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PHI 314: ADVANCED METAPHYSICS

I ntroduction

PHI 314:. Advanced Metaphysics is a three credit course. It is made up of 24
units which present very broad insights into whataphysics as a major branch of
philosophy is interested in. This course studiestesys of metaphysics: realism,
idealism, nominalism, universalism, etc. Concegdtsaiure, reality and thought.
Problems of Being, God and human nature; substdremgom and determinism,
fatalism, participation, essence and existence, emance. The relevance of
metaphysics to contemporary problems. Major modamd contemporary
philosophers. It also studies theories of time;riationship between time, space
and consciousness. The perception of time in varioasmologies (African,
Western and Eastern); Time, permanence and chamnge; temporality and
eternity.

The course is compulsory for obtaining a degrephitosophy. The course guide
gives an overview and description of the courseterun explicates on why the
course is a key requirement in philosophical swidipresent relevant course
materials and tools with various ways to utiliztfgse for the purpose of learning
and teaching. Practice questions in the form ofiesevquestions; that is,
presentation schedule with Tutor marked assignmerdtso added to this course
guide for effective learning by students.

Course Aim

The major aim of this course is to stimulate andilifate an exciting learning
experience of students for quite an abstract anglaféen considered dry aspect of
philosophy — metaphysics. It not only introducaglsnts to the very broad issues

central to metaphysics, it presents some of thences of the debates in a



systematic manner while demonstrating its conneetssl with other aspects of
philosophy and of course other disciplines. Thersewbjectives of this effort are
aimed at both to familiarise students with the r@tunterest and science of
metaphysics as well as to make the learning expegi@xcitingat the same time

for students. That is;

I to enable students have a profound grasp of the msaues and themes
relevant to our study of metaphysics at some adievel.

. to enable students state in clear terms what megsagshis and what it is
not against the backdrop of the many misconceptdmsetaphysics.

lii.  to introduce students to how various cultures aadiesies or more
specifically regions view some of the problems atiemes in
metaphysics.

Iv. to be able to unequivocally show how metaphysid¢terdi and relates
with and relevant to other disciplines as welltas ¢ociety at large.

In addition to the broad objectives stated aboeeheunit as part of the larger

module frame also has specific objectives. Theyssémged at the beginning of

the unit. Students are encouraged to read and shedy while they work their
way through the entire unit. These objectives helgauge one’s familiarity
with the main issues discussed in the units andtsdents are encouraged to

utilize them accordingly. The unit objectives ave t

I have an overview of the subject matter and scopeetdphysics.

. able to draw a line of distinction between whataisd what is not
metaphysics.

lii.  have a bird’s eye view of the themes and issuesalen the discipline
of metaphysics.

Iv. understand how the concept of metaphysics is canaly and

theoretically understood.



V. have a dashboard image of the various important emtsnin the
development/understanding of metaphysics.
vi.  show the various sub-divisions and their conceulgést matter.
vii. appreciate the perennial nature of some of thelpnabof metaphysics.
viii. understand the contributions of various importartigsophers to
metaphysics; and
iX.  stimulate metaphysical reflections as attempts talesstanding the
intractable problems in metaphysics.
What you will Learn in this Course
The overall aim of PHI 314: Advance Metaphysicsoisntroduce and deepen
students’ appreciation of what the focus and istieoé metaphysics is all about
as an important branch of philosophy. It also dises the various branches and
their subject matter in ways that show the fundaaleconnection there is
between metaphysics and other aspects of philosdpHhyopes to stimulate
metaphysical reflection and thinking among studdmtsensuring there is a
profound appreciation of the various attempts &ohee some of the problems
in metaphysics over the years as well as make gamihg experience very
exciting and interesting.
Working through the Course
To complete this course — Advance Metaphysics,areuequired to carefully read
the study units, interact with the recommendedstextd examine other accessible
materials especially those that are online. Eachh contains review or self-
assessment exercises. Note that in the coursenefitiwill be required of you to
make presentation at both the individual and grewpls and make submission of
same as well as written essay/assignment whichbeiissessed and graded as part
of your final assessment in this course. At the erideach module, the

reader/student will find a set of review questi@msl list of further readings to

\



assist the student to follow through by way of peed or self-study purposes. It is
worth explaining that the purpose of the exerciseto help the reader/student
engage in critical reading (reflective, a probigggestioning reading), rather than
the kind of passive reading in which we often iggulThough many questions are
simply comprehension questions, which require resdsteidents to check their
understanding of the ideas in the text, othersireqeaders/students to produce
their own examples, to draw out the implicatiors evaluate arguments, and to
assess the materials they have read. These questonld be helpful in guiding
the thinking of students and should also providgfulanaterials for instructors.
Find below a list of all you will need to know irgpect of the components of the
course.

Course M aterials

The course has the following major components:

I Course Guide

. Study Units

lii.  Textbooks

iv.  Assignment File

Kindly note that you must obtain the materialstHa event that you encounter any

problem in obtaining the text materials kindly cacttyour tutor.
Study Units

There are Nine (9) modules and twenty four (24¥tunits in the course. They

are.

Module 1: M etaphysics: Nature, Branches and Other Disciplines
Unit 1: Meaning, Conceptual and theoretical defamt branches and nature
Unit 2: General Issues and Problems in Metaphysics

Unit 3: The Relevance of Metaphysics
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Module 2: Systems of M etaphysics

Unit 1: Realism

Unit 2; Idealism

Unit 3: Nominalism

Unit 4: Universalism

Unit 5: Concepts of Nature/Reality/Thought

Module 3: Problems of Being

Unit 1: Being and Non-Being (Nature, Characterssand History)
Unit 2: The God Question in Metaphysics

Unit 3: Human Nature (Mind, Body and self-ldentity)
Unit 4: The Mind-Body Problem (Some Theories/Debate
Unit 5: Notion of Substance (Monism vs Pluralism)
Module 4. Freedom and Determinism

Unit 1: Freedom and Free Will

Unit 2: Determinism (Indeterminism, Fatalism ,Cortipi&sm vs
Imcompatibilism)

Module 5: Further Reflections on Some Other Problems of M etaphysics
Module 6: Participation

Module 7: Essence and Existence

M odule 8: Chance/l ndeter minacy and Causality

Module 9: Theories of Time and Space

Themes and Topics Reflected Upon Include: Timeitniheories in various
traditions/cosmologies (African, Western and Eagtefime, Space and
Consciousness; Time, Permanence and Change; Tditypana Eternity

Set Text Books

Aja, E. (1996). What is Philosophy? An African Inquiry. Enugu: Donze
Publications.
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Aja, E. (2001) Metaphysics: An Introduction. Enugu: Donze Publications.

Carroll, J. W. &Markosian, N. (201@n Introduction to Metaphysics. Cambridge:
Cambridge University Press.

Hamlyn, D. W. (1984)Metaphysics.Cambridge: Cambridge University Press.

Heidegger, M. (1961An Introduction to Metaphysics, tr. Ralph Maheim.Garden
City, New York: Anchor Books, Doubleday & Comparhyc.

Iroegbu, P. (1996)Metaphysics. The Kpim of Philosophy. Owerri: International
Universities Press Ltd.

Kabuk, V. S. (2017)A Fundamental Approach to Philosophy of Education. Port
Harcourt: HOI Publishing Company.

Le Poidevin, R et al. (2009The Routledge Companion to Metaphysics. London &
New York: Routledge, Taylor & Francis.

Loux, M. J & Zimmerman, D. W. (Eds.) (200Bhe Oxford Handbook of
Metaphysics. Oxford: Oxford University Press.

Loux, M. J. & Zimmerman, D. W (Eds.). (2005Jhe Oxford Handbook of
Metaphysics. Oxford: Oxford University Press.

Mbiti, J. S. (1969)African Religion and Philosophy. London: Heinemann.

Munford, S. (2012Metaphysics: A Very Short Introduction. Oxford: Oxford
University Press.

Ney, A. (2014).Metaphysics: An Introduction. London & New York: Routledge,
Taylor & Francis.

Omoregbe, J. (1996Metaphysics Without Tears: A Systematic and Historical
Sudy. Lagos: Joja Educational Research and Publishdrs L

Omoregbe, J. (2001Knowing Philosophy: A General Introduction. Lagos: Joja
Educational Research and Publishers Ltd.

Onyeocha, I. M. (2009ntrofil: A First Encounter with Philosophy, Second
Edition. Washington, DC: Council for Research @mlds and Philosophy.

Parrat, J. (1977). Time in traditional African tiyb, Religion, 7:2, 117-126.

Rea, M. (2014Metaphysics: the Basics. London & New York: Routledge, Taylor
& Francis.
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Unah, J. I. (1996, reprinted 1998yletaphysics, Phenomenology and African
Philosophy. Ibadan: Hope publications.

Unah, J. I. (2010Metaphysics. Lagos: University of Lagos Press.

Van Inwagen, P. (2015Metaphysics, fourth edition. Colorado: Westview Press.

Presentation Schedule

Two presentations shall be expected from the staddime course facilitator will
allocate two topics to students and the mode irclwthey are to be prepared at the
commencement of the semester. The expected tinmefr®r turning in the
assignments will also be made known by the fatiliteFor example, the facilitator
expects the students to undertake the assignmebtsttathe individual level and
at group/cluster levels. The facilitator is to anga the students into groups paying
attention to issues of gender balance and age gro&pr the individual
assignment, each student is expected to work @oddo have the first assignment
submitted by mid-semester while the second assighmoebe worked upon as a
group or cluster of students submitted at the einth@® semester just before the
final written examination. Kindly note that for top assigned to individual
students and group of students, it is expecteddheah student and leaders of the
cluster or group of students shall have a spetifie to do a presentation and the
presentation opened up for discussion and contoibsitby other participants.
(Specifically, each student is given 15 minutestfar presentation — 10 minutes
for the presentation by individual students andibutes is for discussion/question
and answers). This is to improve the communicatiad of course presentation

skills of students.



Both presentations attract equal marks (5% of thdesit's total marks). Beyond
the presentations it is expected that the indiMicarad group assignments be

forwarded to the facilitator for formal grading aassessment.
Assessment

Given that the presentations constitute just f&¥%) of the student’s total score,
other components of the total assessment packdgaaciiude two (2) shoressays
of six (6) pages maximum and not less than fivep&jes including references.
These essays are to be typed-written using the Neves Roman in twelve (12)
font’s size with double line spacing. The recomneghdeferencing is the APA"G
edition (available for free download online). Theifitator will outline a list of
topics from which students will be free to pickéselwithin a specific period of
time and report back to the facilitator to ensurelents offering this course do not

write same topics. The essays constitute 10% of the eegb&oal score of 100.

To guide against plagiarism, students are encodragel expected to use the

following links for plagiarism check before submdssof their essays/papers:

- https://plagiarism.org/
- https://www.library.arizona.edu/help/tutorials/piags m/index.html

The final component of the assessment the studestpgected to undertake is the

examination which attracts 70% of the total scdr&0d.

How to Get the Most Out of this Course
To get the most out of this course, it is mandatorystudents to:
- Have 75% of attendance through active participationthe entire
interactions and facilitations;
- Study each topic in the course materials priort tbeing treated in the

class;



- Timely submission of assignments with strict obaeoe of the timeline
or deadlines as failure to adhere to such wilbattsome penalties;
- Intra and Inter group sharing and discussions acewaged among the
students for deeper understanding of the course;
- Download, access and use all the relevant matdaajsersonal use;
- Practice the various review questions; that id;a&sdessment exercises in
the main course material;
- Sit for the final examination;
- Contact the facilitator of the course in the eveftany concern or
challenge you may encounter in the course of tieraction.
Tutor and Tutorials (Facilitation)
Online facilitation based on a learner-centered-@ggh is the mode of facilitation
for this course. At the beginning of each topie facilitator will introduce the
topic before opening it up for class interactiom @mscussion in order to facilitate
the learning engagement. As has been emphasizeld, stadent is expected to
study the course materials prior the classroomi@essd actively participate in
the discussion by way of making relevant contritmgi in terms of questions or
further reflections on the topic under study/distols. The facilitator will at the
end of each session summarise the forum deba@adipélevant materials, videos
or podcasts to the forum and finally ensure infdromaregarding the course is
properly disseminated to all students through emabMS if and when the need
arises. The facilitator will solely be responsibde the grading and assessments of
students for the course.
Summary
Advance Metaphysics is an insight into what metapdsy is all about. Upon

completing this course, students will be able tomwnwhat metaphysics is,

Xi



metaphysical systems, metaphysical problems andr atiteresting aspects of

metaphysics.
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MODULE 1: METAPHYSICS: NATURE, BRANCHES AND
OTHER DISCIPLINES

INTRODUCTION

This module is made of two study units. The firtidy unit focuses on the
guestion: what is metaphysics and what are itsdhesf? The second study unit
addresses general issues, highlight problems ¢entraetaphysics and examines
the question: is metaphysics relevant? In the first, you will learn the meaning
and subject matter of metaphysics; that is, varisas/s we can define and
understand metaphysics; conceptually and theolgtiead outline the basic

subdivisions and the subject matter of each osthmlivisions of metaphysics.

UNIT 1: MEANING, CONCEPTUAL AND THEORETICAL DEFINITION,
BRANCHES AND NATURE OF METAPHYSICS
CONTENTS:

I Introduction

. Objective of the study

lii.  Main Content
a. Meaning
b. Etymology of Metaphysics
c. Conceptual Definition
d. Theoretical Understanding
e. Branches of Metaphysics
f. Nature of Metaphysics

Iv.  Summary

V. Conclusion

vi.  Tutor Marked Assignment

vii. References and Further Reading

I Introduction
This unit presents the meaning, conceptual andrétieal understanding of

metaphysics. It also outlines the basic subdivsiohmetaphysics while at the



same time characterising their subject mattersloéis this to give students a
very broad context andackground to the entire concern of this coursee Th
need for some general background and introducteflgation to refresh our
minds on what the nature of metaphysics is to faegd a deeper and better
appreciation of the basics and principles of tluarse - advance metaphysics.
To achieve this all important refresher exercisasitimportant to start by
undertaking a kind of stock taking of what is métggics and what is not
against the backdrop of the frequent misconceptioinghis very important

branch of philosophy.

ii.  Objectivesof the study

This unit is intended to enable the students aehike following objectives:

a. To define and delineate what is metaphysics.
b. To demonstrate what metaphysics is not
c. To know the various ways of defining a concepthiigsophy generally; i.e.
theoretically and conceptually
d. To know the various subdivisions of metaphysics #r&l subject matters
thereof
iii.  Main content
a. What is M etaphysics?
As a discipline and as a branch of philosophy nmfetaigsremains a significant
aspect of the discipline of philosophy to such atemt that philosophy cannot be
said to be worth its name without the study andregiption of the core parts that
make up the discipline of philosophy. These comspare fundamentally three viz:
- metaphysics, epistemology and axiology (ethi€he importance of metaphysics
along with epistemology and ethics cannot be ovptasized in one’s study of

philosophy. Thus, students of philosophy are exgmkbdb take courses in these



different aspects/branches of philosophy in order make complete and

comprehensive their programme in philosophy.

Before we examine some of the various importantmé®e and theories in
metaphysics it is important to clear some miscoticep about metaphysics. In
some contexts, metaphysics is wrongly/erroneoushceived to be generally said
to be wholly and entirely concerned with the gfeayond and secrets of and about
the workings of the nature/universe such as thailbaperations and mystical
powers. Occultism is not metaphysics and Metapbysiaot occultism (Iroegbu
1994: 15).

There are various positive ways of conceiving mieyas that is worth outlining
for our purposes in this course. For example, drieepositive understandings of
what the subject matter of this branch of philogoghconcerned with provides a
rather broad picture of the focus of metaphysiosthis instance, metaphysics is
concerned with the study of being as such or ttedity of reality or all that there
Is. In fact, like other sciences, being is the sabmatter of metaphysics. Thus, the
nature of being in its deepest aspects, its caysepertiesis the focus of
metaphysics. Another positive way of looking at apdtysics also is that this
branch of philosophy is concerned with the naturéramework with which we
approach and seek to understand the world around’his sort of Kantian and
post-Kantian image of the discipline of metaphyspays a huge role in the

contemporary era of philosophy.

There are two ways to define metaphysics; concéptua theoretically. The
former simply takes on the concept and analyseEat. example, it is a well-
known fact of history that the term originates frtime Greek expressioiia meta

ta physica (after the physics). Andronicus of Rhodes, whotestliand collated
Aristotle’s works in C. 70 B.C. placed the work thAristotle called First
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philosophy, after the ones on Physics and termédtér the Physics. Therefore,
from the two Greek words that make it up “meta” fterm beyond, transcending
and “physics” — physics, body or matter to mean wisich concerns itself beyond
the physical. Does it then follow that it does wonsider things in the physical
world at all or in any sense at all? | think naiffiee it to note that it does seek
explanations of the nature of things per se inrttost general sense and in ways
distinct from just being concerned with particulaings. We will now attempt to
define metaphysics in the second way; theoreticallydefine a term theoretically
Is simply to outline how various experts or profesals in a field define the term.

In other words, their various theories of whattéwn is about.

Therefore to define metaphysics theoretically, mleyaics seeks to study reality as
such; that is, in its most comprehensive scope lzasic principles/properties
(Iroegbu 1994: 21-22; Koons&Pickavance 2015). Otheprists and philosophers
define it differently thus; for Plato, metaphys@amcerns itself with the knowledge
of the supra-sensible, for real things are existenthe world of forms/ideal world
which of course are explanatory of the transientldvdn the view of Descartes,
metaphysics focuses on the knowledge of things rkybe sensible world. For
Kant, it is the transcendental analysis of the eotst of the human mind. In the
view of Aquinas, metaphysics is the ultimate exptaon of the mystery of being
visible and invisible, in the ultimate being (causad final) which is God.
Metaphysics for Martin Heidegger is the ontologigaduiry into the “Sein”,

“being”, “to be” of all that there is: why thereeaessents.

The scope or sub-division of metaphysics

In some texts, metaphysics is traditionally dividatb two broad areas; general

and special metaphysics. While general metaphysioften regarded as ontology

4



and sometimes interchangeably used for metaphsieglly speaking (the science
of being as being); special metaphysics is furtieided into three areas to
include; theodicy or natural theology (here thecan surrounds the nature and
problem of God, good and evil in the world, suffigrsi immortality of the souls,

and whether the universe has purpose or end oringeanall). Other branches are
cosmology (centers on the origin, nature, structune existence of the universe or
the cosmos) and rational psychology (focuses orptbblem of mind, nature of

the mind-body problem and associated issues ofctmusness).

The focus of these various branches outlined alsbesv how comprehensive the
scope of metaphysics is. In other words, metapbysaeks to deal with the nature

and totality of reality — what is.

Again, these branches of metaphysics rewsahething about the fundamental
nature of this particular aspect of philosophyt tkametaphysics. A quick review
of our foregoing discussion on the various branchie which metaphysics
traditionally breaksshow that a thorough study of metaphysics gives one
preliminary insights albeit panoramic insights imtiher areas of philosophy. One
is likely to encounter these various aspects durimgjs study of the course such as
philosophy of mind, philosophy of nature/scienceoagst others. At this point, it
is crucial to say a few things about the naturenetaphysics in relation to other

disciplines in a very brief manner.

As our introductory reflections show that metapbystudies reality in its ultimate
sense and context, does it make sense to claim thgatconcerns of other
disciplinary endeavours seem rather superfluous. &ample, as we have
demonstrated that general metaphysics as ontokogyes being, what then is the
need for other disciplines such as anthropologglagg/, biology and others? Do

these other disciplines study nothing? Or studyesh&ing? If these disciplines do

5



study being, what is the nature of the differertbese are between metaphysics as
ontology which studies being as against these aititetlectual disciplines that

study various aspects of being since they do nolyshothing?

One distinguishing factor is the approach or methopted by these disciplines as
against the method adopted/used in metaphysichilmspphy generally. Whereas
these sciences, for example, use the empirical odetthat involves the

observation, experimentation, testing, quantifaxati modeling and analysis to
access and warrant their results. Metaphysicshenother hand, uses the meta-
empirical approach that involves reflection, logiead argumentative reasoning

procedures to engaging its subject matter.

Another point of difference between metaphysics #mal other sciences worth
noting is the nature of the basic question posedhase disciplines. While
guestions in these other sciences are formulatedgathe lines of the ‘how’
guestions, metaphysics proceeds roughly by posmgihat’ and ‘why’ questions
as fundamental to assessing its subject matteordow to Iroegbu (26-27), in the
guestioning task, there are two-fold concerns;fohmal and the material object of
metaphysics. Whereas the former is whatever alitie=ais, existing beings, all
essences. The latter; that is, the formal objectmetaphysics is the act of
existence, the ‘to be’, the being of whatever isstjas the formal object of

medicine is health.
General Issues and Problems in Metaphysics

Metaphysics is the science of being, its attributissprinciples and its categories.
It is in other words, that part of philosophy tletoncerned with the basic issues
of reality, existence, personhood, and freedomugdeterminism. Aristotle calls

it “First Philosophy” because it concentrates anfilst or most basic questions we



encounter when we study the issues of life. It glepwith such questions as what
reality is, whether it is limited to the physicahaterial world alone, or whether
reality could exist in the mind and what differeribere is, if any, between realty
and appearance. In Aristotle, Metaphysics whenedalFirst Philosophy’, it is

used to distinguish it from second philosophy a theory of nature (Physics).
The subject matter of metaphysics therefore isgpasibeing, of its principles and

causes and of the divine.

Metaphysics is a philosophical inquiry into the mbasic and general features of
reality and our place in it. Because of its verpjeat matter, metaphysics is often
philosophy at its most theoretical and abstractir €©§mple, intuitive reflections on

our familiar experiences of everyday life and tlomaepts that we use to describe
them can lead us directly to some of the most prnadoand intractable problems of

metaphysics.

On the nature of existence, we shall deal with gestion of what it is for

something to exist and what it is for us to ackremge something as existing. The
problem of identity — we shall try to know whethgualitative indiscernibility

entails identity, or whether identity is always esgsary or can be contingent,
whether identity is relative to mortals. On "modabncepts like necessity and
possibility, essence and essential property, nacgsand contingent truth, and
"possible worlds." what it is for something to b&faing," and, in particular, what

makes one thing at one time to be "the same thasgSsomething at another time.
This part is followed by a group of writings addsieg) the same question for
persons: there is a clear and deep difference, afags would feel, between our
continuing to live till tomorrow and our being rapkd by an exact "molecule-for-
molecule" duplicate in our sleep tonight; but inawlloes this difference consist?

We shall also come across the nature of causahenrelation that David Hume



famously called "the cement of the universe." Ma&ontemporary accounts of the
nature of causation will be presented. In the apgrof the paragraph of his
introduction to metaphysics, Heidegger articuldtissmetaphysical question about

reality.

Why are there essents rather than nothing? Theteigjuestion. Clearly it is no
ordinary question. Why are there essents, whyasetlanything at all, rather than
nothing? Obviously this is the first of all quest®) though not in a chronological
sense. Individuals and peoples ask a good manyigagsn the course of their
historical passage through time. They examine, cggpland test a good many
things before they run into the question “why aheré essents rather than
nothing”. Many men and women never encounter theston, if by encounter we
mean not merely to hear and read about it as arragative formulation but to ask
the question; that is, to bring it about, to raisd¢o feel its inevitability. (Martin
Heidegger, 1961, p.1.)

According to Heidegger, the question, why are tlemsents rather than nothing? Is
first in rank among other questions. It is so beeaitiis the most far reaching the

deepest and the most fundamental of all quest®ns (
4.0 Conclusion

This study unit addressed the question of what etaphysics and the subject

matter of metaphysics.
5.0 Summary

This study unit examined the meaning of metaphysisdranches and its nature.
It revealed that the nature and focus of metaphyisithe effort to give the deepest
meaning to all of reality. This effort includes mmly the things that are beyond

the physical but inclusive of the very things presa the physical as well. For
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example, while there is an interest to tell of gk@ce of the human person within
the attempt to construct a comprehensive storgality. Thus seen, the discipline
of metaphysics remains a core and an indispensaplect of the human enterprise

to make meaning of the universe.

6.0 Self-Assessment Test

1. Attempt a theoretical and conceptual Definitiomudtaphysics.
2. What are the branches of metaphysics and theiesubjatters?
3. How is metaphysics different from other sciences?
4. How can you demonstrate the relationship betweetaphgsics and other
sciences?
7.0 References and Further Readings

Ajah, E. (1996)Whnat is Philosophy? An African Inquiry. Enugu: Donzie Family
Cirlce Publications.

Omoregbe J. (1994Metaphysics Without Tears. Lagos: Joja Press Ltd.

Koons, R. C. &Pickavance, T. H. (201gtaphysics:  The
Fundamentals.Chichester: WILEY Blackwell Publication.

Iroegbu, P. (1995)Metaphysics: The Kpim of Philosophy.Owerri: International
Universities Press Ltd.



UNIT 2 - GENERAL ISSUES, PROBLEMS AND RELEVANCE OF
METAPHYSICS

CONTENTS:

1.0Introduction
2.00bjective of the study

3.0Main Content
4.0Summary

5.0Conclusion

6.0Tutor Marked Assignment
7.0 Suggested References

1.0 Introduction

This unit examines the general issues, problemstlandjuestion of the relevance
of metaphysics. It seeks to outline briefly what tflundamental issues in
metaphysics are about with a view of setting thgetfor our engagement with the

next module on the systems of metaphysics.

2.0 Learning Objectives
The objectives of this study include:

a. To highlight the overview of the issues and prolderhmetaphysics
b. To examine the relevance of metaphysics againsbalc&drop of the anti-
metaphysical thinking in society

3.0 Main Content: Overview of the General |1ssues, Problems and Relevance of
M etaphysics

The primary goal is to examine some of the questiaround the place and
relevance of metaphysics to not only philosophydiber areas of life and society.
While it must be acknowledged that the voyage ofamleysics had not always
been a smooth sailing one, it is important for mpbkysicians to always

demonstrate what and why metaphysics is not ontyrakto philosophy but other
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aspects of life particularly to contemporary prab$¢eand issues. Thus, at the end

of this module students would be able to tell thpartance of metaphysics.

The voyage of metaphysics has not been a smoolihgsane; indeed, during
much of the middle half of the century, metaphysias in the doldrums, at least
within the analytic tradition. This was largely due the anti-metaphysical
influence of the two then dominant philosophicahtis. Logical positivism and its
formalistic, hyper-empiricist legacies lingeredangh the 1950s and 1960s in the
United States, nourishing an atmosphere that did @oecourage serious
metaphysics, while in Britain the anti-metaphysi@aimus derived from "ordinary
language" philosophy and the later works of Witgjem. However, metaphysics
began a surprisingly swift, robust comeback in1Bé0s, and since then has been
among the most active and productive areas of gbyby. It is now flourishing as
never before, showing perhaps that our need foaphgsics is as basic as our
need for philosophy itself. | believe our subsequsteractions will give a broad

glimpse of metaphysics from the Ancient througis tentury.

According to Hamlyn (1995: 9), “from time to time the history of philosophical
thought philosophers of the positivist orientatioave come up with criteria of
meaningfulness by which metaphysics could be shimwre nonsense in one fell
swoop. Hume, for example, wished to consign to flaenes anything that
contained, in effect, purea priori reasoning, except for ‘abstract reasoning
concerning quantity and number”. Later philosophetgh as Ayer, have claimed
that because metaphysical theses are not verifiableference to experience and
are not merely logical or mathematical in contdmtytare nonsense. In neither of

the cases is there an attempt to examine metaphgsguments closely”.

Relevance of Metaphysics
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Aja (21) presents an analogy to demonstrate thevaece of metaphysics to
philosophy as well as other disciplines. In thelagy philosophy is considered as
a tree whose survival depends on its root througiichvthe tree is not only
anchored but the requisite nutrients it needsdarih and fructify are obtained
and supplied from the ground which in turn fed itfte various branches that bear
fruits as imagery and representative of the vargmisnces. From this imagery one
can then suggest that the survival of the tredf,itgeality and in fact quantity of
the fruits are largely dependent on the extent hclvthe roots are well rooted to
provide for the entire tree to flourish. Little waer metaphysics is considered to
be the capstone of philosophy such that when piplog is emptied of

metaphysics, it renders it very barren.

It is no doubt that some metaphysical positionsehiavthe past gone so abstract,
hair-splitting and grossiyoumenal that they were completely removed from the
very reality they set out to explain. They becamdranscendental to be true. In
some systems, the science became simply a doabfirexioms that explains
neither this-worldly nor the other-worldly realitit. became entirely irrelevant. It
must strive not to be reduced to the branch of aogdisciences, the discipline
ought to be a relevant undertaking. It must seeddtiress the burning problems of
concrete reality at its own level and with its ommethod. Such issues that must be
investigated must reflect on questions of the diter the fate of the dead, the
relationship between life and the after-life, tr@ious nuances of the constituents
of the human person in the vast universe of whizh human person is part,
(Iroegbu 31).

4.0 Summary

This study unit examined and outlined some of theegal issues and problems in

metaphysics. It also discussed the relevance odphgsics against the backdrop
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of the growing positivistic culture that tend tceshe end of metaphysics. Despite
all of the anti-metaphysical tendencies the distgbf metaphysics has continued
to wax stronger than ever as a deeply relevant iatellectually rewarding

enterprise not only for the individual philosoplet also the various sciences and

society at large.

5.0 Conclusion

Metaphysics remains the soul of philosophy to sachextent that to empty

philosophy of metaphysics is to render philosopayrdén. A thorough assessment
of the place of metaphysics reveals also how pemasetaphysics is. It must

however be cautious in the matters it indulges withas to avoid the charge of
irrelevance as has happened in the course of 8terfiof metaphysics when it

went about concerning itself with hair-splittingdannnecessarily abstract matters.
For metaphysics to remain alive, it must endeawoddal with issues that are of

significant importance to humans and society adar

Tutor Marked Assignment

What is the relevance of metaphysics?

References and Further Reading

Hamlyn, D. W. (1995)Metaphysics. Cambridge: Cambridge University Press.

Aja, E. (1996).What is Philosophy? An African Inquiry. Enugu: Donze Family
Circle Publication.
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MODULE 2: SYSTEMSOF METAPHYSICS
INTRODUCTION

This module sets out to examine the main systemmataphysics highlighted in
the course description. It seeks to expose theaosking thematic of the various
systems of metaphysics, identify their main propsehistorical developments
and the various inflections that these systems tab® in contemporary thought.
There are numerous systems of metaphysics bubousthowever is limited to the
assessment and evaluation of four namely; univemahominalism, realism and
idealism. These systems and theories seek to sidgdygribe the nature of what
there is in reality or how we can characteriselagic nature of the world in which
we live. The systems of metaphysics to be examimethis present module
include: Realism, Idealism, nominalism and Univessa We seek to have a
general broad characterization of the main themésRealism, Idealism,
Nominalism and Universalism. Each of the four syseof metaphysics will be
examined per study unit in order to make for thgtoassessment of their features
and variants. At the end of the module studentsilshioe able to tell an untrained
inquirer the basic ideas and subject matter oftlleenes we shall consider under
this module as study units. Part of the concera slg0 endeavor to demonstrate
the basic differences there are and how these mgstelate in some ways.
Therefore for this module, four study units willnstitute the significant major

moments for our reflections.

Unit I: Realism
Unit Il: Idealism
Unit Ill: Nominalism

Unit IV: Universalism
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Unit I: Realism
This study unit discusses realism as one of thellpopnetaphysical systems in the
history of metaphysics. It seeks to highlight tlagious types or variants of realism
and the various proponents of these various fohasit has assumed.
1.0 Introduction
This study unit presents students with what reahssans; that is, what it means to
say that something is real. It examines the metsipalsystem of realism. It seeks
to outline and describe the main current of thistesyn by identifying the various
forms or variants of the system, the main propaneand the historical
development of realism as a metaphysical system.
2.0 Learning Objectives

This unit will help students to:

1. Underpin what realism as a metaphysical system is.

2. Understand the historical development of realism

3. Know the various variants or types of realism and course their
proponents

3.0 Main Content
What is Realism?

A proper understanding of realism as a metaphysigstem or doctrine requires a
clear clarification of the terms real and realityre term real means something that
exists as a fact; it is actual rather than imaginentasy or ideal. It refers to things
or events that exist in their own right as opposedhat which is imaginary,
fictitious or ideal. Reality on the other hand Iertefore the state or quality of
being real or actual existence in contrast to wbkamerely apparent or just

appearance.

Realism as a metaphysical systesignifies the assertion of the existence of a

reality independently of our thoughts or beliefgatbit. It holds that our minds or
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what we think about a reality cannot change it. ity should be accepted and
confronted as it is. It is therefore a practicatierstanding and acceptance of the
actual nature of the world, rather than an idedlipe romantic outlook of i,
(Kabuk 2017: 77). Realism (after the Latin word fihing”) is the position
defended by realists who “affirm the existence péaal things (the universals)

that exist over and above the world of particuhangs”.

There are different types of realism; rational issaland natural/scientific realism.
Rational realism is further divided into classicahlism and scholasticism. The
classical realists base their ideas on the thougfi#gistotle who is believed to be

the founder of realism as a reaction and rejeatibthe transcendental world of
ideas created in the philosophy of his tutor, Platdristotle, the material world is

not only real but does contain the entirety oftladit there is to know composed of
matter and form. The scholastics version, on theerohand, is based on the
medieval Christian thinkers. Both versions of @liadmit that material world is

real as it exists outside the minds of those whseole it. The proponents maintain
that the rational universe of the sensible objend their orderliness are the

creative act of the supreme intelligible being (5od

The second version of realism is the natural cergdic realism. The rise of this

philosophy was witnessed during the renaissancevkeeae scholars sought for the
supremacy of science over other disciplines in @&ngyg basic enigmatic

guestions. The rise of science in Continental Eeinwpich swept almost all areas
of enquiries changed the societal orientation thhowt the continent and impacted
the emerging world. The proponents of this formreélism include; Francis

Bacon, John Locke, David Hume, John S.Mill, A.N. Whead and Bertrand

Russell, (Kabuk 2017: 78) just to name a few.
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This version posits that philosophy seeks to intarthe rigour and objectivity of

science since the world around us, and all thattiee are real. It is the task of
science to investigate its nature or propertiesndde natural or scientific realists
are found to be skeptical of all forms of idealibot are seen to be experimental in

nature.

4.0 Conclusion

Realism and its various forms were highlightedhiis study unit. Realism opposes
idealism in defense of the view that various olgaetthe world of our experience
or in the world generally are real and actual. Ehesal or actual existents are
perceived by the senses whether the mind reportisesh or not. In other words,

objects exist independently of the mind.

5.0 Summary

A succinct presentation of realism as a metaphlysigstemwas achieved in the
study unit. It mentioned the two versions of raalighe rational and the scientific
forms of realism; it also identified and historedzthe views and proponents of the
various versions of realism. It also underscores fidict that in spite of the
divergences or differences among the various viesid by the proponents of the
different forms or versions of realism, there ic@mmon tenet that real and
objective nature of the natural world, objectstongs, exists independently of the
human mind. In other words, these things or reslitire extra-mental realities,
different from the mind that perceives or thinksoatbthem, (Aja 2015: 129).
Realism as presented is the view that there iglgyendependent of the mind and
independent of conscious beings. The impetus tavagalism comes in turn from
the commonsense reason that there is surely moweh#&d exists than what is

simply within our minds.

6.0 Tutor Marked Assignment
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Realism is diametrically opposed to idealism: déscu

7.0 References and Further Reading
Aja, E. (2015)What is Philosophy? An African Inquiry. Enugu: Donze Press.

Kabuk, V.S. (2017)A Fundamental Approach to Philosophy of Education. Port
Harcourt: HOI Publishing Company.
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Unit I1: Idealism

This study unit discusses ldealism as one of thmulao metaphysical systems in
the history of metaphysics. It seeks to highligie tvarious types or variants of
idealism and the various proponents of these variotms that it has assumed.
1.0Introduction

This study unit examines idealism as one of thennmagtaphysical systems. It
seeks to outline and describe the basic tenet isf ffistem by identifying the
various forms or variants of the system, the mawppnents and the historical

development of idealism.

2.00bjectives

This study unihasthe following learning outcomes for students:

a. To understand the basic tenets of idealism

b. To know the various strands of the system

c. To understand the historical development of théesys
3.0Main Content

The Meaning of Idealism

The word is a derivative of the noun ‘ideal’, whiduggests freedom from
inflections of the material world or unreality ohat depends simply on the mind
(Kabuk 2017: 68). Idealism implies that realityaistually dependent on the mind
rather than on something that exists independearftiizge mind. In other words, the
ideas, and thoughts constitute the essence or edal nature of all realities.
Idealism therefore is the system of thought or dieetthat emphasizes mind, spirit
or the soul as ultimate realities. The material ldras only a manifestation of a
reflection of what is irthe mind or the spirit. In this case, we cannolytknow

anything for certain about whatever external wanlay exist; all we can know are
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the mental constructs created by our minds, whiehocan then attribute to an

external world.

Idealism involves the thesis that all we can beraved (and therefore all that what
we are aware of can consist in) is such represensabr ideas. In the ¥718"
century usage of the term, ‘idea’ does not mearelpéconcept’ but any mental
item which is, so to speak, of something. It is twanoting also that Plato’s so-
called idealism is quite different thing from tleealism during the era referred to
above,; it is a theory to the effect that sensiblags, the objects of perception, are

to be explained by reference to ideas/forms, thalidntities postulated by Plato.

Idealism is contrasted primarily with realism whidholds that reality is
independent of the mind. However, views are comeléealists’ when they hold
that reality is outside the mind but loosely depernidon the mind for their
consciousness, (Kabuk 69). Narrower versions ofalislen claim that our
understanding of reality reflects the workings of minds first and foremost — that
the properties of objects have no standing indepeindf the minds perceiving
them. Extreme versions of idealism deny that angldvat all exists outside of our
minds. Theistic form of idealism limits reality tbe mind of God. Other forms of
idealism include Plato’s, epistemological, subjeztiobjective, transcendental and
absolute idealism. Major idealists include Platatteied W. Leibniz, G.W.F.
Hegel, I. Kant, G. Berkeley, etc.

Views of Some Selected Idealists

The origin of idealism is attributed to the workisRlato who first projected the
idea of the world of forms as different from the ndoof the senses. According to
Plato, the material world and other material resditare mere reflections of the

ideal world in the world of forms. The sensual oaterial world is transient,
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imperfect, corruptible, and mutable while the wordd forms is incorporeal,

incorruptible, immutable, permanent and perfect.

In the medieval period, following St. Augustine thrld of God is the ideal
world. For him, it is the soul rather than the mihdt has knowledge and access of
the truth given its closest nature to God from whbamanates. In the modern era,
Descartes argues that all ideas have no separateree outside the perfect being
who is the foundation and object of thought. ForkB&ey, the fundamental
principle of all of realities is perception as cmned in his famous dictum, “esse
est percepi’ to mean “to be is to be perceivedisTheans that reality or existence
depends fundamentally on its perception by the mindas Hegel who introduced
his idea of dialectical idealism wherein the absokpirit advances itself towards
perfection by undergoing through a series of thasd its antithesis to form a
synthesis constantly evolving progressively in vie# perfection, (Madsen
2009:115).

4.0Conclusion

The reflective exercise has defined idealism astaphysical system that stresses
the supremacy or superiority of the mind or idearomatter. It emphasizes that
reality is mental rather than material, spiritu@ther than physical. For the

idealists, therefore, the entire existence or teadixists only as ideas in the

universal mind and the particular mind (human mimdgrpreted as part of the

universal mind.

5.0Summary

The study unit has examined idealism as a metapdlyssystem in

contradistinction to realism. Idealism as presemntgdcts the view that material
existence can be independent of the mind by defignithe view point that existing

reality is simply ideas or the mind that perceiite3 he study unit also highlighted
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the various versions of idealism and reechoed somhe particular emphasis
made by some philosophers in the course of therlyisif philosophy.

6.0Tutor Marked Assignment

What is the basic thrust of idealism?

7.0References and Further Reading

Kabuk, V. S. (2017)A Fundamental Approach to Philosophy of Education. Port
Harcourt: HOI Publishing Company.

Madsen, P. (2009101 Great Philosophers. Makers of Modern Thought. London:
Continuum International Publishing Co.
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Unit 3: Nominalism

This study units seeks to examine what the fundamhehrust of nominalism is
and to highlight the contributions of various pbighers on building the
metaphysical system to what it is today and theiouar forms or types of

nominalism that there are.

1.0 Introduction

This study unit examines the metaphysical systermarhinalism. It seeks to
outline and describe the main current of this systey identifying the various
forms or variants of the system, the main propaneand the historical

development of the system.

2.00Dbjectives

The objectives of the study include the following:

a. Help the student to understand the basic idedweatdntre ohominalism.
b. Facilitate an appreciation of the historical depah@nt of the system
c. Know the various forms that the system tasen.

3.0Main Content

What Nominalism Means?

Nominalism is the rejection of universals. It is@the rejection of abstract objects
in another equally important sense. This is thevvikat there is nothing in the
universe except particulars; particulars are alloar perceive, and particulars are
all that there are, Aja (141). In the consideratminthe ancient problem of
universals as per the place of properties we végndalk about or refer to when
we describe objecisf our experience or make normative assessmentsuswally

opposing schools of thought are immediately evidesatlism and nominalism.
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Realism (after the Latin word for “thing”) is th@gition defended by realists who
“affirm the existence of special things (the unsads) that exist over and above the
world of particular things”. Their opponents ardlex the nominalists (after the
Latin word for name). While the realists believattithe universals, such as
property of being a horse or the property of bengater molecule, are real things
needed to ground or explain in any ultimate way tiious similarity of
particular horses or particular water moleculesatmther. The universals are
somehow shared by or present in those particulagsh nominalists, in contrast,
deny that we need any such metaphysical explanafi@milarity: the particular

things themselves suffice to explain whea use common names (like “’horse”
or “water molecule”) as we do”, (Koons&Pickavand® 2: 10). Other examples of
these abstract objects or entities include; numlpeoperties, possible world, and

propositions.

Two versions of nominalism are popular in the &teres; one that denies or
rejects universals and the second version is oaeréjects abstract objects. The
implication of this distinction is that there isdéference between universals and
abstract terms. Universals can have particular obbjéenstantiating them within
space and time whereas abstract notions are atahgod aspatial or simply they
do not have spatial or temporal instantiations. ripas of philosophers in the
course of history belong to one version of nomsmalior the other. David
Armstrong believed in universals but that everyghihat exist do so within space
and time and so can be said to be a nominalistarsénse of denial or rejection of
abstract entities. W.V.O. Quine, on the other haclepts sets or classes and
accepts abstract entities but reject universalscamdbe said to be a nominalist in

his rejection of universals.
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4.0Conclusion

This study unit has undertaken the exposition ofatwhominalism means. It
considered nominalism in its two senses as fund&tigmms an anti-realist school
of thought ;( a). as the rejection of universalsd gdb) the rejection of abstract
objects. Both senses imply that for nominalism astaphysical system only

concrete things or particular objects exist.

5.0Summary

The metaphysical system of nominalism though soygh@mbiguous sometimes
simply has been described and exposed in this stmtty The unit began with
exposition of what nominalism means. Two senseth@fterm meaning to reject
the reality of abstract objects and the rejectibnroversals were identified as key
in our understanding of what the term means. Th&maloes not only stop at
rejecting the realities of both universals and @w$tobjects but defend the view
that only particular objects exist. From these semses, the unit drew and gave
examples of what universals are as different fraastract objects. The former can
be instantiated by particular objects whereas #teerl do not have temporal or
spatial relevant existence. An example of the dast@umbers.

6.0Tutor M arked Assignment

What is nominalism in simple terms?

7.0References and Further Reading
Koons, R. C. & Pickavance, T. H. (2015)letaphysics. the Fundamentals.
Chichester: WILEY Blackwell Publications.

Aja, E. (2015)What is Philosophy? An African Inquiry. Enugu: Donze Press.
Unah, J. I. (2010Metaphysics. Lagos: University of Lagos Press.
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Unit 4: Universalism
This study unit discusses universalism as one @pthpular metaphysical systems
in the history of metaphysics. It seeks to highlitiie various types or variants of

universalism and the various proponents of thesewsforms that it has assumed.

1.0 Introduction

This study unit examines universalism as a systémetaphysics. It seeks to
outline and describe the main current of univessalby identifying the various
forms or variants of the system, the main propaneand the historical

development of universalism.

2.0 Objectives
The objectives of this study unit will achieve tfilowing for the students in

terms of;

a. Enable the student to have a grip of the main atiwéthe system

b. Facilitate an appreciation of the historical depah@nt of universalism

c. Help student to understand the various trends #nat characteristic of

systems in metaphysics.

3.0Main Content
What is the exact nature of universals is a prokderthe heart of universals and
universalism. It is the case that there are coscapt ideas we use and have come
to identify in our daily usage that speaks to fhieblem but we hardly pay close
attention to them. For example, we very often dbsctertain actions to be good
actions or wrong actions or describe certain thimgserms of their shape and
colour or size or quality in terms of these objeicistantiating these so called
gualities without deeply paying attention to wh#érese qualities we use or say of
these objects really inhere or exist. Or to sagifferently, whether they exist in
these objects or whether their modes of existeaich that they are outside of
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these objects that instantiate them. So for exampdedescribe a ball as round as
far as the shape is concerned with colour redraasféahe colour in concerned. The
guestion and the problem then becomes whetheraimedness or redness exist
outside of the ball that is so described. Accordm@moregbe (11), such things as
beauty, justice, whiteness, goodness, humanity, agéc universals. They are
universal concepts, but they are not just ideafienmind. We recognize them in
things that exhibit them, and this means that they real though they are not
physical. They are realities, though not tangilelalities. It appears then that there
IS more top reality than what is utterly physicadan fact tangible. In western
philosophical tradition, Socrates was the firsidentify the universals and insisted
upon the distinction between the things that exhibem and the universals so
exhibited by these particular things or acts. B@neple, when Socrates asked his
contemporaries to define justice, and they wentadhto give examples of
instances of just acts, Socrates would tell thesy trad not answered his questions
as he was not asking for instances of just acts jistice itself. Given the
distinction between just act and justice itselgaems Socrates was right. So if this
this case, then where does it exist or how doexxigt brings to the fore the
problem of universals. In the worksagoge, a commentary on the work of
Porphyry Boethius asked whether universals werétiesaoutside the mind or
exclusively simply ideas in the mind. Are they reatities which could be found

anywhere apart from the individual objects that ifests them? (Omoregbe 12).

Two variants of realism have emerged in the coméxhe history of metaphysics
especially within the context of the medieval pdrio attempt for the nature of the
existence of universals. These two schools of thtsugr variants are exaggerated
or ultra-realist school and the moderate realistaw. While the former; that is,

the ultra-realist variant argue that universalsragd entities that exist somewhere
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else apart from the particular objects that inséémtthem. So the objects that
instantiate them only participate in the naturehef universals. Proponents of this
school of realism include the following; St. Anseldohn Scotus of Eriugena,
Remigius of Auxerre, and William of Champeaux. Téecond variant is the
moderate realist school that is defended by thelsrch as Boethius, John of
Salisbury, Albelad, and Thomas Aquinas. These sthodrgue that universals
exist in individual objects and are extracted friim@m by the mind. In the modern
era and in fact still held by the empiricist tramlit today, Berkeley and Hume deny
the reality of the universals. In other words, thimny the reality of the universal

and argue that only ideas of particular thingstexisnoregbe (12).

Another school of thought on the nature of univisrs® nominalism, proposed by
William of Ockham. This view holds that universals general hames are mere
labels. In fact, the word nominalism comes from lth&én word,nomina, meaning
name. For William of Ockham, universal essences cmecepts in the mind.
Hence, the form of nominalism developed in his tidusystem is regarded as
conceptualism. So, universal essences are concapsed in our minds when we

perceive real similarities among things in the dorl

4.0Conclusion

This study unit examined the nature of the probuniversals. The various
schools of thought on universalism were explordee fiealist account of the nature
and place of the universals in relation to theipaldr objects that instantiate them.
While it notes that the universals as entities loardistinguished from the objects
that instantiate them, thesue ofwhether they; that is, the universals really exist
remains quite problematic which is at the heartttid nominalism alternative

defended by William of Ockham for example. There aifferent schools of
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thoughts that attempt® account for the nature ¢iie universals and how they

exist in relation to particular objects that insiate them.

5.0Summary

This study unit showdhat universals are real and these universals @an b
distinguished from the particular objects or adtattinstantiate them. Various
schools of thought are noted to have made atteto@scount for th@ature of the
existence of the universals. For example, thre@dshemerged in the medieval
period of philosophy. These three schools of thoumle ultra or exaggerated
realism, moderate realism and nominalism propoged/iiam of Ockham. In the
modern era of philosophy and still held within #mpiricist tradition is the claim
that universals do not exist outside of the paldicobjects or acts in which they

inhere or are objectified.

6.0Tutor M arked Assignment

Attempt to account for the nature and problem adtexice of universals?

7.0References and Further Reading
Omoregbe, J. (1996 Metaphysics without Tears. A systematic and historical

Sudy. Lagos: Joja educational Research and Publishergddm
Unah. J. I. (2010Metaphysics. Lagos: University of Lagos University Press.

Egbeke, A. (2001 Metaphysics. An Introduction. Enugu: Donze Publications.
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MODULE 3: CONCEPTSOF NATURE, REALITY AND THOUGHT.
For our module three, the focus will be the exposibf the concepts of nature,
reality and thought. As very broad concepts theufos to ensure students are
introduced and exposed to the various ways in wthielse concepts are theorized
and understood through the various significant mamen the history of

metaphysics.

Unit 1: The Concepts of Nature, Reality and Thought

1.0 Introduction
In the history of philosophy, what constitutes maiueality and the possibility of

thought about these themes have been central imspphers from the ancient era
through to the contemporary times. In this studyt,uthe focus is to simply
highlight some of the characterizations of whaséhecholars through history think

of nature, reality and thought.

2.0 Objectives

The objectives of the study include to;

a. Highlight what the various scholars through histtnpnk and say of nature,
reality and the possibility of thought.
b. Help students have an overview of the thinking lmfqsophical forebears on
these themes.
c. Stimulate in students the interest to rethink thdsasin their own ways at
the same time paying critical attention to thedngbf these discourses.
3.0 Main Content
What is reality? What constitutes nature? Whahésrature of thought? Thease
key questions at the centre of the philosophiaalestouse of the contributions of

various forebears in the course of the history dadtaphysics and of course
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philosophy. While many observed that change wasddmental nature of reality,
in other words, all around them they observed thimgnstantly undergoing
changes, certain aspects that underlies naturenetasself experiencing the same
constant changes which was of course of intereitdamany who paid attention
and made effort to account for the nature of thearse; that is, the world around
them, nature or reality and whether it was posdibleave knowledge of the basic

stuff of the nature or the world around them.

During the pre-Socratic era, many of these thinker® raised questions and
excited about their experiences came to the cowciukat nature or reality was
real and unchanging. In the views of some thisitsealas one and appears in
many ways or forms at different times. So for exmfor Thales, this reality was
water. For Anaximander it was the apeiron; the ldéss while for Anaximenes, it
was air. For Heraclitus and Parmenides, it was gdaand constant flux for the
former and then being which is permanent and urgihgnfor the latter. With
respect to these characterizations the questiam lbeame what and how do we
account for the apparent change we experience ralind the world. For
Parmenides and even in Plato as well (in his thebhe world of forms/ideas),
the world of ordinary life and experience is noingeor reality and thus, unreal. It
IS mere appearance and illusion to think it is.réa access to these realms are
divided into two; that of opinion or the sensestlgh which we experience and
encounter change and what appears to us to begaidgrchange in and around
the world whereas through the way or power of regse@ can have access to the
world that is real and unchanging. And so, agaih& backdrop the distinction
between valid logical reasoning and experienceilisgrounded and founded. On
the part of Aristotle there was a total rejectidrtte other world kind of view in

Plato’s metaphysics. What is real accordingly i¢ present in another world
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outside of the experiences and that the changihgeaf the visible world must
be a basic feature of nature. When we are abléstmaer what the real and basic
constituents that make up the natural world thercareunderstand and account for

the changing natural world.

According to Aja (21) every natural object is alwayndergoing change at the
same timesomething remains the same in that object thatngogs changes. For
him therefore, there are four causes which are feeyus to understand and
ascertain what really changes and yet able tolstilitself. The material cause —
what is it that changes? The efficient cause — wiates it change, what produces
the alteration? The formal cause — what does ihgddo, what new form does it
take or acquire? And finally, the final cause —\drat purpose or reason does it
change and in view of what goal does it change? Bb#ding blocks for
understanding the Aristotelian system are two; fanmd matter constitutively
make up objects in nature imbued with the potentialbecome actualities in view
of certain ends in view. All objects in the natuwadrld apart from the Unmoved
Mover as Aristotle called it is always undergoirigange (i.e. changing its form to
take on another form) and yet something remaininghanging or permanent
about it (matter) within the dynamics of potentiak turning into actualities in
view of achieving the status of pure form (the aédgical goal or final end) which

it never really attains.

The medieval thinkers took on this system and pneted the Unmoved Mover to
be God reflective of various religious traditioms.the modern era, philosophers
had various views on reality, nature and thouglesdartes for example postulated
three substances — God, mind and matter and erpledtin a rather religious or
theological image of nature that in fact threateteeaveaken the two other forms

or substances of mind and body in explaining theireaof reality. In response to
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the Cartesian metaphysical system, Hobbes agre¢dhi physical world is real
and then worked out a thorough going mechanistimaterialistic system that did
away with anything spiritual or religious. In fathe mental world as pictured in
the Cartesian world is in fact part and parcel lid tmaterial world within the
Hobbesian metaphysical characterization of thereatti reality. The real world is
composed of bodies. A body is that which havinglapendence upon our thought
Is coincident or coextended with some part of sp&taure or reality therefore
was conceived as purely matter in motion and tbheeethere appears to be no
difficulty in explaining the connection between whee think about and what is
happening outside of us. On the part of Spinozaityels simply composed of one
substance and its modifications which he called G@odNature with infinite
number of attributes. This system is called Moni#inis only by two means that

we know these attributes and these are: thoughésteshsion.

Everything else that exists is just the extensiothe mode of one or two of either
of the two known attributes by which we know ofstioinly one substance that exist
and necessarily exists, which of course, is Godaiure. This notion of God in the
metaphysical system of Spinoza is entirely diffefesm the Christian idea of God
given how Spinoza went on to characterize this @»dnpersonal, lacking in any
ability to perform miracle and in fact, a naturairnyy to be known and loved more
through the study of physics and mathematics thaough traditional religious
practices as preached in Christianity, (Aja 36)H&gel, we find another intriguing
attempt whereby reality or everything that existsature can be understood only
in terms of the absolute or objective mind whichinsthe process of evolution
throughout the history of the world. Though a coogied system the absolute or
the objective mind through a process of dialectitat involves a thesis and

antithesis to form a synthesis that in turn undesgiihe same process of dialectics
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again until the absolute mind is able to attainfgerrationality and complete or
total self realization — the stage when completaigint and complete being will be

one and the same thing.

4.0 Conclusion

The foregoing study unit attempted an examinatiébrthe concepts of nature,
reality and thought using the tool of history. Itoadly itemized some of the
thinking and characterization of what these corxepbhd themes mean by
identifying philosophers who in the course of higtonade contributions to our
understanding of these terms and concepts. It begaxamining the pre-Socratic
thinkers and their views and thoughts on nature eadity in terms of what

fundamentally constitutes them through to the mogeriod of philosophy.

5.0 Summary

The views and thoughts of some metaphysicians flentlassical era through the
medieval to the modern period of philosophy weentdied and discussed. While
the thoughts of thinkers in the Ancient period pded useful tools for a greater
appreciation of our experiences of nature and wilwate is in nature generally,
their thoughts and theories were taken over andaped or redressed to meet the
religious flair of the thinking during the medievpériod. These thoughts were
further advanced by modern philosophers to thengxbat quite a number of other
problems emerged in the various systems that wefended by these scholars
which have remained problematic ever since andeth@li continue to inspire
further reflections for contemporary thinkers euewour time.
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MODULE 4: THE PROBLEM OF BEING

In this section our objective is simply to expleain the nature of the problem of
being as central to metaphysics. Our interrogatibmhis all important problem
will enablethe students to appreciate the centrality of thireaand problem of
being. We shall therefore look at how in the cow$é¢he history of philosophy
various thinkers have tried to grapple with thelpeon of being and the extent to
which their various attempts succeeded or faileddoount for a comprehensive
solution to the problem of being. Students widlabe encouraged and challenged
to attempt providing a rational solution to thisndp standing problem in
metaphysics. Within Aristotle’s work, being as suwrhbeing-qua-being as part of
the central problems in metaphysics remains artiegcproject for philosophers.
In fact, the interpretation of what exactly theiaontof being Aristotle had in mind
while describing the possibility of the science bafing reflects one of the very
nature of focus of general metaphysics as distnoch the understanding of being
of specific thing, say living things etc. the contéherefore is to examine whether
it is possible to inquire into the nature of beamsuch or the possibility of to be
without reference to specific kind of thing. Hehe tcontribution of Plato provides
some insights into how to understand this concéoutthe possibility of having
very abstract and general ideas into the natuspefific kinds of things. Here the
idea is the Platonic discourses on the nature mhgoor world of ideas, (Hamlyn
1984: 1-2).

Unit 1: On Being and Non-being: Nature, Characteristics and History

1.0 Introduction

The question of the problem of being and the natdirbeing is one of the most
intriguing questions in metaphysics because onethef main branches of
metaphysics; that is, ontology concerns itself with nature of being. In fact, the
guestion, “What is being?has remained one of the intractable and preeminent
concerns in the entire philosophical history rifjloim the age of the pre-Socrates
through to this day. It is the case partly becassene other important
philosophical or specifically metaphysical problenzse centred on our
understanding of being and how we characterize \whatg is. For example, the
problem of appearance and reality is predicateduwnunderstanding of how we
conceptualise and understand being. Is being onaamy? Is being static, real,
unchanging or dynamic, unreal, and effervescent?tltie module, our concern
will be an attempt to characterize what is being, conitasith the idea of non-
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being, present a history of the discourse #r&lvarious nuances of the discourse
on the problem of being and its nature. We shalba@®moregbe’s calibration for
ease and brevity.

2.0 Objectives of the study
This study unit has the following objectives:

a. To help students understand the centrality of baimgetaphysics

b. To facilitate an understanding of what is being

c. To facilitate an understanding of what is non-being

d. To show the historical character of the discours®®@ing as a central theme

in metaphysics.

3.0 Main Content

a. Being and Non-being in the Classical Era
According to Parmenides, being is whatever is.theowords, whatever exists is
being. For him therefore, being is one, unchangany eternal. With this
calibration of what being is therefore, it can Is&edd what becomes of the things
we experience around us that is constantly changimg) passing. The simple
answer then to the query is to simply suggest tthede things do not and cannot
constitute being since they do experience and gaadeonstant change, transient
and of course they are many as we do see arourahdisn our environment.
Central to this characterization of Parmenideanonobf being is the classic
distinction between appearance and reality. Acoglgli being is one and reality is
one and not many or transient. Thus, whateverdhahges or is transient is non-
being. The human senses through which we perckesevorld around us is prone
to error and capable of deceiving us, hence whag¢xperience to undergo change
in and around us is appearance and not realityif fsronly through the powers of
reason that we can access reality which is unchgrand not transient.

The contribution of Plato to this debate is alsanglthissame thought pattern of
Parmenides. For Plato, the things we experiencepanceive around us in this
world are unreal, changing and multiple which odtyreflect or imitate what are
real and unchanging that only exist in the worldofms/ldeas accessible through
the intellect/reason. However, the ultimate formatfforms is Goodness. On the
part of Aristotle, he identified being, in fact, rpubeing as the object of
metaphysics; that is, being as being or being ak. dithin this conceptualization
of the perfect being as the subject matter of nigtsips, metaphysics becomes the
science of pure being, theology in some sense.
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b. Being in the Medieval Context

The medieval context introduced the notion of So@dBeing into the equation by
making the origin of the universe and created orthey central themes for
philosophical reflection. In this regard therefoidhomas Aquinas replaced the
notion of the Being as Being with God. The notiohb@ing as used in the
medieval context divides into two: the analogicadl ahe univocal senses. While
Being according to Aquinas is strictly used for Galdne and all other created
things as being in the analogical sense, Don Sampuged that there is just only
one sense in which we can understand and usedheoidbeing and it is same for
God or created beings — humans for example.

c. Being in The Modern period

In the Hegelian system of the notion of thesis ant-thesis dialectics, being is
contrasted with non-being with becoming as the Itastisynthesis. One scholar
whose attention and focus majorly dwelt on being Wartin Heidegger. In his

work, two categories of being are distinguishedndetself and individual beings.

The former being itself or being of being is thei®e@ of other beings; that is, of
individual beings and in which being itself manttegself. Another existentialist
who took a radical turn away from any mystical eligious line of thought was

Jean-Paul Sartre for whom, being is what is. Howethere are two notions; being
in itself and being for itself. Whereas the formier conscious the latter is
unconscious. The foundation of being is nothingndss it emerges from

nothingness. Being by its very nature is merelytiogent.

d. Being in the Contemporary Thinking
Being is considered anything that exists materiaty immaterially and so it
remains the project and focus of ontology todagxplain the nature of what there
is in reality. Much of the discussions and debatesut the problem of being in
contemporary thinking therefore branches into theous special sciences today.
And so there is a significant interest shown byaphysicians in the works of
cosmologists, astrophysicists and other relateghses seeking to understand and
explain the nature of all that there is in exiseenc

4.0 Conclusion

This study unit has outlined the debates and viewshe nature and problem of
being in metaphysics. It noted that being is tHgexxt matter of ontology. Being in

this context is in the most general and universaks of it. Hence, Ontology as the
study of being as being, of first principles andiszs of the divine. Unlike other
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disciplines that concern themselves with parts, tmmcern of ontology as
metaphysics is about absolutely everything, noewery details but only those
matters which all things share.

5.0 Summary

The problem of being is central in metaphysicsfdat, the special concern of
ontology but of general interest no doubt to mamgaa of study in the
contemporary era to account for the naturewdfat there is; materially or
immaterially which has continued to attend to thieliests of those in metaphysics
as well as other special sciences. We have exantimeedistorical moments from
the classical era, medieval period, modern periodghis day how this central
theme and problem in philosophy continue to intigrhilosophers and ordinary
people on what the nature of being and non being is

6.0 Tutor Marked Assignment
What is being? What are the historical momentdhendiscussion on the problem
of being and how did various key figures in theagous periods define being?
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Module 5: The Concept of God and Human Nature (Human Person and Self-
| dentity)

At the end of the study of this module studentsughbe able to conceptualise and
discuss the arguments for and against the existehGod. Also students should
be able to discuss the metaphysical character wlahunature which sets it apart
from the other aspects of nature. Hence, for thoslufe made of three units; we
will examine the primacy of the God question in apdtysics. The concepts and
nature of the problem of mind, body and self-idgrtroadly construed. We do not
pretend to exhaustively tease out all of the detaih the subject matter of
philosophy of religion and philosophy of mind a®dields in philosophy for that
matter. None the less, it is key to broach on thlesmes and related discourses we
encounter not only in metaphysics but in all othgpects of philosophy which of
course do go to showow interconnected these topics and problems are in
philosophy. What are the arguments for and ag&ast's existence? What is the
human person? What is the nature of human natuoe®? different is the human
person from other animals? How does the human pesstf-identify? Is the
human nature fundamentally the same across culandssocieties? What are its
qualities or properties, if there @1y at all? Is the human person just a bundle or
exclusively mere collection of physical/materialboological properties? Are there
supra-physical qualities associated with only thenéin person? Thesee some of
the questions crucial to our understanding of the matfrthe human person and
the place of the human person in the world in whieh human person lives. It is
against thisbackdropthat we shall endeavor to examine the conceptsuofam
nature, the mind-body problem while examining tlaiaus theories associated
with them, albeit brief.

Unit 1. The God Question in M etaphysics

The central theme of the present unit is God. Tirestion of the nature of God is
an important one in philosophy. What type of rgaig¢ God? Is he a concrete or
historical or abstract being? In this unit the anguts rather than what are
generally termed proofs will be explored. Also.eavfcounter arguments that seek
to undermine the arguments for God’'s existence wiflo be highlighted as
evaluations of the arguments for God’s existence.

1.0 Introduction

The focus here is to expose the arguments for gathst God’s existence. The
essence of the present unit therefore is to furtlséablish the centrality of God as
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an important aspect of metaphysical undertakingonbt in history but even in the

contemporary time. In fact, as it will be made clshortly, the God question is

also crucial for the broad context within which ieais systems and theories
(religious and non-religious) attempt to explaie trigin, meaning and nature of
the universe. A classic representation of thishis seemingly unending debate
between creationists and evolutionary thinkershenarigin of the unievrse.

2.0 Objectives of the Study
For the students, the following are the objectwkthe study:

a. To understand the ubiquitous nature of the Godtaresr metaphysics.

b. To appreciate the strength and weaknesses of tieusarguments for and
against God's existence

c. To be able to attempt some personal and profoufidctien on this all
important theme and question.

d. To estimate the theoretical as well as practicaplications of these
discourses. For example, how to grapple with tlesgmce of evil in a world
created by a supremely good and all powerful God.

3.0 Main Content

The theme “God” is a ubiquitous one within and @ésmetaphysics. In the
history of philosophical thinking, many scholarsaaothe ages have also attended
to this theme. In terms of the questions regardimeg existence of the being of
God; there are numerous claims and counter clainmschvywe may not
exhaustively be able to handle in this present dilits, the attempt here seeks to
provide general and broad picture that introdudadesits to the various nuances
that there are on this topic. This is because tre@rn here is the metaphysical
relevance of the concept as God is also centrihlardiscipline of theology and the
various religions there are. In a sense one caadbyalivide the various positions
into three groups; the first group is made up othwho argue and affirm God’s
existence generally termed “Theism”. Those who wi@f¢his view are called
theists. The second group argues against the egestef God and so largely denies
God’s existence, generally termed “Atheism”. Thad® hold this view are called
atheists. The third group is rather in betweerhay aire rather indifferent and hold
the view that we cannot know whether or not GodgtsxiThe last group is often
regarded as “Agnosticism”. Those who hold this vese called agnostics.

The question however remains if the concept God reaily be defined at all.
Writing on this subject, Iroegbu (85) reports tadd is understood as “a supreme
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personal being — distinct from the world and creatothe world”. This was the

point of departure of the 1948 debate between &edtrRussell and Fr. Fredrick
Copleston on U.S. Television on the theme of thistemce of God. In various

cultures and religious worldviews, God is varioudsfined or characterized with
attributes and these representations or descrgpiam be found in a number of
different stages. However, the most importantlates of the theistic concept of
God are his transcendence and personality, Onyd@62a306).

There are two main sources of the knowledge of Gedealed theology or divine
revelation; that is, the Holy Books for instanced amatural reason or intellect.
While the former constitutes theology the lattemétural theology or theodicy.
This is key in the context of the intractable pesblof evil or suffering in the
world.

Arguments for the Existence of God

According to Onyeocha (308) the arguments for GaXistence can be broadly
grouped under two types; namedyposteriori anda priori arguments. A posteriori
arguments are based on experience while a pri@il@sed on reason and
independent of experience. The cosmological ambkedjical arguments fall under
the a posteriori form while the ontological and moral argumentd adder thea
priori form. | will now try to elucidate and provide birigetails of the formulations
of these arguments.

The Cosmological arguments: though first develofmwd Aristotle, a pagan
philosopher during the classical period but weterlachristianised by Thomas
Aquinas in the Medieval era. They are the five wayguinas argues for the
existence of God.

1. From Motion: the observation of the universe thisrea chain of motions.
Whatever that is in motion was moved by somethisg that precedes it. To
void infinite regress, it is taken for granted tllag¢re is a first mover, an
unmoved mover who is in itself unmoved but resgaesior the movement
of every other thing in motion. This first unmovewver is said to be God.

2. From Efficient Cause: whatever is cause is caugednother. Nothing can
be an efficient cause of itself, otherwise it woblel prior to itself which is
impossible. For the thing which causes another rexist before the caused
in order to cause it, Iroegbu 97. Again, to avaifinite regress, the first
efficient cause which is responsible for all othauses but itself uncaused is
conceived as God.
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3. From Contingent to Necessary Being: there is ephalihethat characterize
the beings of our experience in the world. A beisghere today and
tomorrow the being is no more. In other words, geicome and they go out
of existence or die as the cause may be. Thusqubéty of existence of
such beings is contingent; they are not necessathey can stop existing.
What accounts for the existence of things; i.etiogent beings must itself
be unaffected by contingency of existence, heneeessary being must
exist to give existence to all other realities tlatly have possible or
contingent existence. The being that exists necgs&aconceived as God.

4. Degrees of Perfection: in the universe we obsenag tne thing is better
than another, and later we find another thing bétten the first one. If we
were to trace these grades of perfection we wouethteially arrive at the
most perfect being, the ultimate source of perdectihe most perfect being
is God, Omoregbe 51.

5. Order and Harmony: another term for this argumenthat of design or
teleological argument. In the universe, there isaa@nt order and purpose
by which events, seasons, and other phenomena ocdlie mechanisms
through which organisms behave in a patterned arhged fashion. This
sort of order and careful arrangement cannot jesida result of the activity
of chance but a product and manifestation of aglligent, careful planner
who programmed the universe to operate the wagasdThis teleological
argument according to William Palley is akin to twerking of the wall
clock which works in an orderly fashion. Though de not physically see
the intelligent designer at work, deductively, weistnconclude that the
intelligent designer exists. How else could oneoact for the intelligent,
ordered and perfective functions present in thevarse? An intelligent
designer responsible for the order and harmonyhen universe Aquinas
regards as God.

The Ontological Model of Argument for God’s Existen

Another model of argument for God’s existence is tntological argument
defended by Rene Descartes and St. Anselm of GamierThe thrust of the
ontological argument is very meaning and implicatiof the concept God.
According to Iroegbu (99), the ontological modekgmutside of experience and
seeks to show the reality of God from our very ustdanding of what God is by
definition, nature and conception. By explicatiegital coherence, it shows that
we cannot existentially deny what we essentialfyrafby saying that God is the
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greatest reality, the perfect being, non contragycabsolute. For St. Anselm, God
Is the greatest object possible in thought thastexin reality as well if not God
cannot be said to be the greatest conceivable bé&mghis formulation, there
seems to be a logical jump from the very idea ofl @othe reality of God. Does it
then follow that for everything one is able to cenwe of comes into existence or
does exists? For example, if | can conceive adlyiarse or unicorn does not make
these things to exist in reality. As a result otkind of challenge, Descartes
appeals to mathematics and uses the concept erler to escape the logical
jump in St. Anselm’s formulation. Accordingly, “wall conceive of God as an
absolutely perfect being. If he is perfect, he cdrlack one of the attributes of
perfection, that of existence. If he did not exist, would not be perfect. To avoid
contradiction, since he is perfect, he necessaxigts”, therefore, God exists,
(Iroegbu 100).

Argument from Morality

According to Immanuel Kant, morality presupposes g¢Ristence of God. “Human
moral experience witnesses a consciousness of rdotsl Duty is an internal
imperative of doing good and avoiding evil. Thiaaisatural datum founded on an
internal logic of a moral law giver in human’s inte self. It is a dictate of
practical reason characterized by duties and ressipidines for the good of all”,
(Iroegbu 94). For morality only makes sense if ¢hés a God who not only
impresses the moral law on the consciousness blatns but also rewards each
accordingly. Through this moral law therefore Gedable to regulate and control
the behavior of humans. The obvious challenge esettare those who do not
believe in God yet follow strictly the moral lawhiE makes it possible to then
consider the possibility that belief in God or gedius affiliation is not a necessary
condition for any adherence to moral duty thoughaly enhance it.

Arguments Against God’s Existence

Many scholars deny the existence for God for warigrounds. One of the most
prominent figures is Friedrich Nietzsche who is glaply known to have said that
God is dead. This means that for him, God was @texk but is no more! Within

his thought system, man now has assumed the pfaGedand poised to become
the super —power. David Hume is another who arggganst God’s existence
given the radicalization of empiricism that he clpgoned. Others include thinkers
who belong to Logical positivism who denied God aimd fact all other
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metaphysical reality since they fail to satisfy tleeiterion of meaning or
verification set by them.

One other classic argument against God’s existenttee claim that God is hidden
otherwise termed, divine hiddeness. It is a viemmfdated along the line that God
has failed to present itself and openly be scrzeuhiin order to prove its existence
and disprove the claims of the skeptics or athelsts God’'s existence is by no
means a sufficiently clear aspect of reality. Tlaeious arguments of non-beliefs
are in fact proves or evidence for the non existesfaGod.

It is important to point that beyond some of the f@ints above, there are counter
arguments for each of the five ways of Aquinas uised in the foregoing. For
example, as criticism of the argument from orded &armony that underlie the
universe, it is argued that chaos is also very mpodsent in the universe.
Earthquakes, floods, and natural disasters or palsvils that cause suffering and
pain cannot be said to be wholly accounted fornp persuasive and convincing
way in that order and harmony model. Added to ihihe view that the argument
from degrees perfection does not demonstrate thagedections are ultimately
embodied in only one being as the only sourcelqdeafections.

Further Notes on some of Important Concepts relmedeme of God.

It is worth pointing briefly are some terms thak aassociated with theistic
thinking. Some of these terms have been definelddagbu (90) and they include;
pantheism, monotheism, polytheism, panentheismsndeand fideism amongst
others.

1. Pantheism is associated with Baruch Spinoza whatifted God with

nature. Thus, natural things are expressions ahelibeing and activity.

Hence, the classic remark of his, God or Nature.

Monotheism is the belief in one and indivisible God

3. Polytheism is the idea that there are more than God; some sort of
pluralistic notion of God that make God more thae.o

4. Panentheism is a species of pantheism, acceptss@aibtence, but relates
him reciprocally to creatures. Everything is hookedGod and God is
hooked on everything. Proponents of this include;KFanse and Alfred
North Whitehead.

5. Deism is the view that God exists but he has noensmstaining influence
nor does he again care for what is happening towbdd he originally
created.

N
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6. Fideism is the view that God exists and does ieteevin history and the
truths of the Christian religion are acceptableydny faith and not reason.
4.0 Summary

The concept of God was the central concern of thie The unit examined the

centrality of the God question in metaphysics.xrained the arguments for the
existence of God and some few arguments againgxiséence of God. It broadly

divided the arguments into tleporteriori model (made up of the cosmological
and teleological arguments) and thpriori model (made up of the ontological and
moral arguments for God’s existence) of argumentdod’s existence. The unit

also highlighted some of the weaknesses of sortieeatosmological arguments as
promoted by St Thomas Aquinas. The weakness oferelogical argument was

also highlighted. The unit also mentioned someheaf thinkers and schools of
thought that argue against the existence of GotheSonportant topics associated
with the theme of God were also defined followingglgbu’s characterization.

5.0 Conclusion

The unit examined the ubiquitous concept of Godhetaphysics. It presented the
arguments for and against the existence of Godoasaimed in the literatures.
Particularly the unit examined the cosmologicaluangnts, the teleological, and
the ontological and moral arguments for the existeaf God. Some arguments
against the existence of God were also discussatde $najor concepts were then
further clarified as a way of improving the undarsting some philosophical
jargons associated with the theme of God.

6.0 Tutor Marked Assignments
Outline the various models of arguments for thetexice of God
What are some of the arguments against God’s exisf

Define the following terms: pantheism, panentheideism, fideism, monotheism
and polytheism.
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Unit 2: A Short Note on what Human Natureis

The central theme to be examined in this briefytuait is what the nature of the
human person is in metaphysics and how this has thesorised in the course of
the history of metaphysics.

1.0 Introduction

The central concern is to provide a brief insightbiwhat human nature is and
show the historical development of the understapdaih whathuman nature or
human person generally is in the course of theohisbf philosophy. In other
words, the focus it to examine what is it or whadse qualities arer features that
makea being a human person.

2.0 Objectives of the Study
The following are the objectives of the study foe students;

a. To understand what human is;

b. To appreciateéhe development of the concept in the history offaplysics;

c. To be able to outline some defining features of dammature as peculiarly

different from the other aspects of nature.

3.0 Main Content
Three broad images of the human nature are maniiieite literatures. These
include; the classical or rationalistic inheritedrh Ancient Greece and Rome; the
Judeo-Christian view and the naturalistic or bicdagview.

The classical thinking as regards the notion ofrthan person is that provided in
the work of Boethius which is that the human persoan individual substance of
a rational nature. The quality of rationality simpmeans a self-reflective

consciousness. Plato considered reason as theshigae of the soul and so it is
reason’s primary task to guide conduct. Aristotleoaconsidered reason as the
highest faculty of the soul, and the distinguishiagulty that sets the human
person apart from the other parts of nature. Toriegrounds the Cartesian notion
of the thinking self that is not only conscioustbé fact that he entertains doubt
but that he was in fact conscious of his doubtialfesncapsulated in his classic
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formula, “Cogito ergo sum” (I think therefore | anih developing this argument

of the human person, Omoregbe (38) outlines situfea that make a person to
include: rationality, freedom, morality, socialitinterpersonal relationship, and

individuality. In other words, for one to be coreidd a human person, he or she
must be a rational being, a moral being, a soctahd) a free being, a being

capable of interpersonal relationship and an inoldial being. These fundamental

features outlined above do really distinguish theman person from all other

beings in nature.

Another important feature of the human person is #ffort to clarify and
understand what makes up the human person andntp8cations of such
characterization. In the Cartesian system for ms#athe human person is seen to
be made of two entities or substances: thoughtnaaitier otherwise referred to as
mind and body. Whereas the mind is a mental or itar@ substance which is
capable of thinking while the body is an extensidrmatter which is a material
substance. These two entities are interconnectdteihuman person within which
they affect and influence each other in some way®e very exact nature of the
relationship between the two different substance® immaterial and the other
material has remained problematic for scholars akeryears since the time of
Descartes who first characterized the problemati@ ivery interesting manner.
Some of the various ways efforts have been madedount for the very nature of
relationship will be considered in the subsequardysunit.

The Judeo-Christian viewpoint suggests that thedruperson is considered as the
image of God and a special creature different ftbenparts of the created order. In
fact, the human person is seen as a finite beingedlsas a being that has some
spiritual connections as well. While it is parttbé created order and thus affected
by the weaknesses and limitations of the earthatdly affairs, it has the capacity
to transcend same when it is able to devote itedlie highest values and practice
- God. This theological and religious view readsamaeg and purpose in the
created order. Humans are ends in themselves anddshot be used as means to
an end. It also views the human person as a mazalgbwho is morally
responsible, (Onyeocha 211).

The Naturalistic or scientific viewpoint on humaature suggests that the human
nature as part of the larger physical universe utiake operations of natural laws
and principles. The fundamental role of cells aadbther small elements are a key
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to understanding the human person in relation ¢oldinger universe that follows
the evolutionary processes and activities.

In the various philosophical traditions the makeediphe human person vary from
the popular notions in the western philosophicallitton. Whereas the human
person is seen to be made of two substances aghe iCartesian system seen in
the foregoing, the mode of thinking and philosophianderpinnings in various
cultures may have different account with implicaidor how the human person is
perceived and understood. For example, in muchfo¢an philosophical thinking,
the accounts of the person provided are sometiniadistic (the body and the
spirit/soul) whereas some others present tripafftitgnework involving three
entities to involve the body, the soul and theispiittle wonder, Gyekye (1998:
65) opines that in Akan metaphysics of the persaha the world in general, all
this seems to imply that a human being is notamsassemblage of flesh and bone,
that he or she, a complex being who cannot conlplee explained by the same
laws of physics used to explain inanimate things @usat our world cannot simply
be reduced to physics. The idea here is that theepiion of the human person or
the nature of the human nature is a very importewet and interests in telling the
narrative of what and how it is remains central ooy among scholars but also
individuals across societies.

4.0 Summary

This study unit has explored the question of whah&n nature is and what sets it
apart from the other parts of nature or the unwefBhree fundamental broad
theories were highlighted. These theories incluthe: rationalistic or classical
view, the Judeo-Christian model and the Naturalisti scientific view of human
nature. If materialism (the thinking that all tlihere is in nature or the universe is
wholly matter and there is nothing extra to it;ttlsa mental aspect for instance) is
true then there is nothing unique about human aatuatt is constitutively part of
that nature/universe.

However, as the study unit shows, there is moremiter in nature. As
demonstrated in the foregoing discussion, humanra@athough as part of the
universe is peculiar and the peculiarities havenlessessed. In fact, the effort to
investigate and discuss what reality really meangHe human person itself is an
indicationthat such beings involved in the endeavours arsaous. An aspect of
human nature that cannot be wholly accounted fdahiwithe mechanistic or
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scientific model of explanation alone and in faokes constitute a basis to draw a
line between such beings and the rest of the useveature.

5.0 Conclusion

While one may not be able to exhaustively and amimgly argue that one

position is ultimately the correct version of theolplem at hand, at least some
robust familiarity with the various nuances make #xercise worthwhile and

philosophically rewarding.
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Unit 2: On the Problem of Mind and Body

The mind-body problem remains one of the pererpmablems in philosophy as it
has not only attended the interest of many philbsop through the ages but has
defied finalresolution also.

1.0 Introduction

Ever since the time of Rene Descartes it has rexdamery central to philosophy.
More importantly the encroachment and resolutionn@ny problems by the
sciences and its advances to understanding andieixg all that there is in terms
of matter and quantifiable and measurable term® m&de this problem central
and important.

2.0 Objectives of the study
The learning outcomes or objectives of the studysfadents for this unit include;

a. To be able to understand the main thrust of thelpro of mind and body;
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b. To have an overview of the historical perspectovefforts in resolving it;

c. To stimulate reflections on the various theoriesréhare in an effort to
resolve the problem of mind and body drawing orpirradions of earlier
thinkers.

3.0 Main Content

The mind-body problem is an attempt to understar relationship between
mental phenomena and the bodily basis of thosegrhena. It is exceedingly hard
to account for these; hence, it is a problem. Tierteto understand and explain
how these two distingbartsactually do relate has generated a lot of theaias
debates. The classic distinction noted by Descaba® to some other issues that
have remained problematic in accounting for theur@abf relationship between
mind and matter. Which of the two is more fundarméand how do they operate
in a human person? What is the nature of each laaid features? How do these
two distinct and essentially different featuresllyeeelate, if they do and where
does this take place? What is the nature of infleeand effect that each exact on
the other? These are some of the questions tha dmwded experts in many
fields. While some are of the view that mind is thedamental nature of reality
directing activities of the body. This is a claimldh by materialists such as Gilbert
Ryle that mind or consciousness is epiphenomendhat is, accidental bye-
product of matter.

There are numerous theories defended by expenariaus fields in philosophy
and science. The focus here is not to highlight emghge all of these theories but
to point out some that we think are the popular ar@or ones with a view of
stimulating further reflections among students lwa problem. We shall adopt the
categorization of theories in the explication ofstiproblem in Aja (142-147)
because it provides very detailed as well as cohgmgive summary of the main
points of the various theories in ways you do mad fn the texts available to me.
The list includes the following;

1.1.1 Interactionism

The Cartesian formulation of the problem aptly cags the central thesis of this
theory which suggests that though of distinct rextwith different essential

attributes, they however exact influences on onathean — in other words, they
interact. Descartes went ahead to identify a pgfatiebrain called the pineal gland
as the seat of the soul or the mind wherein theraction takes place. Such a view
did not account for why there is interaction betwéke two distinct substances
and the location of a place within the brain where interaction takes place was
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an overreach on the part of Descartes. It is keyte that the double aspect theory
of body and mind proposed by Spinoza is not ghee thing with the view of
Descartes and does not say much as regards im@rdetween both given that
mind and body (the mental and the physical aspacéstonceived of as two sides
of a single substance.

1.1.2 Occasionalism

This theory was suggested by Malebranche and aiogptd him, on the occasion
of bodily stimuli or impressions, God create th@rapriate idea and response in
the mind.

1.1.3 Parallelism

It the thought of Gottfried Leibniz, there is a el between the mental
phenomena and the physical phenomena and theretisny form of causal
relations between the two phenomena. Mental preseasd physical processes are
equally real, they are not causally related; thesraly accompany each other in
time.

1.1.4 Identity Theory

The theory simply holds that every mental item dsn identified with some
physical item. Though there are several refinememd reformulation of this
theory the end goal is simply a targeted efforttdatally eliminate the mental
dimension from within our understanding of the pdw@enon.

1.1.5 Epiphenomenalism and the denial of mind

It is a theory that suggests a one dimensional nuid@teraction whereby the

physical phenomena produces the mental featurésutbanoticed and never in the
reverse order/vice versa. This view also suggésisthe mind is merely a bodily
function. Aristotle, Hegel, Hobbes and other bebasists such as Thomas Huxley
endorse this theory.

1.1.6 Psychical Monism and the denial of matter

This theory suggests the primacy of the mental owatter. Thus, the body is

considered as mental appearance to such an ek&grdausal series is confined to
the mental realm alone and so what we think orriega matter is a shadow cast
by thought. Matter is merely an appearance sudtthleabody is an externalization

of mind. Leibniz, Berkeley, Schopenhauer are itgppnents.

1.1.7 Dualism
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This doctrine is opposed to monism (only one fundamekitad of state in our
universe) that there are two fundamental kindstafes in the universe, mental
states and material states that are thoroughlyndisand totally separable from
each other. Mind and matter are considered to hmallggfundamental, entirely
independent and mutually irreducible. Descarteslaildniz are proponents of the
dualist view. There are different versions of thelitic account of the mind and
body problem. For example, dualistic interactionigsndescribed in the foregoing
part of this section which involves a 2 way intéi@usm — causation goes both
ways; from the mental to the material and vice aerfhe Cartesian view is
representative of this model of dualism. The otremes. the one-way model of
epiphenomenalism and then the no-way model of ledish, (Carroll
&Markosian 2010: 135-136).

1.1.8 Mind according to Emerging Evolution

This theory holds that there is no dualism, noratdon and no extreme denial.
Matter is real andmind is real. Mind however has new features ofoitn that
cannot be adequately interpreted with referendbdastandards of previous levels.
The self is considered as the living individual lwits needs and interests and
capacities for feeling, thinking, and creative inmagion. The self is not the mind.
The self is the living being who carries on thesntal processes, (Aja 147).

Some other thinkers have suggested that the prolslammat it is because of the
linguistic and conceptual confusion that have b&gsociated with the formulation
of the mind and body problem. The view is held Lip&t Ryle, a contemporary
British philosopher who accused Descartes and &tbtbeing guilty of what he

calls category mistake. Category Mistake is committed when a concepteistéd as

if it belonged to one system or category of idedgeny in fact, it belongs to
another. He thus, dismissed the idea of the minddiguling it in terms of a ghost
in a machine — where ghost represents the mindtladnachine for the body,
(Onyeocha 2009: 328).

4.0 Conclusion

This study unit has examined the mind and body lprobthat became

philosophically engaging right from the time of ReDescartes. The problem
continues to be of interest to philosophers as aglbther experts to account for
the nature of the relationship there is betweentatgorocesses and the bodily
extended self or properties as distinct substantis. study unit exposed the
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various nuances of the attempts that have beerogedpto resolve the intractable
problem. It identified various theories and desadlibheir main thrust.

5.0 Summary

The nature of the relationship between the mindl@odl was the central theme of
the study unit. The intriguing nature of the prableand how intractable the
problem has been in philosophy was highlightedfdpgint theories as attempts to
clarify the very nature of the relationship betweba two distinct yet connected
entities in the human person. From those that megotwo distinct entities
causally involved and interactive, from extremesat ttleny one at the expense of
the other to moderate view were all highlighted.

6.0 References and Further Readings
Aja, E. (1994) What is Philosophy? An African Inquiry. Enugu: Donze Press.

Hamlyn, D. W. (1995)Metaphysics. Cambridge: Cambridge University Press.

Onyeocha, .M. (2009)Introfil: AEncounter with Philosophy, Second Edition.
Washington DC: The Council for Research in Values Rhilosophy.

Carroll, JW. & Markosian, N. (2010)An Introduction to Metaphysics.
Cambridge: Cambridge University Press.

Unah. J. I. (2010Metaphysics. Lagos: University of Lagos Press.

Unah, J. I. (1996, reprinted 1998yletaphysics, Phenomenology and African
Philosophy. Ibadan: Hope publications.

54



MODULE 6: NOTION OF SUBSTANCE (MONISM VSPLUARISM)

In the history of metaphysics, one of the main {®iof disagreement between
Baruch Spinoza and Wilhelm Leibnitz is the natuir¢he underlying reality which
reason tells us to be so, whatever the sensesstelh other words: what is the
nature of substances? Must there be only one sktbe many, and if the latter,
how many?

Unit 1: Substance: Problems and its Char acterisations

1.0 Introduction

For this study unit, we set out to examine the eph@nd place of substance in
metaphysics or philosophy generally. What is th@omoof substance about? Is

substance necessary and how does one distingumsiedre one substance and the
other? What are the traditional and modern theafesibstance? It also attempts a
philosophical excursion and discussion on substameeetaphysics in its various

periods.

2.0 Objective of the study
The main objectives of the study are:

a. To underpin what the notion of substance connotes

b. To know the history of the debates surroundingibigion of substance

c. To ascertain the various dimensions of what theionotmeans in

metaphysics

3.0 Main Content
The notion of substance is an important one in pigtsics that has continued to
be of interest to philosophers. The ability to tdeao sustain talk and belief in
change and identity over time makes sense only wirerappreciate what the
concept of substance implicates/means. Whereassthek and Latin roots or
etymology of the word substance may mean diffethimtgs but whichever way
one may conceive it, it is always in relation witie idea of being or beingness.
From its Latin root, it means something standingdagh the properties. The Latin
word, sub (under) stans (standing). While the Greekd for substance “ousia”
means that which is fundamental. According to lmeg49), substance is
contrasted with accident. The former exists inlfitadereas the latter inheres or
exists in the substance. The substance supporectigent in existence, underlies
it.
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In Aristotle, substance means particular things. &@ample, this man, this horse,
used to refer to matter, a category. For him, treme primary and secondary
substances, the latter being species or generantes of primary substances.
Omoregbe (5) adds that “in Aristotle’s philosoplpstance has two meanings. In
the first sense, substance is whatever existssamwt while its opposite, accident,
iIs whatever cannot exist on its own but can onhene in other things”. A clear
example of this can simply be gleaned when we kad consider colours, which
Is a clear case of understanding the differencevdmt the contrast between the
notion of substance and accidents. It is the dasecdolours do not exist on their
own. Their existence is premised on something moredamental in which
particular colour exists or inheres.

In Locke, substance refers to that which underiemething or other which is
supposed to give support to the properties thagrahn it. In describing this
traditional doctrine of substances, particular sases are never predicated of
anything else but everything else is predicatethefn. This also constitute what
Strawson calls the basic logical subjects.

Basic particulars are not only identifiable; theg ee-identifiable. That is, they not
only occupy space but do have a certain persistdmoegh time, so they can be
re-identified as the same thing as that which weasstotle puts the matter by

saying that they are the only things that can rantheé same while receiving

contrary qualifications. They retain their identithrough change. Substances
therefore have a relative permanence; they do awée la merely instantaneous
form of life. They have a form and matter and sbssances are the building
blocks of both material and immaterial reality asllwn this context, the contrast
between substance and accident makes a lot of.sense

One important feature of substance is the ideangplgity. In fact, simplicity is
said to be an important feature of what constitststance. The thesis that
substances must be simple is integral to atoméedrias as long as they hold that
the atomicity or indivisibility of atoms is one girinciple and not merely
something that holds good in fact. Thus, the basisnof substance must itself
entail its absolute simplicity. A clear exampletlo in the history of philosophy is
the contribution of Leibniz with reference to hisebry of monadology. Monads
are simple and basic entities from which all ofunatis made of. They are simple
in the way that the ego is; they are absolutely yetecapable of representing a
plurality, as the ego does in its perception ofwweld. This is a feature which is
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not exemplified in any material thing, so that thmate substances must for that
reason, be immaterial.

In contemporary thinking, the advancement of s@eacd its worldviews tend to
give impression and plausibility to the view thae tbest way in which to speak
and think about the world are not those of subgtaitentity and change, but for
example, events and processes. A. N. Whitehead sxample in fact. For his,
what we earlier thought to be substances are lmsteptualised as aspects of
processes. In fact, science does not sustain tieepton of the world of persistent
substance subject to change. The objects are ratiredients into events; they are
one might say, logical constructions out of evermd processes, (Hamylin 60-84).

The next point to then clarify is what happens &oev are we able to tell the
difference between one substance and another? pideto respond to this
guestion are central to what medieval scholarsr refeas the problem of the
principle of individuation. Here connected withglgroblem therefore is the theme
of identity and how to distinguish one thing fronetother. While it is important to
note that this problem though important should detract from the fact that the
notion of substance here defended is one whichtitatesthe specific nature of a
thing and thus synonymous with essence or nature.inh virtue of which a thing
Is what it is, as distinct from other things orrfrats qualities.

4.0 Summary

The foregoing unit treated the notion of substameaning and its distinctive
nature character. In the process it provided ahestl assessment of the notion of
substance by tracing the etymology of the word biothLatin and Greek to
underscore the fact that substance can simply berasted with accident.
Substance was considered to be that which is fuadtahor the basic principle,
supporting being and primary reality under whichidents inhere or lie.

5.0 Conclusion

This study unit examined one of the problems inapkysics — substance and its
nature. It provided insights into the historicaldacontemporary reflections on
what the notion of substance connotes.
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MODULE 7: FREEDOM AND DETERMINISM

Freedom are of many types; from to do as one pieasd the absence of any
constraints. For example, anyone in prison canaadid to have the first sense of
freedom to do as much as one pleases. One of theften quoted line from Jean
Jacques Roseau is “man is born free but he is evene in chains”, to underscore
the importance that is given to the concept ofdogm. In fact, in many societies
today, freedom is a popular term as it is alwaysrred to as one of the pillars of
civilization and political advancement whereby thaion of freedom is not only
enshrined in theconstitutions of stateshat guide societies and people but
acclaimed to be what is fundamentally human agdhestbackdrop of universal
human rights calls. Despite the inalienable natirgs character in sociopolitical
parlance, it is basically of metaphysical natuia ik of interest to us in this study
unit. It is against this backdrop that this mods#eks to examine what is freedom
and what the lack or absence of it means; thaleigrminism.

Unit 1: Freedom and Free Will

1.0 Introduction

What is freedom is the question that this study seeks to answer. What are the
types of freedom that there are and why is theonotif freedom metaphysically

interesting? Is there any metaphysical basis femibtion of freedom? If yes, what

is it? If no, why? This will be the focus of thisggent study unit.

2.0 Objectives of the study
The objectives of this study unit for students are;

a. To understand the meaning of freedom.

b. To underscore the metaphysical basis of the natidreedom.

c. To be able to explicate why the notion of freedsmroblematic.
3.0 Main Content
Freedom is one concept that is very often usechardly there is unanimous and
universal consensus as to what exactly it meansoie texts and defended by
some authors are two ways to conceptualise freemiotall what freedom is from
what it is not. These two notions are; freedom o &reedom from. The two
senses do not mean the same thing as we wouldhsetlys The former sense
connotes the ability to do as one pleases whiol an internal kind. It is to use the
positive sense of the word freedom. The second aranhuse means absence of
any constrain of any sort which may be an extekmal of factor. This latter sense
iIs to use the notion of freedom in the negative seenFreedom is used
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interchangeably with free will and it is used itaten to the nature of the human
person in the universe. Thus, the understandingotia holds of the very nature of
the universe; that includes, the origin and charaof the universe defines how
one approaches and understands the concept obfreedfreewill. Is freedom or
freewill a matter of illusion or it is real in treense that the human person has a
unique place within the entire universe and doesraip with capacities that are
uniquely associated only with the human personewile or freedom problem
arises in the context of the question of moral easybility. That is, whether it is
morally responsible to hold the human person ferfhiar actions and inactions in
the society. Thus, if it is the case that the huparson is fundamentally free then
it makes sense to hold the human person resporsibighatever actions carried
out by the person. If it is the case that the humpersonis not free then such a
person cannot be said to be morally responsiblesanchake no sense to be held
accountable for such an action.

If freedom is true then determinism is false. Arddeterminism is true then
freewill is false. In other words, both positiorenaot be true at the same time and
in the same context. However, there are ways irchvihese contraries can be
reformulated and refined in order to accommodatih Ipositions as we shall see
when we study the problematic nature of the twetiogr in one of our subsequent
study units.

Sometimes questions are raised as to whether therdimit to freedom (limited
freedom) or there isn’t any limit to it (absolureédom). In existentialist thinking
of J.-P. Sartre, the human person is accorded @tksfsteedom and so cannot but
befully and wholly responsible for the choices andid®ns thereof. According to
Iroegbu (255) the existential freedom defines lsiseace. The human person has
creative power to escape the mechanical laws ofirmaénd evolution. The
progress of human creativity proves this his tdtaedom. My freedom is my
whole being, my entire existence. The import o$ tlur morality therefore is that
only one law operates: choose thyself! Choose #lyes. Thus, in the exercise of
his unlimited freedom, the human person makes hiseoimage which of course
does have consequence in the sense that it invahgssh for one cannot shift the
responsibility to others.

4.0 Summary
The notion of freedom was the subject matter ofdoely unit. Different types of
freedom were identified and some few examples weren. The notion of moral
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freedom was problematized because that is the smiige or type of freedom that
makes meaningful and metaphysically interesting thecourse on moral
responsibility.

5.0 Conclusion

The focus of this study unit was the idea of freedand what it means. It
examines why the notion of freedom is of philosephor metaphysical interest. It
particularly highlighted the fact that the type fofedom that makes our study
metaphysically interesting is the notion of mor&leidom because of its relevance
for issues related to moral responsibility.
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Unit 2: Deter minism

Determinism denies that there is freewill or freedd he human person does not
have free will to exercise in taking actions or imagkchoices. There are different
brands or variants of determinism that have b&efended through the course of
the history of philosophy.

1.0 Introduction
When the human person is said to be determined say that the human person
lacks the capacity to exercise any form of freewill characterizing the human
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person, several factors and causes have beenfielérgs limiting the capacity of
the human person to be free in making choices. Whemotion of determinism is
stretched to its limits, it means that holding thenan person morally responsible
for his or her actions and decisions will be profdg¢ic. This unit will therefore
attempt to clarify what the basic features of dataism are, its various forms
given the various reasons advanced in defenseeafléiim and the position of the
proponents that hold these views.

2.0 Objectives of the study
The unit will help students to:

a. Underpin determinism;

b. Understand the historical evolution of determinism;

c. Distinguish the various types of determinism arertproponents.
3.0 Main Content

3.1 What is Determinism?

Determinism means the denial or rejection of frélemgsociated with the capacity
of the human person to exercise freewill/freedorang significant way in making
decisions, choices or taking actions. It means thadrything that happens is
determined as everything has a cause. No wonderAfse(154) states that it is a
doctrine of universal causation. It says only thegry event has a cause. It does
not say whether the cause is mental or physicagthen it is inorganic nature or
organism or people or God. As far as determinismwoiscerned the cause can be
anything. If determinism is true, then there isfreewill since the two positions
cannot be true anfhlse at the same time. Or better still, is themay in which
these apparent contrary positions can be reformeduwised to accommodate the
possibility of both positions being true or falddlre same time?

Extreme form of determinism is often regarded aalifam. Fatalism is simply the
view that whatever will be wilbe. In other words, human beings for example have
no power to change the course of events. It doédeny that everything that
happens has a cause. What it says in effect ishgithpt the future will be of
certain nature regardless of what we do, and tieaefore there is no point in our
trying to do anything about it, (Aja 155). This gam has a lot of implications for
human persons and societies where such views arprévailing worldviews. So
for example, certain people can resign themselvefate and eschew hard work
and diligence that can sometimes impact on thepeis of the successes that one
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can attain or achieve. The point here is that th&tjn of fatalism seems to be a
pernicious view that ought to be done away witrabyneans necessary.

If everything is caused, how can we avoid the grobbf infinite regression in our
guest to account for the series of causes resdernib causing series of events
under query?

3.2 Types of Determinism

There are many types of determinism that have mhatiified by various scholars.
Broadly two broad ways to look at the problem ofedeinism is the extent to
which any position of determinism is able to accaydate and provide some
space for moral responsibility. Such that when ¢hato hold deterministic views
make room for moral responsibility and account&bilsuch a view is
representative of soft version of determinism. @& éother hand, any system that
leaves no room at all within their deterministiews for moral responsibility, such
extreme versionsis generally hard determinism. \Wal snow examine different
systems to see where each fall into whether sdfaadt versions of determinism.

Following Omoregbe’s (29) classification, the vaisotypes of determinism
include; ethical determinism (human actions aremheined by what they perceive
as good. The role of knowledge is key for this fafrdeterminism. According to
some of its proponents, to include, Socrates aatbPéven those who do evil do it
unknowingly. After all, evil is in the long term thmaful to the doer. Theological
determinism is another type. For this form of deieism God has the
foreknowledge of all actions and so it is very peohatic to reconcile the fact of
freedom of the human person and the knowledge df siation known by God
prior to the action ever taking place. A deep amsesit of the fact of God’s
foreknowledge of the future actions of humans dussconflict with the notion of
freewill of the human person as defended by Augestnd others. There is
however a problematic version of this type of deiersm — predestination which
holds that some persons have been so selectedpanil chosen by God and
endowed with grace with guaranteed salvation. Rerrhaterialists who describe
the operations of nature to be predicated on theeiptes or laws of nature, there
iIs not so much room for human freedom because timah person as part and
parcel of the physical universe are controlled bpse laws. This form of
determinism is called physical determinism. Thigrfaf determinism denies any
extra-physical dimension of the human person gthxenmechanistic orientation at
the foundation of materialism generally. There iswhver some problems
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associated with this kind of thinking about the lamperson considered to be
entirely and wholly matter. Some of the thinkersowtold this materialistic notion
of the world and of course of the human personuntelscholars like Thomas
Hobbes and Baron Paul Von Holbach. Another forntype of determinism is
psychological determinism which holds that psychaal factors such as motives
and instincts determine human actions and so theahuerson cannot be said to
be free if these factors are solely responsibleansing humans to act. David
Hume, Sigmund Freud and Thomas Hobbes defenddims ¢f determinism. The
problem with the form of determinism is to thinkathfor every action that has a
cause and that cause in effect determines thenaetioch does not necessarily
follow. This is the case because as Omoregbe (3%)ip “to say that an action is
free does not mean that it has no cause. Evergracideed has a cause. But the
cause of an action does nadetermineit. What determines one’s action
immediately is one’s free choice, which is one'sefrdecision”. Finally, there is
historical determinism which simply holds that brgtand the events in history are
determined. Hegel is a strong proponent of thisnfof determinism. So for him,
historical events are crucial parts, in fact ingvie moments of the dialectic
process through which the absolute realizes se#ldpment in view of attaining
absolute rationality. Karl Marx is another thinkeho holds asimilar view of
history but in this case production or economicésr arehe prime determinants
of historical process in view of the advancementpargress of society to the
highest form of society — communism. The problerthwhis form of determinism
is that it denies the role and responsibility ofrtauns in the affairs pertaining their
lives and history.

In the modern era, especially in Kant we see thatexperience of the human
person on the moral plane makes a very strongfoaske fact of human freedom.

Thus, the attempt in metaphysics or any form otafaive reflection to resolve

the problem of human freedom will yield little oo mesult. The human experience
of regret or remorse and blame worthiness or pra@#hiness following decisions

or choices humans make or take as well as the feandation of meaningfulness

really of the various codes that operate in socty pointers to the fact that the
human person is indeed free.

4.0 Summary

In this study unit, we have examined determinisnictvimeans that human actions
are determined. In other words, it is the theot suggests that there is a cause
for everything and these causgstermine human actions. Two broad versions of
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deterministic thinking viz: soft and hard versionsre identified and described.
While the former allows and makes room for holdmgnans morally accountable
for their actions, the latter leaves no room forrah@esponsibility at all. We also
went further to examine the various types of thesmd versions of determinism
to include; physical, theological, historical, peg@gical determinism and the
problems associated with each and outlined theioua proponents.

5.0 Conclusion

We have looked at what is determinism in the foregatudy unit. We identified
various versions of determinism and the specifgesyof determinisms there are
and their defenders in the history of philosophye Wncluded the study unit by
taking our cue from Kant who argued that is the ahexperiences of the human
person that gives us insights and clues into thimpkseriously that the human
person indeed is free. For if the human persomidree, then there is hardly any
basis for the human feeling of remorse, regretmblaorthiness and praise
worthiness as well as the meaningfulness and readidy of the various codes
whether criminal or social that guide society.
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MODULE 8: PARTICIPATION

This study unit by its very nature will be brief @isseeks to examine what the
notion of participation is in philosophical parl@nand the implications. It
therefore seeks to outline and underscore the megéalafinition of the term and
provide an account of its nature.

Unit 1: On Participation: M eaning/Definition and Nature

Given that material objects exist, do such thinggpeoperties exist? If yes, how
and in what sense do they exist, apart from theenadtobjects that instantiate
them? Do the material objects in which these prtogserinhere exhaust the
possibility of their existence such that when thatenal object goes out of
existence for example, what becomes of the pragsetiat once inhere in the
material objects? What is the nature of the retesingp between the existing
material objects and the properties that inherth@se material objects? What is
the notion of participation all about in philosoghyHow do you define and
understand the term participation are questiorsgtudy unit seeks to examine in
this brief study unit.

1.0 Introduction

In ordinary usage, participation means to be inedlin an activity or to take part
in or be part of something, event. In philosophipallance however the term
evokes much more than that because of some questi@t such a notion
connotes. Thus, this study unit will briefly expdothe philosophical import of the
notion of participation with a view tautlining some of the problems the
philosophical usage of the terms implicates.

2.0 Objective of the Study
This objectives of this study unit for studentsluo;

a. to understand what the term connotes/means;

b. to appreciate the idea of participation in phildsgp

c. to note the philosophical problems the charactedmgrovokes;
3.0 Main Content
Participation is generally the concept Plato usesxplain the relationship between
two worlds; the world of the senses/world of appeaes characterized by fleeting
and passing or transiting features and the worldl@ds/forms which consists of
the necessary, permanent and enduring essence$ \@looe possesses real
existence, its reality is true to the extent thgaiticipates, shares in or imitates the
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fully real of the ideal world. Thus, what we hawvethe transient world are mere
copies, imitation, or participation of essenceshese realities in the most real and
model world of the ideal.

Two worlds are distinguished in Plato’s idealisrhjst forms the overarching
character of his metaphysics and contained inhasry of the world of forms or
the ideal world. The two worldare — world of existence or reality generally and
the world of the senses. In the latter, that is phesent world or world of the
senses; things are rather transient and passing whihe former is transcendent
world wherein inheres permanent things, universessences of things. Things
exist in their originality and completeness in trealm according to Plato. In fact
the ideas and knowledge of universals such as wisdmodness, beauty, justice
and other universals are as a result of the pr&tenge experience of the soul in
that realm that we are able to recall only whendbel remembers or recollects
them. The vagueness with which we are able to Ir&ual stuff was caused by the
pains associated with birth.

Plato’s philosophy is called idealism not becauserdgards ideas as reality or
reality as ideas but because he transfers the @sséthings into the ideal world in
his philosophy. In that ideal world alone is objeetreality discoverable. Thus,
what constitutes being, the essence of being carfobed in that world of
ideas/forms. It is ithe relationship of the two worlds that the idegaifticipation
finds its meaning. For example, when one is saidetgrowing in wisdom, beauty
or improving in the sense of justice, this meara there is an objective wisdom,
beauty, and justice in which one participatonigreasesThis ideal being or virtue
Is in the ideal world. It alone gives satisfact@xplanation of the progression of
knowledge and particularly of the being we expexgnparticipatorily here and
now. A flower can be beautiful only in so far agpdrtakes of absolute beauty,
(Iroegbu 138).

Thereis however some problems that arise in the senseatlsabstance cannot
exist apart from that of which it is a substancewido they relate if they exist

apart? In response, Plato sayds only through participation. This creates an
obvious ontological dualism. For the metaphor oftipgation, imitation and

reminiscence for soul-body relationship, then theran essential ontological gap
that needs filling. If there is only participatidretween things; that is, between
particular objects along with their propertiesahation to their perfect others in the
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world of ideas, there is no substantial causalitg ghe problem of origin is left
unresolved.

As against the transcendent place of existenceniokrsals in the world of forms
seen in Plato, Aristotle defends the position tinaiversals exists, not outside of
the real world but in the world of our experienttis understanding is the basis of
science and of all authentic and balanced philogoph

The concept was also prevalent in the thoughtsoafes medieval philosophers

such as St. Thomas Aquinas in their understandfnipeo attributes of God and

how the human person shares in the attributes thougn imperfect and limited

form. According to Omoregbe (157), for althoughatuges are beings, in actual
fact God is being itself; he is not simply a beimgt Being itself. He does not

simply have life, but he is life itself; he is nsimply just (as we say of human
beings), but he is justice itself; he is not simglyd, but he is Goodness itself,
Beauty itself, etc. he is the infinite Source dfthése attributes; he does not simply
have them, rather they are identical with his be@rsgthe Source from which

human beings share or participates in.

4.0 Summary

This study has examined the concept of participatiblooked at the meaning of
the concept and how it is central to understandimg nature of relationship
between universals and the particulars.

5.0 Conclusion

The meaning and definition of participation was rakged. The problem of
understanding the relationship between particudauid universals in central in our
understanding of the concept of participation. Toatributions of Plato and of
course Aristotle during the Classical era wereifigant in the building blocks that
formed the philosophical works of medieval scholds the concept of
participation is not only significant but huge inany ways. According to the
analysis the particulars are identifiable and catibd based on the extent to which
they inhere in them, the universals. Whereas theetsals exist in perfection in
theworld of forms the particulars in their imperfectionly participates or imitates
the universals.
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MODULE 9: ESSENCE AND EXISTENCE

The concept of essence and existence are a pametafphysical trope (recurrent
and persistent theme) through which we can furtheterstand and characterise
the nature of reality. Various philosophers haviéetent views on what constitute
the essence of reality and what the very naturexatence is all about to which
this present module shall focus attention.

Unit 1: On Essence and Existence

For this study unit, the focus will be the examioatof what is essence and
existence and how both terms have been used imetephysical parlance through
the years. In doing this, the study unit will atfgna clarification or definition of
what each term means and how the various philosspive understood them
during the major epochs of philosophy.

1.0 Introduction
For this study unit, the overall interest is tceatpt the examination of these two
concepts or principles that are often used in thengt to describe and capture
reality. What and how do we best define these tenmgays that address the main
currents of what each mean? What are the histods&lourses associated with
these two important tropes in the description dlitg It is important to note
upfront that there is a contested position by exigal ontologists or existential
phenomenologists that essence is something addezkistence or rather that
existence takes on essence to be properly andelgigbaracterized. In fact, they
contend that only human beings exist, that othditien merely are; they are
seindes not dasein. The termdasein characterizes human reality because of all
entities; it is dynamically cast into the world. it this inbuilt dynamism that
accounts for human actions, creativity and inn@retiwhich other animals and
non-sentient entities do not have.

The point is that the term existence in ordinarggéasis a corruption. It is a term
that applies specifically to human being, consmigits priority and capacities in

the scheme of things, which other entities do rastspss. That is why existence,
for human reality, precedes essence.

2.0 Objectives of the Study
At the end of this study unit, the students witirie the following;

a. the students will understand what is essence;
b. the students will understand what is existence;
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c. the students will appreciate the historical conttitins of various thinkers to
these two terms and how relevant such effortsatayt
3.0 Main Content

3.1 What is Essence?

Essence has been defined in quite a number of v@ys.of the ways in which
essence has been defined is as that by which @ ihiwhat it is. It is that which a
thing is before it took real or concrete actualsece. It is potency to being.
When contrasted with existence, essence is thathwlékes on existence.
Existence is the essence put into reality, theiza@dn of the essential, real or
concrete being.

Essence is seen as the definable nature of whageists. It is that which makes a
being different from other beings in terms of itslity to define and show that a
particular being is different from the another lgeiThe essence of a particular
being can then be conceived of without necesshgking to be the case that the
being in question actually exists. Essence is therd¢hat which has existence but
it is not existence. This idea is at the centretled eidetic principle that the
renowned phenomenologist, Edmund Husserl, talkautabee being concerned
only with essences and not existence per se oalaexistence. The problem with
this phenomenological view then becomes one ofirsgtthe question whether
there can be&ssence without existence or existence withoutnessescholars are
of the view that there cannot be a situation whgresence can be conceived
outside of existence or the consideration of ereoutside of essence, for the
two are complementary and are quite inseparable. i§ithe case as St. Thomas
Aquinas argues that it is existence that gives mgaor makes essence real or part
of reality as such. Hence, this Thomistic idea dramMine of distinction between
essence and existence in the beings that are iegbefbr example, the human
person or any other finite beings. For existenasoisof the nature of finite beings
as such.

3.2 What is Existence?
Existence means that which is a reality or which trae, actual being. It is that
which we see, touch or know to be here or thersoonewhere else. What makes
this reality real is the act of existing, its petfen. It is what makes a thing be in
reality, in itself, phenomenologically spread inistantial universe. It is the
passage from possibility to actuality, from procésgeality, from non-being to
being, in other words, from nothing to somethinge€gbu 48). It is important to
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quickly note that this feature of transition or nga from being to non-being is
only meaningful when finite beings are in questaomd not Necessary Being who
has as parts of its very nature, existence asasadlssence together.

It is important to note upfront that there is a tested position by existential

ontologists or existential phenomenologists thatease is something added to
existence or rather that existence takes on esdenbe properly and uniquely

characterized. In fact, they contend that only huilm@ings exist, that other entities
merely are; they arseindes not dasein. The termdasein characterizes human
reality because of all entities; it is dynamicaiBst into the world. It is this inbuilt

dynamism that accounts for human actions, cregtauiid innovations which other

animals and non-sentient entities do not have.

The point is that the term existence in ordinarggésis a corruption. It is a term
that applies specifically to human being, consmigiis priority and capacities in
the scheme of things, which other entities do rastspss. That is why existence,
for human reality, precedes essence.

3.3 Essence and Existence
We have tried in the foregoing to define and delteevhat essence and existence
mean separately. In this section we will now examihe two since they both
always go together as complementary as well aspamable themes in
metaphysics. In fact, to understand how the twosareelated it is important to
distinguish between the idea of contingent beingd mecessary being. As the
terms contingency implies any being that existstiogently and so does not have
to exist and it is imperfect in many respects. Sbehlngs do not have as part of
their nature both essence and existence. For g beibe categorized as necessary
being it follows that the being cannot but existdnese it has as part of its very
nature both essence and existence. Thus, in thessety being, essence and
existence are identical. According to the schatastparticularly, Thomas Aquinas
defended this view to the extent that contingenihdse depend and rely on
Necessary Being (God) for its existence. In the enodoeriod, Kant argued that
the attempt to separate existence from a beingjngent being in this case was
flawed. This is the case because to think or in@@irbeing is to take for granted
its existence since existence is in fact not atbate or a predicate of the being.

In the contemporary times, the characterizationdnaav upon from the medieval
era that consider existence to limit the essence a@bntingent being is at a
crossroad given the radical shifts in the undedstanof the human person. The
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work is in progress within the technological and scientifiorld for the
transhuman project. There are promises regardisgilple fundamental changes to
how we think and consider some of these featuréswinich we try to understand
the being of the human person and other emerginvglolements - ambitious
projects and programmes in the field of artificigelligence and robotics science.

3.0 Summary
The brief study unit discusses essence and exstagainst the backdrop of our
understanding of being divided into necessary beamgl contingent beings.
Whereas necessary being had as parts of its véuyenaoth essence and existence
as well as other attributes that are part of itessarily but that is not the case for
contingent beings whereby we can in fact draw a between its essence and its
existence. That we can draw a line of distincti@zen existence and essence
does not mean that we can have essence withoutmeses or existence without
essence since the two are complementary and irs#patn fact, it is existence
that gives meaningfulness to essence and it aisisslit as well. It defines what
essence is and what existence is. Whereas existe@ars that which is a reality
or which has true, actual being; essence is thattbgh a thing is what it is. These
views on the features of existence and essencat ar¢hreshold at a time there is
increasing desire and effort through science aotni@ogy to attempt a radical
shift in the understanding of the human personugihotranshumanism and other
related projects.

4.0 Conclusion
The study unit attempted to define and charactessence and existence as one of
the interesting metaphysical principles to explaiality or the beingness ddality.
This has attended the interest of philosophersutiitahe history of metaphysics.
Essence simply means the ‘what’ of a thing or beuhge existence is the aof
being exercised by beings. At the centre of thiscalirse is the fundamental
attempt to understand the nature of being; necgdssing or contingent beings.
While necessary being exists necessarily continigeimtgs exist contingently; that
is, their own existence is not necessary and tloeyathave as part of their nature
both existence and essence. It adds to the contampchallenge that such
characterization is due to face increasing and gr@wdvancement in science and
technology aimed at transforming the human beingeiy radical and fundamental
ways; that is, the project of trans-humanism fetance is a case in point.
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MODULE 10: CHANCE/INDETERMINISM AND CAUSALITY

Chance is often contrasted with necessity in wiuake the explication of these
terms will shed some light on other important aeldted terms very often used in
relation to these terms.

Unit 1: Chance/l ndeter minism and Causality

This study unit undertakes a discursive exposenertdrms chance/indeterminism
and causality with a view to understanding how teems are related and
interrelated with one another and their implicasidar our understanding on the
operations and workings of the universe and oweplgithin it as such.

1.0 Introduction

How does the universe and what is contained thpegate? Is or are there laws
that are foundational to events and occurrencasott@ur in the universe? Is there
a place for chance and its logic in the affairs apdrations in the universe? What
are the implications for adopting a view predicabedthe logic of luck? Does it sit
well or contradict those who believe or hold thewithat the created order of the
universe operates based on inexorable laws puaoey the creative power? If
there are these laws, can we know them? Do we pged to invoke a creative
power in order to have an understanding of theaipars of the universe? What is
the limit of these laws? Where does chance comeAr# things or events
indeterminate? If theyare determinate, what are these causes? What are th
implications of these understanding for problemdreédom and determinism we
have examined in one of the previous modules ® shime course guide? These
are some of the few questions that will inform auide the following reflection
undertaken in this study unit.

2.0 Objectives of the Study
The learning objectives for students in this study are;

a. to help students learn what chance/indeterminatng)e

b. to facilitate understanding what causality means;

c. to assist students appreciate our place withirattgger universe;
3.0 Main Content

What is chance? Indeterminacy?
These terms are closely associated with the nadfocausality especially when
contrasted such that to really understand them dvongdan an explication of the
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easier term — causality. Hence, indeterminism tieeliy as applied in philosophy
means an event that has no cause. When there ia acatise for an event then
chance becomes the only operational trope by wthelh makes sense or any
meaning. The implication of this line of thinkinlgetrefore is that chance becomes
the principle in place when there is absence cdusse. For example, the popular
sports betting thast increasingly becoming both interesting as wesllatroubling
culture among young people across Nigeria todapp8se someone purchased a
bet ticket and bets for Manchester City win jusfobe the start of the final match
that held during 2021 Champions League Cup FinalcMaetween Chelsea and
Manchester United. The game ended in favour of €&aelto the shocking
experience of loss of the fellow who purchasedtitieet for a Manchester City
win. Analyzing this scenario of the result and thésequent loss of the ticket
purchased largely underscore this understandinghafhce and indeterminacy in
relation to the absence of a cause/uncaused dausther words, when one ticket
is bought for a game of finals and just a teanxseeted to win, one who gambles
at the beginning of the game may have relied omptimeiple of chance to bet for a
win for a club that eventually lost in the final tohA. This is the case because the
game could have gone either way as the possihldt kgas undetermined.

Without going into the details of the argument fand against chance or
indeterminacy as it is also of specific interestptoysicists, mathematicians and
scholars on probability theories, suffice it to exdhat the idea of chance or
indeterminacy is not only problematic but quiteansistent with developments
and advancements takingace andhappening in modern science. Einstein’s
remark that God does not play dice is a pointeghérobust understanding of the
workings of nature - Newtonian laws for example ethprovided a deterministic
account of the laws that govern motion in the ursgeand the obvious successes
this have had for the space science and exploraimongst others.

How can we Describe Causality? - Various Ways ofiéfatanding Causality

If we take for granted that the world in which weel that is, the universe is
deterministic to some extent then it is very sdpsib take for granted the relations
between cause and effect to explain the causdiae$athat underpin the notion of
causality. While a cause generally taken to predbedeeffects in the temporal
context, there are, however, some cases whereitwihiethat is, cause and effect
can be contemporaneous. An example of this is tbgement of the towing

vehicle causing the towed vehicle to move, (Omoeec2fh).
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According toOmoregbe (25), a cause is that which brings abaettain effect. In
other words, a cause is that by which somethingeféect) is produced. While
attempting to provide an account for the possipbiliaif change, Aristotle
enumerates four causes. They are; the formal caultermines what a thing is;
the material cause — that out of which a thing &&le) the efficient cause — by what
a thing is brought about; and the final cause —ethe or purpose for which it is
brought about.

In contemporary usage however, the term “cage&ms to be used more often for
one type of the causes, namely, the efficient caubg what a thing is brought
about or into existence. This has become an impomart of the scientific
enterprise based on the two fundamental assumptipaa which the notion of
cause as responsible for effect does make any .s&mse of those assumptions
take granted the fact that the world is an ordene; governed by laws. The
thinking is that the universe is not just a chaatiaverse where anything can
happen. These two basic assumptions presupposakeirtific reasoning include;
the fact that nature is uniform and the fact ofvemsality of causality — these two
assumptions are at the centre of the inductive moldeeasoning deployed in the
sciences.

Against the backdrop of the foregoing, there akeobuilding blocks that rely on
the presuppositions above to characterize our stat®ting of causality. The idea
of necessary connection between cause and effeetelvy, whenever any effect is
observed, there must be a cause closely relatedesmpbnsible for the effect we
notice or observe. Thus, there cannot be any eweetfect without a cause since
they are necessarily connected or related. Davidnddwas the first modern
philosopher to raise objections to this assump@ma characterization of the
necessary relation held or believed to be betweeauae and an effect or event.
This has become the classic Hume’s problem or itbiel@m of induction generally
— a theme thastudents would expectedly have the opportunityniore detailed
assessment in another course — Philosophy of Stienc

Hume on Causality (Necessary Relations/ ContigiRelations)

For David Hume, we do not have any experience of the assumeegssary
connection between a cause and effect rather wdtave that has become a part
of thinking and talking of the relationship are eigras a result of habitual
disposition of the mind to constantly associateréiation just because these stuffs
occur contiguously; that is, we usually observet ey happen very often in
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sequence. Hume also undermined the presupposigohold about the fact of the
uniformity of nature because according to him, ¢hierno way to prove the fact of
the uniformity of nature. For example, there is quarantee that the future will
follow the order of the past or resemble the pastperfect manner. Having
undermined the two assumptions at the heart ofptieciple of causality and
therefore the operations of the laws of nature, ymaimlosophers thus prefer to
adopt a more appealing term that leaves out tha aeintrinsic or necessary
connection between cause and effect.

Thus, the term sufficient reason or sufficient dadad now is adopted to
foreground an effect to take place or to be produ€tause is no longer seen in
terms of intrinsic or necessary connection betwesrse and effect but when there
is a sufficient condition present, an effect cambserved though not necessarily.

It is important to state that this idea of caugalt largely material and physical
within the western thought system that may not sgaely be an exhaustive
characterization of it in other cosmologies. Faaraple, in African cosmology, the
notion of causality is not necessarily material mmysical as within some
worldviews where there can be extra-physical marfesauses for certain effects
however controversial.

3.0 Summary

The study unit examined the meaning of chance/erdehacy and causality. It
notes that chance or indeterminacy is the absehcause or uncaused cause for
an event or effect. The notion is however very f@oiatic as it is complex and of
interest to experts in sciences such as physicshemeatics and probability
sciences. A universe characterized as orderly angewhat deterministic does not
seemto align with the assumptions of chance or indeteagy to operate because
there are laws of nature that guide the operatosevents in nature. The notion
of causes developed and enumerated by Aristotle wighlighted and how only
one form of it; that is, the efficient cause is n@associated with causality in
modern thinking/science.

The notion of causality was defined as the causktions between cause and
effect; sometimes a cause preceded an effect,@nd sther times they happen at
the same time. The presuppositions that are assuaorethis to be the case
especially in providing an account of how the unpecoperates were identified to
include the universality of causality and the fatthe uniformity of nature. Some
other terms associated with causality such as aphgtecessary connection
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between causes and effects were identified. Thesangtions and terms were
criticized by the classic intervention of David Henthat undermined the
plausibility of the logic of inductive reasoning the heart of modern science and
our common sense thinking and way of talking alibetworld/universe popularly
regarded as Hume’s problem in philosophy.

In place of the problematic nature of the use akssary connection, philosophers
and scientists now adopt a less problematic phramdficient reason or sufficient

condition to be satisfied before an event is preducr can be observed. It again
noted that the notion of physical causality may @t universal feature for all as
in some other cosmologies such as the African thjugere can be extra-physical
causal claims to certain operations or events facesf however controversial —

paranormal operations for example.

4.0 Conclusion

The study unit examined the notion of chance/indeitgacy and causality. It
identified the four causes outlined by Aristotledathe now adopted version of
cause in modern science — the efficient cause.Idb @utlined the basic
characterization of causality and related termslavhoting the assumptions upon
which there arecausal relations between cause and effect. It sniatn the
problem associated with the idea of necessary ahiomeand how humans came
about the formulation. In place of the problemaiature of the idea of necessary
connection, sufficient condition or sufficient reashas been adopted as a less
problematic phrase to capture what the conditidtnad &re to be met before we
observe an effect or expect certain events to pidee.
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MODULE 11: THEORIESOF TIME

Topics central to this module will include the @ling: Time and space,
consciousness; Time in various cosmologies (Afriddastern and Eastern); Time,
permanence and change; Temporality and Eternitys,Tét the end of this module
students will be well acquainted with the metaptgkidiscourses and debates
around the theme of time and space. While thisabive may be quite broad and
ambitious, the immediate interest is to simply adiice the basics of the debate
and expose the trajectories of how these themesameeptualized in the various
cosmologies without necessarily wading into so mdetails that is peculiarly and
more appropriately within the scope of philosoplhga@ence.

Unit 1: Notions and Nature of Time and Space

How is time and space to be conceived and undetstwas remained very
problematic in the history of (metaphysics) philplsp and other scientific
disciplines. While the pair has continued to integscholars, we continue to use
these terms to capture our daily experiences oft wWappens in and around our
world/universe and our place in such events. Thedespace and time are not
simple to define. It is also difficult to show whidte real meanings of the terms.
The focus here is however to provide the contrdngiof thinkers on what space
and time in the context of metaphysics mean anliheutome of themplications.
The approach therefore will be expository.

1.0 Introduction

Time or space in ordinary parlance is not so prolbl&c. For example, when one is
asked about what time of the day by tapping sonmisomgist warrants the
respondent simply checking his or her wristwatchsé&y what time it is. With
regards to the notion of space in common parlaincagine a scenario where one
wants to board a vehicle from point A to point BagOflags down a taxi to ask if
there is still some space left in the vehicle idesrto join the vehicle. The driver
responds by stating that the vehicle is filled @vihg on boarded the maximum
number of passengers that the vehicle can coritamplies there is not any more
space left to contain the would-be traveler frominp@ to point B in the said
vehicle and so will not be able to join the saidhieée. Another practical example
IS when one defines matter as anything occupiesesgay, a bag of rice weighing
25 kilos and the space it takes up in the entioeesbom. It implies other things
can no longer to put into the said storeroom bexaislack of space. In other
words, the space has been taken up by the largg [2&dk of rice. These examples
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seem self evident and axiomatic in terms what tameé space connotes. However,
when we enter into the realm of metaphysics, thdogbphical and scientific
nature of the problem then emerges for us. Theystumit seeks to provide some
basic characterization of the various efforts atbelnapts to capture what space and
time mean in the history of metaphysics. It alsameies some of the implications
of the understanding of space and time for consciess. In addition the study unit
will provide brief survey of the various regionalcacontextual readings of time in
Western, African and Eastern cosmologies. Findlhyjll touch upon the notion of
time, permanence and change as well as tempoaalityeternity.

2.00Dbjectives of the Study
The objectives of this study unit for the studearts:

a. to explain the notion of space and time;
b. to understand the nature of space and time;
c. to identify the basic characterization of time (asdace) in various
cosmologies;
d. to underpin the import of the notion of time forncepts of change,
permanence, temporality and eternity.
3.0 Main Content

3.1 Time and Space as a problem in Metaphysics

Is it ever possible to imagine that there mightehlieen a time before there were
any events and that themay eventually be time after which there will be no
events? Possibly yes, and if yes, then it is agassible to contemplate same
about space in the sense that there might have dygsne with no objects — for
time as well. These provocative remarks are crunidielping us to think deeply
about how fundamental these terms are for us. Gafully ever fathom the whole
gamut of the questions that such reflections inapéi@ | think not. For example,
what sort of thing is space and what sort of thengme? Do both terms mean the
same thing or mean different things? And whethercae conceptualize the full
import of one without the other is @axample of such questions.

In some sense space and time have been conceptuaizzomprising of continua;
that is, consists of continuous manifolds, posgiam which can be occupied by
substances and events respectively, and which ase éxistence in their own
rights. Such a naturalistic view point obviouslgates some immediate problems
associated with space and time in the context dapigysics. It is in virtue of the
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occupancy of such positions that events and presease to be seen as taking
place after each other and substances are to berseertain spatial relations.

In the classical era, the relational perspectivmidated the understanding gjface
and time. In this perspective, the idea of void waed to capture the notion of
space to describe intervals between bodies in wthehe are no bodies. These
thinkers viewed the place of a thing in terms & tontaining body of that thing,
that is, in terms of the relation between the thimgd whatever it is in.
Accordingly, Aristotle uses place interchangeably for spacéadimit of the first
unmoving containing body. Thus, spatial and temporervals are potentially
divisible infinitely but time intervals can also Ipetentially infinitely extendable;
since time is the measure of motion in respectebdie and after and there always
has been and always will be motion or change. Siime is closely associated
with motion or change means that there are at leasit-less intervals between
events.

This relational view did not end in the classica as we see in Leibniz during the
modern period who postulated theggace is an order of coexistence as time is an
order of successions. Space itself is an ideabtbm that space out of the world
must be imaginary; similarly for time. Space is giynthat which comprehends all
places; it is that wherein the mind conceives tpelieation of relations. Also in
Locke, we see theame trend whereby, space and time are extraptdafadm
spatial and temporal relations having these preggertwhich we perceive as
obtaining between things and events. In Newton,ewar, we find that both space
and time are considered to have their own natwébout any dependence on
anything else, and they constitute continua suah d@ne part of either continuum
is indistinguishable from another such part. Anffedences that we take to exist
are due to the things that occupy places and evkatshappen at moments; they
are not due to space and time themselves.déogrdingo him, Absolute, true and
mathematical time, of itself, and from its own matudlows equably without
relation to anything external, and by another nasnealled duration. This is so
becauseAbsolute space, in its own nature, without relationanything external
remains always similar and immovable, (Hamlyn 1281

What are the implications of the discussion of ¢h&ésemes so far? One major
problem with space and time is whether space and tiave properties of their
own independent of the objects and events that ¢beyain. More so, when space
and time are conceived as merely relations, it diefsitely lead to a problem
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about what it is that is thereby related? Accordimgdamlyn (131) any extended

object is spatial, and its spatiality must on te&ational view of space, consist in

relations between elements. But if those elememrggreemselves spatial the same
argument must apply to them; the only way to stepregress that is generated by
that is to suppose that the objects related byiadpaiations are themselves non-
spatial.

Kant rejects the relational view that underpinned Newtonian and Leibnizian
characterization of space and time. In its plaeeettore, he argued that the notion
of forms of intuition is paramount in understandinbat is space and time. Space
and time make up forms having an intimate connactith perception and have
no place outside that context. To speak of a fofmmtaition is to make reference
to the form which perception or objects of perc@ptmust take. They are not
merely intuitions as they themselves are a pristuitions. To put the matter in
another way, to think of space and time is nohtolkt merely of ways of thinking
about the world; it is to think of how the worldtaally is. More ever, space and
time are something actual, not merely possibilit&s that, whether or not they
have physical properties in their right, they dreniselves something in their own
right. In that case, it is in virtue of space aimdet being what they are that things
and events can stand in the kind of spatial andpoeat relations that they do.
Space and time do not consist of either actualossiple relations between things
and events; they determine what relations of thad kare possible. Thus,
conceived, it is logically possible that space &nmek should have existed without
things and events to occupy them

While we can quickly talk about the passage of tim#&hout something
particularly similar or more appropriate to speékmace in the same manner; time
also has one dimension while space is often cheniaetl as three dimensional
with physical events presupposing both space ané twvhereas mental events
presuppose directly only time; the following propiosis hold for both space and
time; a). Space is not an empirical concept whiak heen derived from outer
experiences b). Space is a necessary a priori gemiaion which underlies all
outer intuitions c). Space is not a discursive enagal concept of relations of
things in general d). Space is represented asfiartenmanifold.

3.4 Time - space and consciousness
We think of ourselves and the role we play in theverse in manners that suggests
that we think of ourselves or possibly events asingpfrom the past, through the
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present, into the future or of events as comingatow us from the future and

receding behind us into the past. Another way géarding the matter is to think of

events as progressively coming into being, andhithssbecome known as temporal
becoming. There is however controversy whethey ahijective or subjective.

3.5 Time in Other cosmologies
What we have tried to captuadove can of course be simply the mode and manner
in which space and time is conceived within the Wiesphilosophical tradition or
cosmology to be somewhat linear consisting of thst,poresent and future and so
would not need repeating here. Hence, the nextsieadions willhighlight briefly
the basic thinking of how time is understood in tAdrican and Eastern
cosmologies.

3.5.1 Time in African worldview

There has been quite a host of ways to describecaptlire the notion of time in
the African context which is of course problematienany ways that space would
not allow us to explore here. Suffice it to notatti is key to point out that there is
the traditional African society and the contempwrAfrican society; the former is
peculiarly uninfluenced by western thinking and Buger with all the trappings of
western influences. This notion of time in an &dm context is different from the
notorious idea of “African time”. This notorious fiaise has pejorative connotations
by stating of the poor attitude and tardiness oficahs which generally is
predicated by a relaxed attitude to time keepinghis brief part of the section, the
effort is not to debate the foregoing notoriousgskr but to highlightvhat the
metaphysical outlook to time is within the contek®African thought/cosmology.

According to Mbiti, time in African traditional thmht is generally two
dimensional — having a long past very often assediavith significant events and
the idea of a present with the idea of the longritmissing or absent given that
time is composed of a series of events. This clenaation was argued by Mbiti
in his popular text, “African Religion and Philodgg, where he examines the
East African context and deploys the Swabhili teahsasa (now-existential period)
and zamani (encompasses the past and the livediexpes of the present or about
to happen experiences of the present). This viesvseaerely been criticized by a
host of scholars to the extent that to defend thieitizvh notion of time as
representative of the notion of time in African tight would be a great disservice
to African philosophy, a course students will enten at some point in their
programme for the award of Degree in the disciplihewust be saidhowever, that
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one can safely state as Iroegbu (60) that Afridaange a more relative, natural,
humane and co-existential perception of time. Thaye close ties to the land as
life-means and ancestral contact locus. One’s gragtone’s future are existential,
linked at times to the curious level of predestoraand mediocrity. They are more
tied to the rhythm of nature. Against this backdrthye cyclical notion of time is
not entirely absent in some African cosmologiesr example, theabiku
phenomenon and the doctrine of reincarnation seesnggest a cyclical notion of
time, which seems not fully developed but througtiHer research can be tasked
to exhume via ethno-philosophical conversationsd&tts can be encouraged to
share their various cultural worldviews of theseenles as a way of also
challenging students to begin to see around thessilple areas where some of
these deeply abstract reflections can be contezédhhithin their own cultural
milieu. Again, there is also the phenomenologicalegience that seems to suggest
one sees a cycle of repetition of similar or neallysely related scenarios that
flashes through one’s virtual consciousness do geesuggest a cyclical notion of
time or events or circumstances happening arourahdsn the world.

3.5.2 Time in Eastern Thought/Cosmology
Against the backdrop of the universal experiencehefreality of time, cultures
and people of the East and South Asia to includgial Japan, China, Korean and
others have a well-developed and pervasive systérthaught that not only
addresses time and how time is understood in thétures but also what the entire
universe means to them and their attempt to produeell-documented account of
these events. Rather than the popular sense arlimgtion of time in Western
thought, the model of time popular in Eastern @ujghy is fundamentally cyclical
— the past is also the future, the future is dfgodast, the beginning also the end.
The notion of the cycle of life — birth, death amdbirth or the cycle of seasons—
are all part of the broader cycle of existence.sThithin such a comprehensive
system of thought, whereas space and time arerrailbsract in the western
thought, in the Eastern thought, they are quiteceeir experiences and realities in
human culture as everything is deeply related amhected with everything else
in the entire universe.

3.6 Time, permanence and change
Time, permanence and change are part of the aesiahd features associated with
the universe and all its constitutive elementsudtig the human person. Whereas
things happen and things or events occur that babhgut the process of change
some other aspects seem to remain in the staterofgmence. The problem then
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becomes how one can account for both the fact whgeence as well as change at
the same timen the universe.

3.7 Temporality and Eternity
The terms temporality and eternity are not easyngeto be givenconcise
definitions that can convince many people givert tha fundamental nature of the
universe in respect of its origin and the explanataccount seem rather
problematic and controversial. Thus, the kind ofameag these terms evoke can
only make sense when one settles the prior quesfidne proper account of the
guestion of origin and nature of the universe it of whether the universe has a
beginning and an end in view towards which the oafethe universe is tended.
For theistic metaphysicians who take for granteel ¢heated order; that is the
universe to be created by God, these terms may@ads problematic as they
would for those who do not share the same inteladr religious orientation and
convictions.

Iroegbu (112) writes that if spirituality places @soutside space or place, Eternity
places Him outside time. He is thus supra-tempaeristing in the everlasting
now; that is, God’s eternitgs endless duration without change or end. It follows
that the term eternity is in reference to time feathat refers to the idea that
suggests without a beginning and an end unlike whatverlasting (that which
may have a beginning but does not have an end)eMenyit is important to state
briefly also that there are some materialist vidwhe world that sees everything
especially the world as totally matter which caither be created nor destroyed
(the world is said to be eternal, as it has alwaseanin existence and will continue
to be) and so the eternal characterization cankssgsed to qualify such a view of
the universe. Thus, the eternity of God flows disefrom His essence as infinite.
From the theological understanding of eternity asppsed above, the term
temporality when contrasted with it can then bel $aibe what is time bound; in
terms of it having a beginning and an end. In otherds, something that is within
time and measurable to the extent that its beggrand end point can be
ascertained. For example, the being of the humasopeor other living things that
come into material existence at some point and diesat a time of its end.

3.0Summary

This study unit has examined the notions of spacktiane. It began by presenting

how less problematic these terms are in commorapeel The unit provided a

historical account of the contributions of thinkers the nature of space and time.
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It ran though the classical era to the modern bBradoing this, the relational
perspective that perceives space and time to laiaehlly meaningful which
influenced the thoughts of some modern philosopmeree highlighted. It also
identified the Kantian view that considers space time as forms of intuition. In
fact, intuitivelya priori as a much more comprehensaezount than the relational
model by highlighting the implications of what th&antian notion achieves
specifically, by facilitating the possibility of ithiking beyond and before space and
time. In addition, the study unit also touched uple@ various notions of time in
various cosmologies; specifically, the Western,id&n and Eastern cosmologies.
Some general characteristics of these cosmolog®ade: the linear notion very
much present in the western cosmological thoughatTs, Westerners seem to
have a theoretical, mathematical, utilitarian cqgricnd deployment of space and
time. The cyclical character of time as repleteEastern cosmology and slightly
echoed in African cosmologies was described. IncAfr cosmologies there seem
to some attunement to nature and the events at=tcwith the existential
experiences of nature. Examples, of such can beisdgbe kind of names given to
people during wars, famine or reign of particulangs in various African societies.

4.0Conclusion

The study unit examined space and time as an umtiggproblem in metaphysics

that also is of interest to experts in the scieraewell. It deployed the exploratory
and exhumation methods in providing an accountpate and time in the history
of philosophy. It began by looking at the relatibnation of space and time and
how this same way of understanding space and tiagetaken over in the modern
period. It was Kant's intervention that considesgéice and time as radical forms
of intuition that gave a reading of space and timevays that both could exist

without any form of temporal or spatial relatiomsalso examined the terms of
eternity and temporality to mean outside of time gpace yet exist of necessity
(God) and the idea of contingency to give a seris@eaning to the temporality

when used in reference to reality itself differémtm our way of characterizing

reality.
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