicing this ethics of
oppression because they cannot on their own risefdhe oppression. This phenomenon
is analogous to the master-slave morality of H8wiigson. Multicultural feminist ethics
therefore, seeks to redress the ethics of claspttarizes women's moral experiences.

Global Feminist and Post-Colonial Feminist Approaeh

Global feminism and Postcolonial feminism mainttiat feminist struggles should be
globally interconnected across geographical boueslafFor instance, feminists in the
developed countries should not narrow the femiststiggle to their geographical or
cultural axis and remain mute about sexist oppoessin the developing and third world
geographic regions. For instance, feminists in Aoaeand Europe should also speak out
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against sexist and androcentric-related practicésrica such as female circumcision or
genital mutilation of female children, even as tlaeg fighting for the rights of American
women. The significance this has for feminist ethig that women's moral experiences
should have the same form across the globe. Thygedhat whatever is good for women
in developed countries is also good for women irdendeveloped or developing
countries. Therefore, women in different continestsould have the same moral
experience as far as possible. But what is notr @dbaut this approach is whether the
moral experiences of women will be that which thedew also ought to have as suggested
in liberal and Marxist/socialist feminist approasher that which only women are to
have as suggested by the radical feminist appreache

Ecofeminist Approach

The Ecofeminist approach places emphasis on huelations with the environment or
the ecosystem. Ecofeminism maintains that a caglitdliven economy is causing more
harm to the environment and the natural resoumdsaéithe same time, the side effects
of centuries of environmental degradation and ego#d collapse caused by the drive for
wealth and economic competition that leads to secmomic and class inequalities, is
threatening the existence of life in the univetSeofeminists argue that the reason why
we have injustice, lack of care and large socimentdc gaps between different people is
because human beings treat the natural world wdtference, and sometimes contempt.
For instance, there is a continued developmente#pens of mass destruction that can
exterminate the human race in a split of a secémel,production of substances that
pollute the air, land and the sea. Ecofeministai@rtpat this arises because of human
greed and selfish supposition that they have tblket rio control nature and make the
world suitable for a better human life that is ffiemn suffering and crude ways of doing
things. Today we have so many consequences or affiets of environmental
degradation such as climate change, global warmiisg in sea level, landslides,
earthquake, destruction of aquatic organic resaurspread of diseases, increase in
cancer-risks, acid rain, extreme temperaturestetaeEcofeminists argue that these side
effects are being felt more by women coupled witirt reproductive responsibilities and
the stress of childrearing, because in some pl#ueg are responsible for droughts,
famine and other unwanted environment conditiorsd #re causing a rapid spread of
poverty and helplessness amongst women. Some Eitiéésrpropose that the ethics of
care should be adopted to preserve the environsnemtirce resources especially
endangered species ranging from animals to plamtthis way, Ecofeminists propose
that an ethics of care, a kind that immediatelyaradores maternal thinking patterns will
be very relevant because it is only in the directid looking at the future generations of
humankind as grandchildren that we can appredieg@éed to preserve the environment
for them to survive. Ecofeminists like JosephinenByan inSignshave argued that the

81



Ecofeminist approach allows for the developmenthef care approach to animal ethics
(375).

Care-focused and status-focused feminist apprgathesthics do not impose a
single normative standard on women, rather thegrof®6 women multiple ways to
understand the gender, race, class, et ceterauSedaminist approaches to ethics tend
to be gynocentric as well as gender sensitive, fearinist critics of them have
complained that these approaches are “female-hia€ede-focused and status-focused
approaches to feminist ethics argue that feminiicists are attempting to do what
traditional ethics should have done in the firgtgel, that is, paying as much attention to
women's moral experience as men's.

4 CONCLUSION
This unit focused on a simple introduction to feistirethics in gender philosophy, its
objectives, a brief excursus on its developmentelsas the different approaches.

5 SUMMARY

Feminist ethics argues for feminist approaches deaiity that are not absolutely tied to
the notion of justice, but that accommodates thenargs positionality, Victimologies,
perspectives, and care.

6. TUTOR MARKED ASSIGNMENT

What is Feminist ethics in gender philosophy at&tf?

What are the objectives of Feminist Ethics in genqdélosophy?
Briefly discuss the development of Feminist Ethics

¢ What are the approaches to Feminist Ethics?
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